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7 troduction it
i ‘0 promote a thing is to “help it to develop [i.e. advance] dand be

ccessful [i.e. gain wider acceptance].” It also means [a] to Emro
sure @nolm know about a product... by offering at a Hm&—_.om price
or advertising it..., [b] ... arranging a large public event, an —o_. to
a..w to persuade people to believe or support an Enm. ww way o. doing
m_n:mm.m In promoting a thing there are ?.nwmmEm;nm .s.&b h wam
considered pertinent for the success of the promotion activity which
in turn determines the success of the thing promoted. Factors like
the inherent quality and the utility of the product, its P .mFm.
k * location and the target of its promotion and the alm&&, and ability of
/41, the promoter are all essential requisites for the success of .mﬂ.m
product. This is true not only in respect of the ww._uﬁonn@.n?.bwu it Is
. also true in respect of the promoter himself in| the aspect ”o.m .—E
inherent quality and utility, the way he carries EE%F the location

or ambience in which he places himself and | the audience he
surrounds himself with. It is also possible 'that a thing may attain

success without the success also of its promoter. This is due to the
inherent quality and utility of the thing itself iEn_u. draws the
attention of one who intends to benefit from it/ It is also equally
possible that a thing of little or no value can still be promoted
successfully, if the promoter is able to conyince the people. These
possibilities are, however, mainly .ﬂim E the iE..E of
advertisement and promotion, where various strategies are wc_w-sm:w
employed to promote a thing, be it mL.om or otherwise. And
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strategies, of course, are well-planned series |of actions for achieving
a particular aim, especially against an opponent.® Does this then,
mm,mnﬂ?mq mean that the pPromoter considers the buyer as his
opponent that he has to employ strategies to ‘entrap’ him? This may
be true in the world of business competition, (where the pPromoter of
a thing devises all sorts of strategic thrusts i the forms of strategic
attraction, penetration and marketing to lurd the buyer. This is, of
course, an entrapment, But then how can this term be used with
respect to Islam; a way of life? Is Islam a mete tangible commodity
like other things that it requires a promoter and a strategy for its
advancement? Does Islam consider non-Muslims as opponents that
the Muslims have to devise some strategies to|defeat or to lure them
to Islam? These are some _ommnm:w wozoimsm questions one may ask
in respect of the present topic. It is absurd to consider Islam as a
mundane commodity to be peddled that Muglims have to resort to
some profit-making strategies to ‘get rid of the old stock’ to bring in
hew ones in place of it nor are they there to &nﬁmwﬂ the non-Muslims

Muslims because of jts clear negative connotatjons, The purpose of
Propagation or Da‘wah is to attract the minds and hearts of the non-

deluded their minds from _Scimaw and mnomwahm the truth about the
reality of Existence (al-Haqq),* stated in the articles of Islamic Faith.

>nno..&:m to Islamic nmmnrimm Da ‘wah is an _.:wmim:w_ and collective
Shar g ov:wm&o:. Da ‘wah’s vmm:m an individual Shar4 obligation is
rooted in various ayat of the Qur’an including the mo__os.m:m stating:
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3. See, ibid., p. 1422,

4. See, for example, the Qur'an 14. 1 and §.
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7 Lo! Those who hide the proofs and the guidance which We
_irevealed, after We had made it clear to mankind in |the
b _.mm_.&ﬁ....._w" such are accursed of Allah and accursed of all tHose
vy who curse; except those who repent, amend themselves |and
Iy E.w_.nn."_..m (the truth) manifest, Those are the ones towards whdm [ | -
s ..,wm,_m:.w_ Iam the Relenting, the Merciful.’

“mma_:vlw_ Da‘wah’s being a collective Shar i obligation is- also
'ingrained in various ayat of the Qur’an Eo_cﬁ_jm the following .

ayah which states: s ! : o loag i
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Let Hmmnm mlmm.ﬁ:n of you a group of .w..movm.m.EmEsw toall thit is
good, enjoining all that is right, and mo+_ummm§w all that is wrong: |
. They are the ones to attain T:QQ.,.. _ 1Y It

A Zr.m::: is expected to do his utmost E—. the Tww.ﬁwwm_.ﬁm.oa_o_. EEE

to his _.m«& _um.%n.,.,_,rmwm is no one —..mﬂ.vmﬁ to _.;am_ the. e_ww.m.mmaor of
Da‘wah. Every Muslim needs to nonﬁ.mv:ﬁm.rmm En to ?._uw_um»ﬂm. the
.Bmmmmmw of Islam vw all available fair means. .;o_mm whom >:er,_ has
bestowed s.:w knowledge need to u ilise  their .;Sui&mw in
vqc._ummﬂmo: of the message of Islam. As for namn‘..éra.r?a.‘vmm:
mﬁmm.mim@ good rn&% and or wealth are, obliged to no:wwm_uﬁm by
spending their time, energies and wealth in the path of Allah. This is
what Allah refers to when in the .Loﬂmm‘_. mm:ﬂrnh Qur’an| He

|

:

announced:
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OE%. those are Believers who have vn__mnémr: Allah and His
Messenger, and have never since doubted, but have striven with

”m. See, the Qur'an 2: 159-160. The present authors have not taken the English translation of the
ﬁ || meanings of the ayat of the Qur’an from a particular English translation of the meanings of the Qur'an
{ rather they have opted to take these translations from various English translations of the meanings of
- | the Qur'an. Present authors have, however, made modifications, wherever necessary, for more clarity.

