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TAŞKÖPRÜZÂDE AHMED EFENDI AND THE CLASSIFICATION  
OF KNOWLEDGE: ATTRIBUTION AND MEANING IN  

HADITH SCHOLARSHIP
Khairil Husaini Bin Jamil

International Islamic University Malaysia
husaini@iium.edu.my

Abstract
The distinction between riwāyah and dirāyah has long played a central role in defining the 

scope and internal structure of hadith scholarship. Classical scholars employed these concepts 
to differentiate between the transmission of Prophetic reports and their analytical study, yet 
their precise definitions and respective scopes have not always been uniform. Some scholars 
understood riwāyah primarily as the preservation and narration of reports, while dirāyah en-
compassed the critical evaluation of transmitters, textual analysis, and interpretive engage-
ment with the Prophetic tradition. Others framed the relationship between the two in broad-
er epistemological terms, situating them within the larger architecture of Islamic knowledge. 
This paper examines the significance of the riwāyah-dirāyah distinction by focusing on the con-
tribution of Taşköprüzâde Ahmed Efendi (d. 968/1561), one of the major Ottoman scholars 
concerned with the classification of knowledge. In his encyclopaedic work Miftāḥ al-Saʿādah wa 
Miṣbāḥ al-Siyādah, Taşköprüzâde situates hadith scholarship within the transmitted sciences 
and presents a framework that distinguishes between attribution and meaning: riwāyah con-
cerns the connection of reports to the Prophet, the reliability of transmitters, and the continuity 
of chains, while dirāyah concerns the understood and intended meanings of hadith in light of 
Arabic, the parameters of the Sharīʿah, and the circumstances of the Prophet. By reading these 
definitions within Taşköprüzâde’s wider classificatory project, the paper highlights how Otto-
man-Turkic scholarship inherited earlier Islamic intellectual traditions while arranging them 
into systematic and teachable disciplines. It also shows how the study of hadith classification 
contributes to a wider appreciation of the shared scholarly values of the Turkic-Islamic world.

Keywords: Hadith; ʿUlūm al-Ḥadīth; Riwāyah; Dirāyah; Taşköprüzâde

Introduction
Taşköprüzâde Ahmed Efendi’s Miftāḥ al-Saʿādah wa Miṣbāḥ al-Siyādah fī Mawḍūʿāt al-ʿUlūm 

belongs to the encyclopaedic tradition of classifying the sciences.55  It does not approach had-
ith merely as a collection of reports, nor does it treat the science of hadith only through iso-
lated technical terms. Rather, it places hadith within a larger intellectual map in which every 
science is introduced through its name, definition, subject, benefit, principles, major writings, 
and leading scholars.

This classificatory setting is important for understanding Taşköprüzâde’s discussion of ri-
wāyah and dirāyah. The two terms had already appeared before him in various discussions of 
hadith knowledge, but their boundaries were not always fixed. Sometimes the contrast be-
tween them was understood as the difference between transmitting reports and examining 
them. At other times, dirāyah included matters connected with the evaluation of transmitters, 
the conditions of chains, the categories of transmitted reports, or the derivation of meaning 
from hadith texts.56 Taşköprüzâde’s contribution lies in the way he presents the pair within a 
systematic classification of knowledge.

55  �See: Osman Bakar, Classification Of Knowledge In Islam A Study In Islamic Philosophies Of Science (International 
Institute of Islamic Thought and Civilization (ISTAC), 2006).

56  �See: Mohammed Abullais al-Khayrabadi, ʿUlūm Al-Ḥadīth Aṣīluhā Wa Muʿāṣiruhā (Dār Shākir, 2009); Abd Allah 
ibn Muhammad ibn al-Siddiq al-Ghumari, Tawjīh Al-ʿInāyah Li Taʿrīf ʿIlm al-Ḥadīth Riwāyah Wa Dirāyah, 3rd 
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The present paper offers a concise reading of his two entries: ʿilm riwāyat al-ḥadīth and ʿilm 
dirāyat al-ḥadīth. It gives particular attention to Taşköprüzâde’s own wording, since the defini-
tions themselves show how he distinguishes between the attribution of hadith to the Prophet 
and the understanding of its meaning. The purpose is limited and textual: to show how an 
Ottoman-Turkic scholar arranged inherited hadith categories within the broader order of the 
Islamic sciences.

1. Taşköprüzâde’s Classificatory Method
Taşköprüzâde opens his work with a statement that explains the purpose of his classifica-

tion. He writes:
Wa-ʿlam anna taḥṣīl al-ʿulūm lam yakun illā bi-taṣawwuri-hā isman wa-rasman wa-mawḍūʿan 

wa-nafʿan.
“Know that the acquisition of the sciences is only possible by conceiving them in respect of 

their name, definition, subject, and benefit.”57 
He then explains that he wishes to clarify these matters for every science, both in its princi-

ples and branches, and to mention the books written in each science together with the names 
of their authors. The purpose is practical as well as intellectual. Classification helps the student 
know what a science is, how it is distinguished from other sciences, what benefit it offers, and 
through which books it may be studied.

This method is important for his discussion of hadith. Taşköprüzâde is not merely naming 
two branches of hadith knowledge. He is placing them within a wider educational map. For 
each science, he asks what it investigates, what its subject is, what benefit it gives, and which 
works represent it. His entries on ʿilm riwāyat al-ḥadīth and ʿilm dirāyat al-ḥadīth must therefore 
be read as part of this classificatory project. They are short, but they are not casual. Each defi-
nition identifies a different aspect of hadith scholarship.

2. ʿIlm Riwāyat al-Ḥadīth
Taşköprüzâde defines ʿilm riwāyat al-ḥadīth in terms of connection to the Prophet and the 

conditions of transmission. His wording is as follows:
Wa-huwa ʿilm yubḥathu fīhi ʿan kayfiyyat ittiṣāl al-aḥādīth bi al-Rasūl ʿalayhi al-ṣalāt wa’l-salām, 

min ḥaythu aḥwāl ruwātihā ḍabṭan wa-ʿadālatan, wa-min ḥaythu kayfiyyat al-sanad ittiṣālan wa-in-
qiṭāʿan, wa-ghayr dhālika min al-aḥwāl allatī yaʿrifuhā nuqqād al-aḥādīth.

“It is a science in which one investigates the manner in which hadiths are connected to the 
Messenger, peace and blessings be upon him, with respect to the conditions of their transmit-
ters in precision and uprightness, and with respect to the state of the chain in continuity and 
discontinuity, together with other conditions known to the critics of hadith.”58 

This definition places riwāyah in the domain of attribution. The central question is whether 
a hadith is soundly connected to the Prophet. For that reason, Taşköprüzâde mentions the 
transmitters, their ḍabṭ, their ʿadālah, and the continuity or discontinuity of the sanad. The sci-
ence is therefore concerned with the route by which a report reaches the Prophet and with the 
conditions that allow that route to be judged.

edn (Maktabah al-Qahirah, 2008); al-Ḥusayn ibn Muḥammad Shawwāṭ, ʿIlm Al-Ḥadīth Riwāyah Wa ʿIlm al-
Ḥadīth Dirāyah: Sīrat al-Muṣṭalaḥ Wa Ḥadduhu Wa Mafhūmuhu (al-Alūkah, 2015); Fathiddin Beyanouni, ‘ʿIlm 
Al-Ḥadīth Bayna al-Riwāyah Wa al-Dirāyah’, sect. 2, Majallat Al-Dirāsāt al-Islāmiyyah Wa al-Buḥūth al-Akādīmi-
yyah (Cairo) 56, no. 1 (2015): 187–257; Jaʿfar al-Subḥānī, Al-Ḥadīth al-Nabawī Bayna al-Riwāyah Wa al-Dirāyah 
(Muʾassasah al-Imām al-Ṣādiq, 1998).