- 6. See, the Qur’an 3: 104.

their vm_onmﬂ.:wm and their persons in the Cause of Allah. Such
are the sincere and truthful [in the declaratign of belief].”

At another place in the Qur’an the same has been declared in

the following words:
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Certainly Allah has exchanged from the belfevers their lives and
wealth for their places in the Heaven: they [[if required] fight in
the way of Allah and slay and be shain. If js a promise [with
Muslims of all ages in human history] which is binding on Him
[declared] in the Torah, the Gospel and the Qur'an. And who
fulfilleth his covenant better than Allah? mwo..nm then in your
bargain that you have thus made, for it is th, mhzw..nam triumph.*

Thus, a believer’s position in Heaven is determined according to his
degree of devotion and sacrifice in the lmrsm cause. All such

devoted efforts and sacrifices are termed as rm::.:m Allah. memqm:m
to all such activities, Allah says:

Ay

- oo les cigee s - + .
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O, the ones who believe, if you do help >=w,.x_. He will help you
and make your foot-hold firm * ||

. * “ g,
These divine Statements serve as mznocﬁmw_ao:n. from various
angles, for a believer to exert his utmost mjv_ $ in contributing his
share to the service of his Creator, i.e, in ?.ovm.mmm:m the message of

submission to none but the Creator alone in all affairs. There are

many more such divine messages which the Da‘wah scholars have
1 . FE: 5 |

collected in their writings which %mwrﬁmiﬁﬂm:ﬁo mxroi

Muslims to share the message of Islam with others. However, little

7. See, the Qur'an 49; 15,
8. See, the Qur'an 9: 111.
9. See, the Qur'an 47; 7.
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has been written regarding the methods of conveying this E,rmmmn to
others, particularly to non-Muslims by Muslims living as a minority
in the non-Muslim communities.

In various international Da‘wah conferences and seminars some
methodologies and strategies of Da‘wah have been discussed and
debated, such qnmc._”.mm in
recommending one standard approach or favouring one jama ‘ah over
the other. The tendency to stereotype one particular| Da ‘wah
approach as the only correct way to preach Islam has caused grave
harm to the spread of Islam, since there exists much

however, all endeavours have

diversity
between the recipients of the message (mad ) in respect| of their
positions vis-a-vis iman, Islam and ihsan. Apart #03 these differences
people are also divided with respect to their socio-cultuiral mw:n_
politico-economic orientations and inclinations .ﬁrn_.n,mo_,m. keeping
these facts in view, while deciding the right approach to propagate
Islam to non-Muslims, Muslims have to keenly consider a number of
things with respect to the content, mode, manner, nmqmna..ﬁmﬁmwwtn_m.
etc. Taking account of these factors f: nwﬁ&:q help Sﬂ. the
selection of an appropriate Da ‘wah Bnnwomc_vmw m.oq.. a particular
locality as well as in its proper implementation. m&.:m E._ms,mﬂ.n of
and indifferent to these factors has dragged many zealots intol the
ghettoes of fanaticism, reckless evangelism, and all sorts of
seemingly religious escapisms. _

It seems appropriate and in place here to t:mmﬂqﬂﬁm:m the concept and
nature of Da‘wah, various Da'wah m_u_u_.n.mnrmm_ together with m.rn:.
merits and demerits, and the selective application of Dm_ wah
methodologies in particular societies. In m.nmmngwm particular societies
for study in this paper, I have included 'situation of Da .:a& mm.ozm
being made in various countries of Southeast Asian region, since ﬁ?.ww

together give contrasting examples within a Muslim sub-culture.

The Oouonﬁﬁ and Nature of Da‘wah

The word da‘wah lexically has many applications and thus is used in
more than one meaning. Thomas Patrick Hughes (1838-1911), a
missionary and Orientalist, saw that in the Qur’an the word da ‘wah

116

k
_

has been used to denote the act of calling foy help or appealing for
aid or an invitation to a S&&zm feast.' Marius Canard (1888—
1982), a French Orientalist and historian, stat
religious sense, da'wah is invitation to adopt the cause of some
individuals or families EE.:;:@ their right to _mmn_nww?._u over
Muslims. It can entaj] the aim of on_n::w or restoring an ideal
theocratic state based on monotheism. The whole organisation
responsible for attracting the greatest possibld number of people to
this idea and for giving power to their representatives, as well as
propaganda for this purpose, is thus called |da ‘wah ...(therefore)
da‘wah can be interpreted as one of the EoJ.S of F::&:m a new
empire., "' Hence, any call, invitation or message propagation
regardless of its object and its motive can be lexically called da ‘wah.'?

ed that in the politico-

However, the term Da‘wah has, over the ye
specific domain to refer only to the propagat
Islam and calling or inviting people to accept] it. To contemporary
scholars, like, ‘Abd al-Karim Zaydan (1335- |/1917— ), the term
Da‘wah means, the Call to [submission to none but] Allah alone [in
all spheres and affairs of life], as Allah the Exalted commanded the
Prophet Muhammad (peace be on him) to declare: .

s, taken somewhat a
on of the message of

10. For other usages of the word da ‘wah, see, “Da‘wah” in Thomas Patrick Hughes,
(Lahore: The Book House Publishers and Booksellers, n.d.), Eu 72-78.