57  �Ahmed Efendi Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm (Dār al-Kutub 
al-ʿArabiyyah, 1985), 5, introduction.

58  �Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 52, entry on ʿilm riwāyat al-
ḥadīth.
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He then identifies the subject of this science:
Wa-mawḍūʿuhu: alfāẓ al-Rasūl ʿalayhi al-ṣalāt wa’l-salām, min ḥaythu ṣiḥḥat ṣudūrihā ʿanhu 

ṣallā Allāh ʿalayhi wa-sallam wa-ḍaʿfihi.
“Its subject is the wording of the Messenger, peace and blessings be upon him, with re-

spect to the soundness or weakness of its issuance from him.”59 
The wording of the Prophet is not considered here simply as language to be interpreted. 

It is considered from the angle of attribution: did this wording truly issue from him, and with 
what degree of reliability? This explains why Taşköprüzâde says that the benefit of this science 
is clear and its aim is great, even calling it one of the pillars of religion. The statement is not 
rhetorical only. In hadith scholarship, religious knowledge depends upon knowing whether a 
report may be reliably connected to the Prophet.

Taşköprüzâde then mentions the major writings of the science. He refers especially to the 
work of Ibn al-Ṣalāḥ, and then to al-Nawawī’s al-Irshād and its abridgement. By doing so, he 
connects the definition of riwāyah to a recognised scholarly tradition. The science is known 
not only by its subject and benefit, but also by the books through which later students enter it.

3. ʿIlm Dirāyat al-Ḥadīth
Taşköprüzâde’s definition of ʿilm dirāyat al-ḥadīth moves from attribution to meaning. He 

writes:
Wa-huwa ʿilm yubḥathu fīhi ʿan al-maʿnā al-mafhūm min alfāẓ al-ḥadīth, wa-ʿan al-maʿnā 

al-murād minhā, mubtaniyan ʿalā qawāʿid al-lughah al-ʿarabiyyah, wa-ḍawābiṭ al-sharīʿah, wa-
muṭābiqan li-aḥwāl al-Nabī ṣallā Allāh ʿalayhi wa-sallam.

“It is a science in which one investigates the meaning understood from the wording of 
hadith and the meaning intended by it, based upon the rules of the Arabic language, the pa-
rameters of the Sharīʿah, and conformity with the circumstances of the Prophet, peace and 
blessings be upon him.”60 

This definition is carefully constructed. Taşköprüzâde does not speak only of the appar-
ent meaning of hadith wording. He distinguishes between al-maʿnā al-mafhūm, the meaning 
understood from the wording, and al-maʿnā al-murād, the meaning intended by it. The first 
concerns what the wording gives to the reader or listener. The second concerns what is meant 
through that wording. Between these two stands the discipline of dirāyah, which prevents un-
derstanding from becoming arbitrary.

The definition also identifies the controls of understanding. The meanings of hadith are not 
read apart from Arabic, nor apart from the Sharīʿah, nor apart from the circumstances of the 
Prophet. Language, law, and Prophetic context all function together. This is why Taşköprüzâde’s 
dirāyah is not merely general comprehension. It is a disciplined form of understanding rooted 
in the linguistic and religious conditions of hadith interpretation.

He then gives the subject of this science:
Wa-mawḍūʿuhu: aḥādīth al-Rasūl ṣallā Allāh ʿalayhi wa-sallam min ḥaythu dalālatuhā ʿalā al-

maʿnā al-mafhūm wa al-murād.
“Its subject is the hadiths of the Messenger, peace and blessings be upon him, insofar as 

they indicate the understood and intended meaning.”61 
The same hadith text may therefore be approached from two angles. In riwāyah, it is ap-

proached from the angle of soundness or weakness of attribution. In dirāyah, it is approached 
from the angle of indication and intended meaning. Taşköprüzâde’s classification does not 
separate hadith into two unrelated fields. Rather, it distinguishes two operations within the 
study of hadith: establishing the report and understanding what it signifies.

59  Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 52.
60  �Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 113, entry on ʿilm dirāyat 

al-ḥadīth.
61  Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 113.



I.ULUSLARARASI TÜRK DÜNYASI MÜŞTEREK DEĞERLERİN İHYASI & İNŞASI SEMPOZYUMU BİLDİRİLER KİTABI

339

The aim of dirāyah is also ethical and formative. Taşköprüzâde writes:
Wa-ghāyatuhu: al-taḥallī bi al-ādāb al-nabawiyyah, wa’l-takhallī ʿammā yakrahuhu wa-yanhā 

ʿanhu.
“Its aim is to assume Prophetic manners and to withdraw from what he disliked and pro-

hibited.”62 
This is an important statement because it shows that the understanding of hadith is not 

limited to technical explanation. The intended result is formation according to Prophetic guid-
ance. The student of dirāyah is not only learning how to interpret wording, but how to recog-
nise the Prophetic pattern of conduct, manners, approval, dislike, and prohibition.

4. The Rank of the Muḥaddith
After defining dirāyah, Taşköprüzâde cites Tāj al-Dīn al-Subkī on the rank of the muḥad-

dith. The citation is significant because it prevents a misunderstanding of his classification. 
Although dirāyah is concerned with meaning, Taşköprüzâde does not reduce hadith expertise 
to simple reading or moral reflection. al-Subkī criticises those who think that studying a few 
well-known compilations is enough to reach the rank of hadith scholars. He says:

Wa-innamā al-muḥaddith man ʿarafa al-asānīd wa al-ʿilal wa-asmāʾ al-rijāl wa al-ʿālī wa al-nāzil, 
wa-ḥafiẓa maʿa dhālika jumlah mustaktharah min al-mutūn.

“The muḥaddith is only one who knows the chains, the defects, the names of transmitters, 
the high and low chains, and who, together with that, has memorised a substantial body of 
texts.”63 

Taşköprüzâde’s inclusion of this passage is revealing. It shows that his meaning-cen-
tred definition of dirāyah does not weaken the technical demands of hadith scholarship. The 
muḥaddith remains someone formed by chains, transmitters, defects, texts, and recognised 
collections. Understanding is essential, but it is not detached from the inherited discipline of 
transmission.

Conclusion
Taşköprüzâde’s discussion of riwāyah and dirāyah is brief, but it is conceptually useful. With-

in his classification of knowledge, ʿilm riwāyat al-ḥadīth concerns the connection of hadiths to 
the Prophet, the conditions of transmitters, and the soundness or weakness of attribution. ʿIlm 
dirāyat al-ḥadīth concerns understood and intended meaning, guided by Arabic, the Sharīʿah, 
and the circumstances of the Prophet.

The value of this classification lies in its clarity. Taşköprüzâde does not present hadith as a 
single undifferentiated field. He shows that hadith scholarship includes both the establishment 
of transmitted reports and the disciplined understanding of their meanings. In this sense, his 
treatment reflects the wider Ottoman concern with arranging inherited Islamic knowledge 
into teachable and recognisable sciences. It also shows why the distinction between riwāyah 
and dirāyah continued to matter for later discussions on the organisation of hadith studies.64 

62  Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 113.
63  Taşköprüzâde, Miftāḥ Al-Saʿādah Wa Miṣbāḥ al-Siyādah Fī Mawḍūʿāt al-ʿUlūm, 2: 114.
64  �See: Khairil Husaini Bin Jamil, ‘Traditional Sunnī Epistemology in the Scholarship of Al-Ḥāfiẓ al-Khaṭīb 

al-Baghdādī (463AH/1071CE)’ (Doctoral Thesis, SOAS University of London, 2017), https://eprints.soas.
ac.uk/26670/1/4461_Jamil.pdf.
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