11. See, M. Canard, “Da‘wa” in B. Lewis, Ch. Pellat and |, ‘Schacht, eds., The Encyclopaedia of Islam
(Leiden: E. ]. Brill, 1965), Vol. 11, pp- 168-170. Canard L_u. such was the ‘Abbasid da‘wah which
was, strictly speaking, propaganda for the ﬁ__ﬁ—.-ar_._u of a member of the Prophet’s family rc_czm_,:m to
the progeny of the Prophet’s uncle ‘Abbas b, ‘Abd al-Muttalil Aﬁ. 55 BII-32 All/ca. 567-653), See, ibid,,
vol. II, p. 168. For more details of the said ‘Abbisid campaign, see, Abt Ja‘far Muhammad b, Jarir b.
Yazid b. Kathir b. Ghalib al-Amili al-Tabari, Ta’rikh al-Tabari: Ta'rikh al-Rusul wa 'I-Mulik, 11 vols., 2nd
edn. (Beirut: Dar al-Turath, 1387 An), vol. 7, pp. 26iT.
12. For example, to this effect, Prophet Muhammad (peace be
“whosocver invites towards guidance he shall have a share of the
who followed it without ._n_:.nﬁ.mn.:m anything from their rewards
misguidance on him falls the share of the sin like the sins of all those who followed it without
;nvannmu::w n_d&::m from their sins.” Sce, Abi Dawid Sulayman b. Ash'ath al-Sijistani, Sunan Abi
Dawid, Kitab al-Sunnah, Bib Luzim al-Sunnah; Abg ‘Abd Allah Muhammad b. Yazid Ibn Majah al-
Qizwini, Sunan [bn Majah, Kitab al-imin wa Fada'il al-Sahabah wa 'I-llm, Bib Man Sannah Sunnah
Hasanah aw Sayyi'ah; Jalal al-Din ‘Abq al-Rahman b. Abu Bakr al-Suytiti, al-fami* al-Saghir, 4th cdition
(Singapore: Matba‘ah Sulaiman Mar'j, n.d.), val. 2, p- 170.

A U_,n:e:nQ of Islam

on him) is reported to have said,
reward like the rewards of a] those

, whereas whosoever invites towards

e
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Say [O, Prophet]: This is my way, I call towards Allah i_nr sre
knowledge and clear comprehension, I and whosoever folld “ﬁ
" me; and exalted is Allah; and [ am not among the polytheists.

Din) He
as in the

Here, ‘Call towards Allah’ means the call to the way of life
has revealed for the success of mankind in this world as well
hereafter, through all of Allah’s Prophets and Messenger (g eace be
on them) starting from the very first human Adam (peace be jon him)
and ending with Muhammad (peace be on him), and that way of life
is submission to none but the Creator Allah alone in all mﬁrT.mm and
affairs of life, or in other words, Islam. As the Drw.,m: states:

& o .-!-.-ﬁ
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Indeed, the way of life (al-Din) with All is only —&Ed !
(submission to His Will alone in all mm.wmw_.mv_ Nor did the People |
of the Book dissent there-from except m:.oawm. envy of each
other, after knowledge had come to them. And any one who
denies Allah’s Signs (or the passages containing the Revelation),
(will find that) Allah is swift at reckoning." |

| { ' |
Islam is, thus, the object of Da‘wah and its reality, and that is in-fact
the first basis or the root of Da‘wah.'® A careful study of the Qur’an
and the Sunnah reveals that there are many terms S,Enr E._m used as

6
synonyms to Da ‘wah.'

The word Da‘wah, as is evident from nrw above discussion,
: encompasses various meanings ranging m_.az,_ as %Sﬁ_n as giving mooa
advice to someone and extends even to call for establishment of a

13. Sce, the Qur'an 12: 108.
14. See, the Qur'an 3: 19,
15. See, *‘Abd al-Karim Zaydan, Usal al-Da‘wah (Alexandria: Dar ‘Umar b. al-Khattab, 1976), p-g

16. For instance, sce, the Qur'an 2: 143, 3: 104, 4: 114, 5:2, 7:62, 9: 33 and 40, 11: 34,-22: 78,
26: 214, 41: 55, 52: 13, and 103: 3

118

society or a state, or to a call for jihad."” The sélection of appropriate
method of Da‘wah and its adaptation for a particular community or
_onsz depends on the fundamental questions| of what, when, why,
where, who and how in respect of Da ‘wah.

When one looks at the vast territories whicli came under Muslim
suzerainty during the Ist century after Hijrah, one is pleasantly
surprised with this remarkable mnrmmxmgm:ﬁ given the comparative
rapidity with which it was accomplished. Am bng the questions one
may ask in respect of"this remarkable wrm:o:H
concerning the initiative s_ﬁEnr _uwcac_nnm it; ife. was this expansion
the intended result of any tactical or strategic planning on the part of
the Muslims, or was it instead an mq:wwumsm acq mmma. which occurred
due to a chance combination of historical bircumstances? - While
wc:amlsm on this question, ros.ne,mw_.,oum neetls to rmm_u in view the
fact that the Prophet (peace be on him) was hot exercising merely
his own judgement in promoting Islam nroumr his judgment was
very sharp, - mature and comprehensive because of the Divine
AL 1} Ve :
_

renon, is the ‘question

17. One may be tempted to ask here how come call for jihad or jihad could fall under Da'wah, when in
spreading the message of. Islam there should be no compulsion.” No doubt there is no compulsion in
propagation of :.F message of [slam. The jihad comes twithin the purview of Da'wah from the
perspective of its lexical connotations, i.c. the exertion.of one’s utmost cfforts in spreading the
message. Thus, the term jihad fi sabil Allah can mean nxn:mww one's best abilities and cfforts with full
devotion in the way of Allah to spread the message of Islam; Morcover, striving in the way of Allah
(jihad) has many kinds, for example, the 13_.._..2 Z..._”_waa-,.w_ (peace be on him) has defined that the
most meritarious jihad is %cnrm:m the words of Truth and stice in front of a tyrant ruler. Sce, Abia
Dawtid Sulayman b. Ash‘ath al-Sijistani, Sunan Abi Dawiid, _ _T._v al-Malahim, Bab al-Amr wa "I-Nahy;
Abi ‘Isi Muhammad b. ‘Is3 al-Tirmidhi, Sunan al-Tirmidhi, ,.Rﬁﬂ_u Abwab m_._”wr:— ‘an Rasul Allzh salla
Allah ‘alayh wa Sallam, Bab M3 2’ Afdal al-Jihad Kalimah 1Ad] ‘ind Sultan J@’ir. Still striving hard in
Da‘wah is to be creative, to show initiative, to be able to _._r. esent Islam clearly and truthfully so that
people will be able to distinguish good from bad and truth from falschood. Spreading Islam by force
runs contrary to the very spirit of Da‘wah, clearly stated in the Qur'an. Sce, the Qur’an 2: 256. In fact
conveying the message of Islam takes preference over the military jihad, as Allah ordained provision of
protection for any one who asked for it, even from among the Arab infidels, and that also even in the
midst active warfare, so that he can have the chance to hear the Word |of Allah, ponder upon it,
understand it and if so wills secure success in this world and in the herealter by accepting it with his
free will, Allah ordained this chance of securing success for them out of His endless Mercy since those
who deny the truth are also His creation, *__, 2595 0t ik nn,.mh.wwml..wrwr".\m 0/ FEL (Rl et (R T
And if any of the idolaters seck protection from you, protect him till he hears the Word of Allah, then
cscort him to his place of safety, This is because they are a people who know not,” states the Qur’an.
See, the Qur'an 9; 6.
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guidance and training; rather he was minutely following the Divine
cammands in this regard. One should, therefore, never histen to
conclude that the events in the life of the Prophet (peace be pn him)
were merely of his own making. Though in a bit different er it
is true for the events in the life of every human that they [are not
their own making, the post-revelation activities of the rophet
(peace be on him), especially, cannot be interpreted in the|light of
mere strategy," because such an interpretation will degrade the
significance of revelation and his Prophethood. Even tho gh the
Prophet (peace be on him) himself did not witness the spread of
Islam beyond the confines of Arabia, he :m¢w_.ﬁrm_nmm. aid the
foundation for such an expansion to be witnessed by his followers,
by sending letters to rulers of surrounding E.m*w. as im::m. to the
rulers of Byzantine and Persian Empires w.:an..._m them a accept
Islam. After his demise and with the subjugation of the apostatised
tribes ?:oﬁ;:m the Riddah wars most of _?m A m._u.wmn Peninsula was
sccured as the land where the Islam w:_m TIslamic Caliphate were
firmly established in a couple of months. ?nm: hile, the wm_m_.nmm_:o:
of the Byzantine and Persian Empires in wnmvo-rm.m to the Prophet’s
peaceful invitation towards the truth o*) Islam kept on _m_,oi_.:m
encountering which paved the way for a g,_mQ -apid mxmmsmmmz in the

|

areas coming under the Islamic Caliphate." “ommenting on this

7

| | ,
| i | 4 h. m
18. See, the Qur'an 53: 3; for detailed treatment of the issue, sce, Taj al-Din ‘Abd L.S?.er_u r_ ‘Ali
b. ‘Abd al-Kafi al-Subki, al-Ashbah wa ‘I-Naza'ir, 2 vols. |(Beirut: Dir al-Kutuh m.u“..__a:ﬁ.mr.
1411/1991), vol. 2, p- 210; Abu Ishaq Ibrahim b. Musa b, Muhammad al-Lakhmi m_%vmﬂﬁ. al-
Muwafigar, ed., Abi ‘Ubaydad Mashhiir b. Hasan Al Salman, 7 vols. (Al-Khubar, KSA: 1ar, Ibn “Affan,
1417/1997), vol. 4, p. 335; also see, Muhammad al-Tahir Ibn ..mm—__ r, Ibn \.m.._.:.ﬁ Treatise on Maqasid al
Shari‘ah, tr., M. al-Tahir cl-Mesawi (Herndon, VA: IT, 2006). | _ | |
19. The Prophet Muhammad (peace be on him) sent letters to Heraclius of Byzantine, Z.E_pim,_: of
Egypt, Negus of Abyssinia, the polytheist leader of Persia and other rulers and chicftains. See, for
details, Muhammad b. Isma‘il al-Bukhari, Sahih al-Bukhari, Kitah al-Maghazi, Bib Kitab w_.Zer.mum:m
Allah “alayh wa Sallam ila Kisra wa Qaysar; Kitab al-Jihad, Bib Da‘wah al-Yahiid wa '|-Nasara...wa ma
Katab al-Nabiy $alla Allah ‘alayh wa Sallam ila Kisra wa Qaysar; Kitab al-Jihad, Bab Du‘a’ al-Nabiy $alla
Allik ‘alayh wa Sallam al-Nas il 'I-Islim wa 'I-Nubuwwah; Muslim b. al-Hajjaj al-Nisaburi, Sahih
Muslim, Kitab al-Jihad wa "I-Siyar, Bab Kitah al-Nabiy %alla Allah ‘alayh wa Sallam ila Hiraqal Yad'th ila
‘l-lslam; Abu ‘Abd Allzh Muhammad b, ‘Abd Allih al-Hakim al-Nisabtri, Mustadrak Hakim ‘ala al-
Sahihayn, cd., Mustali ‘Ahd al-Qadir ‘At (Beirut: Dar al-Kutub al-‘llmiyyah, 141 1/1990), vol. 2,
p- 679, Kitab Dhikr Akhbar Sayyid al-Mursalin wa Khatam al-Nabiyyin 3:?53»@ b. ‘Abd Allah b.
"Abd al-Muttalib al-Mustafa Salawit Allah ‘alayh wa Sallam, Bab Min Kitah Hijrah al-Ula ila '|-Habshah.
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early expansion, Francesco Gabrieli (1904-1996), an Italian Arabist
Orientalist, records that:

The results [of the conquests| have always been a source of
wonder to the historians, and it has taxed al their powers to find
an adequate explanation of them...... some inexplicable and
mysterious quality still underlies them.” "
However, others like Fred Donner (1945 | ), a Professor of Near
Eastern History, consider these expeditions |to be the outwork of a
specific plan of expansion rather than strictly fortuitous. He argues:
The decision to launch the invasion was dertainly not reached
without careful deliberation and no:m::j_.oz with prominent
members of the ruling elite in Medina, and we may accept the
numerous descriptions of these consultatidns as cfforts to flesh

out the vague recollections of the actual discussions that must
have taken place ...."

Leaving aside the matter of preference of|one of the two above
mentioned views over the other, it remains|a fact that it was not
purcly a _.n:mmocm advance in the sense of ;“Hmmmo:m..v‘ movement.’ It
is an historical fact that the main objective of these expeditions was
not conversion of the conquered people to Islam. Some individuals
may have joined conquerors for mundane purposes but even in these
cases it is difficult to know for certain whether the people converted
for purely religious reasons or for economic and political gains.

‘Many have argued that Muslim expansion, vo_m,r political and military

advancements, was motivated by Islam.| Consequently, they
misinterpreted jihad to mean m.c?.m:m men and women to abandon
their non-Muslim religious traditions.? .ﬂ_.f. however, is farthest
from the truth, According to the famous m_wm_zmr historian, Thomas

Walker Arnold (1868-1930), Muslims were seen as political
liberators who were welcomed with open arms by the oppressed

20. Francesco Gabricli, Mubammad and the Conquests of Islam (New York: McGraw-Hill Book Co.,
1968), p. 103

21. Fred Donner, The Early Islamic Conquests (Princeton, NJ: Princeton C:?...........G Press, 1981), p- 1%

22. See, lor example, Roland E. Miller, “Renaissance ol the Muslim Spirit,” Christianity Today, vol.
XXII, no. 26 (November 16, 1979), pp. 16-21.
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masses of the Middle East and North >m.mnm._~w,: _
motivation of particular individuals may _._m<m:ﬁ;;
subjugation, in Islam, was neither for wo_.nm:m people. 6
an end in itself, rather it was a means to a

outcomes of the political conquests were managed in m
that created a milieu, an environment in which the
could be planted, tendered and harvested. This needed
effort by the institution of Caliphate particularly it
judicial branches to contribute their part to  the,
Islamisation by providing people moQ.o-nno:oSmo.._.
political justice, Ioimﬁﬁ in Islamic history, thesel;
not used to impose Islam directly upon ﬁrmm.w_mow‘m
Nehemia Levtzion (1935-2003), “direct intervention
authorities in exerting pressures or rmmncs.m.:m.wf_c, :
limited and sporadic. It certainly cannot explain the o
the majority of the people in the territories under M ﬁ
In fact political conquest and establishment of Musl
were not to force people to convert but served only as
the introduction of true Da ‘wah activity. How|then was ¢
converted to Islam? There are many theories | ropo ed ;
is the work of the sfis, while some others say that the s
were attracted by the exemplary conduct of Tngm..” .
there were some non-Muslims who converted forlay
reasons. According to Levtzion, - ~on-Muslim ]
expand his trade beyond a certain limit ofter o.m% d t
order to be admitted to the credit system. A Tmm@w. m
be higher if he exhibited oﬂromoxw ‘and _HQ_H Al
precepts of Islam.”® What won these converts | was ) ﬁ
theological conviction rather their no.zm.oi.nw__ m.r
lifestyle. This is the practical manifestation of the f n.r.

main principle of Da ‘wah. But in the popular sense the tern

| * elal

See, Thomas Walker Arnold, Preach
M. Ashraf, 1968), p. 35.

cat
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‘ [l fikg
ing of Islam: A History of ?o,vnﬁn:.aa of the \__‘?w:m-_

Nchemia Levtzion, “Conversion Under Muslim Domination: A Oc:._,vu..mnéc_ wnc._wammmn.

‘enzen, cd. Religious Change and Cultural Domination (Mexico: m_‘ﬁc_cwma E Mexico, 198 _vm

See, ibid., p- 15,

SRR 67

refers to an invitation extended to humanity by Prophet Muhammad
(peace be on him) to accept Islam, an invitation that was previously
extended by all of Allah’s Prophets and Messen pers (peace be on
them) in their own times.?® This invitation is rot subject to any
mundane restrictions or coercion. The 13@?# Muhammad (peace
be on him), like all previous Prophets and gmmmmémmqm (peace be on
them), was commanded to ‘only convey the message of I[slam in
unambiguous terms.”’

| Thus, Da‘wah is a divine obligation on every Muslim male and

female. The obligation-part of Da‘wah is clear to 41l and sundry. But
many err in the application of the correct mwv_.o.Jnr to reach out to
others. They classify Da‘wah into bi 'I-hal and bi| "I-magal. We feel
that these two are essential parts of the bigger pigture called Da‘wah
bi ’I-hikmah,” which we will discuss later. Now [let us briefly look
into the approaches to Da ‘wah, :

Approaches to Da ‘wah: A Critical Evaluation

As discussed, Da ‘wah, is the duty of every indivi “m_ Muslim. It was
performed by individuals as individuals or in groups wozos.im the
recommendations of Qur’an.”” Thus broadly speaking there are two
approaches to Da‘wah: [a] individual Da‘wah mz%?_ group Da‘wah.
Individual Da‘wah has been the main thrust in the I.ogoao: of Islam
in the past. There were eminent Islamic personalities who toured the
globe repeatedly for Da‘wah purposes as mq:rw._wmmaoa of Islam.*
[

26. See, ‘Abd »_.._Aml_-. Zaydan, Usal al-Da‘wah, pp- U * _

27. See, the Qur'an 3: 20; 5:92, 99; 13: 40; 14: 52; 16: 35) rmu 24: 54; 29: 18; 36: 17; 42: 43,

21: 106. |

28. For a good treatment of the issue, see, Sa‘id b. ‘Ali b. Waht al-Qahtani, al-Hikmah fi *I-Da‘wuh

Allah Ta'ala (Riyadh: Wazarah al-Shu‘@in al-Islamiyyah wa'l-Da‘wah wa 'l-Irshad, 1423 au).
29. See, the Qur'an 2: 159-160 and 3: 104; also see, note 4 and S, above.

30. The cffects of Da‘wah tours of Mawlind ‘Abd al-‘Alim u__.m:_&ﬂ (1310-1373/1892-1954) of
Mecerut, India, and his son-in-law Mawlani Dr Fadl al-Rahman al-Ansari (1333-1394/1914-1974) of

ila

Karachi, Pakistan are still felt by Muslims in Singapore, Ku_mum..w. Sri Lanka, Kenya, South Africa,
Suriname, Venezuala, and Fiji. This article is hereby dedicated to these two savants of Islam who have
contributed :.sz_c:zc_w. to the spread of Islam in the m:m:.«._..r.,.—.nmrm:w ex-British nc_.._.ac..... In
contemporary time, du at like the late Ahmad Deedat (1336-1426/ 1918-2005) of South Africa and his
protégé Dr Zakir Abdul Karim Naik (1385— /1965~ ) of India arc known for their mujadalah

approach to Da‘wah.
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Many of them did this as their main activities, “dr_.W_

number of them did engage in other side activities, mos
traditional medicine, teaching and being noEA-E.Q_.. c,m It
area they reached, to generate income for their m:.:.*_ nm as
their Da‘wah activities, * This has been the n_.m&_.uo
individual du‘Gt for centuries and is still continuin mm :
has declined during the second half of last om:EQ.,ﬁ ir
emergence of many state-run Islamic m:mﬂ:ﬁ_.ﬁw; vh

Moreover, the colonialists have pursued a keen polic
the spread of Islam by punishing the du G through
and keeping these Islamic workers cconomically poor
formation of independent Muslim nation states _
EErwooSEm of many Da‘wah groups in the form Mw )
either registered or unregistered, sponsored direct] or indir
state agencies or run by private organisations. There are |

such organisations S.cl.c.:w at present in various parts c @w
Most of these groups generally work on one or ,Bw,.p
_.ozos._.sm areas: _..L..

[a] the defence of Islam against Christian and other
missionaries, and to make counter or paralle] missia

to gain new converts to Islam;
|

[b] the education and welfare of the Muslim commug ,
[e] the political revival of Muslim ce:..; unity; v

[d] the reformation of religion and religious pra
nr..e:wr modernisation, revivalism or faith renewal.
e S SRV % |

Many devoted Muslims wheo came for Da'wah in the Malaysian >_‘n_.__.1c_unc m
romandel coast of South India had businesses to support their Da'wah dctivitic . A goo
m scttled locally by marrying from local familics and some even marricd from ¢ Ro
ther 2..:::@.” on the relation of trade and Da‘wah, sce, Stephan F, Dale, “Trade,| Convers
wih of Islamic Community in Kerala” in Rowena Robinson and Sathianathan Glarke, eds
version in India: Modes, Motivations, and Enna.i@.u (New Delhi: Oxford Ea.?c..mzw __u..n.é_.w. 3

For example, Rabitah al-*Alam al-Islami of Makkah has heen sponsoring Da‘wah workers
s of the world 1o perform Da'wah and its related hasic Islamic duties such as teaching:
Qur'an and basics of Islamic faith and practices, particularly in Muslim minority countrics
See,” Muhammad  Khalid Masud, cd., Travellers in Faith: Studies of the Tablighi Jama

nsnational Islamic Movement for Faith Renewal (Leiden: Brill, 2000), PP xxviii—xxix’

Of these [a] is the domain of Da ‘wah in relation to the non-Muslims,
which may be termed as “external Da ‘wah,” whilg the rest [b] [c] and
[d] categories relate to Muslims, and thus can be termed as “internal
Da‘wah.” It can be seen from here that Da ‘wah h twofold functions:
[i] to invite others to Islam, and [ii] to revive thel Muslims in respect
of their understanding and practice of Islam. Mokt often in pursuing
their aspirations to revive and renew Muslims most of these groups

seem to overlook their vlSwQ responsibility of promoting Islam to
non-Muslims.

Perhaps this attitude ‘Smw be a result of consideti g Da‘wah a lesser
obligation as compared to other Islamic obligat
be the reason why many institutionalised Isla
away from active Da‘wah work and that may
majority of the non-Muslims have been deprive
to have been invited to the message of Islam in a proper logical
manner. This leaves non-Muslims victims of the recurrent confusions
and misconceptions about various tenets, id T. principles and
practices of Islam. The lack of active group Da‘wah gave rise to,
beside other count]ess misconceptions, the Western belief that Islam
is not missionary in nature. Arnold refuting this misconception
argues that the concept of Da ‘wah always existed among the Muslims
and Islam by its very nature demands to be shared with all humanity
m_mrocmr it had no organised missionary m:utﬂcnosm as were
developed in Christianity. ™ It is precisely due 3_ is misconception
that the colonial British rulers, while demarcation of zoning for the
influence of Christian missionary societies in § lan turned down a
similar request of Muslims in Egypt for a separate zone for Islamic
Da‘wah since they had no missionary organisation.** There seems no
plausible explanation for this lack of Emmnﬁmoam— Da‘wah. The
history of Islam characterises Da ‘wah as ‘a prophetic work,’* which

ns. That seems to
ic movements shy
e the reason why
of the opportunity

34. See, T. W. Arnold, Preaching of Islam, p. 413,

35. See, ibid., P- 443; Sce also, Ignaz Goldzier, Die Ricturgen der Islamischen Koranauslegung (Lciden:
Brill, 1952), p- 343.

36. See, Sayyid Aba ._..>._m Mawdiidi, “Mansab Tajdid ki Haqiqat aur Tarikh Tajdid mén Shah Wali

Allah ka Muqam,” al-Furgan: Shah Wali Allah Nambar, cd., Manziir Ahmad Nu‘mini (Barcli: 1940),
p- 76.
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. o & o) ‘oo 1 54 $ : X - R
is an inalienable responsibility upon the Euuram ‘contemporary Islamic scholar, undertaok a synoptic study on some
2 : : & S TR0 R ; 4 | e . ) "
it had been classified as a collective obligation : h): of the existing Da ‘wah movements. Though not everyone agrees with
as an individual ov:mmco: (fard ‘ayn) ws....r., nmam,w&. € ef ) some of the positions- he has taken in the mozoim:m table adopted
tool in the hands of the rulers and assume .mw use p : from his study Masud attempted to present a sufvey of the structures
undertones. However, Da‘wah began to Vmwmvn.ww* and activities of these da ‘wah movements: "’
the conversion of non-Muslims to Islam .Sw_ ly as s MA T FA MWL [ 1S [MB T 0 TIDT T DAM
European Christian missions. These direct or categorics LML 10) . 401} Lis f3si | s L L
. . 4 ! | ! F : ! Sponsor State State State Sate | Privawe | Private Private | Private Privawe
T—.Omﬂ—%ﬂwNwﬂuDB mm.ownﬁm were met with M.Q.OBW. R Country | Egypt | Malaysia | Arabia Libya | “Lgypt [ India _ India Iraq Malaysia
EEM:SM <<_.._O HOmﬁOD&G& to HTmm nw—mzﬂﬂmm H—HHOE. one Seet Sunni | Sunni - | Sunni Sunni | Sunni Sunnj Senni Shi'i Sunni
y i 3 | | Year 1960 1960 1962 1972 1928 1934 1941 1957 1968
the following four approaches or movements: [a] ablig Regitred [ 7. [ Yo |7 Yoo | No [Yo/N§ [ Mo [N | T
}n:.QWm N:Q & hnmn_ . m< t i i 5 Open No No No | No | No Yes No No Na
§ . > L — _. ..\n - TOCWT n—.umwwﬂ WQ.—H:-, Politieal No Yés - ] Yes | Yes “Yos ‘No 4 Yos No No
their peculiarities in the form of dissimilarities be Non- Vi T v Yao | No | Np [ Ne No N No
1 = 4t ; | Muslim’ ,
they nevertheless have a common space vagwg = TR o Mo | Ve lta 115G No 7
in HTW &mﬂmﬂmg mTOSﬁ.— —um_OS..." Trans- Yes Yes Yes Yes Yes Yes Yos Yes Yes
] ' nation i }
k Publicity Yes Yes Yes Yes Yés No, Yes Yes - Yos
4 Militant No No No ! No Yes | No Yes Yos No
Education Yes Yes Yes | Yes Yes Yes/N Yos Yes Yes
Welfare Yes Yes Yes - Yes Yes No | Yes Yes Yes
Women Yes Yes ? ? Yes Yes Yes Yes Yes
\ Key: [1] MA Higher Council of Islamic Allairs; [2] PM - Perkim Mal L_ i2; 3] MWL Muslim Warld
Mnmn&“ League; [4] ICS - Islamic Call Society; [S] MB - Muslim Brotherhoad; [6}T]  Tablighi Jama‘at; 71 1
i Jama'at Islami; (8] HDI  Hizb al-Da'wah al-Islamiyyah and [9] DAM  Darul Arqam Malaysia.
i’ Tab ig 2 R ) : .
| This study n_mm«_w reveals that not all of them are serving the purpose
¢ } ] : : 5 I
of promoting Islam to non-Muslims. Among the state-sponsored
| s |
§ : Da‘wah movements three of the four organisations (numbers [1] to
1 ! | i i _ i
e L, 4 [3]). do carry out Da‘wah to non-Muslims msﬁm three of the four
\ bt Ak i
organisations (numbers (2] to [4]) are _uo__cnm‘ w: nature, All these

Hacaki \

il

Thus it is hard to find a salafi without rwibm trace i
asufiand a tablighi in respect of one’s commitment to upk
practices. This overlapping is c:ﬂoENZn“mm there is no
approach to perform Da‘wah. But surprisingly * their

advocates still consider their movement as the mmq: em
Muhammad Khalid Masud (1358~ LY Gwml n,v. %.W‘

four are non-militant non-sufi movements monﬁmm:.m on the welfare

~and education of both born and convert Muslins. Even though some

of them accept the participation of women, nr_mw. nevertheless are
not open to others, meaning they are open only to their respective
members. Perhaps, due to this reason it can rm seen that some of
them are not officially registered despite nrmm_.ﬂhu.mm:m state-sponsored
organisations. Oo:_vml:m these four institutions against one another
one would find that at times they are working to undermine or
correct the perceived wrongs committed by the other. For instance
[1] was established in 1960 by the Egyptian military ruler, Jamal

37. Sce, Muhammad Khalid Masud, Travellers in Faith, P Xxviii,
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‘Abd al-Nasir (r. 1375-1390/1956-1970), as &' state!

Da‘wah organisation to spread his versio

Arabic _m:w:mwnw and culture. * According to Masud, Na;

this institution also as a cover to spread

suppress the Islamists. Barely two years later, mE.mrm the

political crisis, to arrest the inroads made by Nasirisy
world, Saudi Arabia founded (3] to spread the S_nuummm.;
fight conspiracies against it and to discuss problems
Islam.* This organisation is a better example of the state Da

Again to contrast, Masud notes, a decade after the establi

[3], the ex-Libyan military ruler, Col

(r. 1389-1432/1969-2011), created [4] to propagate his b
of Islam. It defines its five objectives as the spread of #r_

language; purification of Islamic laws;

preparing devout Muslims; preparation of preachers; and

reforms in Muslim countries, >§o=m

creation of Islamic revolution, reorganisation of religious e
and Islamic missionisation.*’ As a well-structured centralis d
run organisation, it is viewed in the Muslim world as a |

organ of the state that calls for jihad _d\

n of Islam and t

a brand of socia

? ;
. Mu‘ammar a

organisation of st

its central mo&m.

Da‘wah and relief

3
comparison, according to Masud, even though a state-s

institution founded by the first premier

of Malaysia, Tur

Rahman (r. 1377-1390/1957-1970), in 1960, [2], does
precisely focused Da‘wah activity, particularly, of v«oiam
way of life to non-Muslims. Given the multi-racial an

religious mogomﬂmm.rwo composition of

?.oi&:w services for converts such as instructions in mr
Islam, providing accommodation and job-placement and
It can be seen, none of these state-run in

involved in promoting the message of Isla

38. Sce, ibid., pp- lix=Ix.
39. See, ibid., p- Ix.
10. See, ibid., p- lix.
+1. See, ibid., p. Ix.

Malaysia, wnw__amm—

m to non-Muslims,

with great sensitivity, by confining its activities _nnn_:ﬂ_m
o

uﬂmlw #

stitutions are substa tiz

¢

]

grace in 1994.* Though any one from public

1

According to Masud’s analysis, all the non-state ‘wah entities, with
the exception of [6], at times including it, are th ugh officially non-
registered organisations have the global reach. Their non-registration
is perhaps due to the general perception of them) as being politically
motivated religious movements; this is especially the case with [5]
and [7], and to some extent with [9] before its s bsequent fall from
greeing with their
ip, Masud opines,
eaning that their
ion of [6], and in
rally not open to
non-Muslim.* Masud adds, even though, both [S] and [7] are
political in nature they do differ in respect of siifi- clinations, where
the latter has little or no sufi outlook. He adds, this, however, was
not the case with its founder Sayyid Aba 'l-A‘] Mawdudi (1321-
1399/1903-1979), who himself hailed from a amily of spiritual
luminaries of the Om&aw»r-n_d.unwmr order.* Tp Masud, the only
plausible reason for JI’s such disinterest in sufi 'may be found in
the program for setting up of ]I in 1941, It is stated that the program
of Jlincludes: reconstruction of human thought in the light of Divine
guidance; purification of individuals by training them for Da ‘wah;
reconstruction of society and ijts institutions hm._..."nn:d_.hm to the
teachings of Islam; and revolution in the political leadership of the
Muslim society to establish an Islamic state.** Masud opines, perhaps
they wish to focus on Da‘wah to first establish an ﬁﬁan state. Being

mission and activities can take their members
none of these organisations are open to public

fh

- 445. See, Muhammad Khalid Masud, Travellers in Faith

42. See, ibid.
43. See, ibid.

44. See, ibid., P- Ix. It needs to be clarified here that many Muslims consider reformists like Mawdidi
and, before him, Ibn Taymiyyah and others to be anti-siifis. In/fact an un-prejudicial study of their
biography will shed adequate light on their deep spiritual inclinations, George Makdisi records that Ibn
Taymiyyah was indecd an ardent follower of Qadiriyah order and he considered its founders as rightful
imams in their field. See, George Makdisi, “Ibn Taimiya: A $aff of the Qadiriya Order,” in his, Religion,
Law and Learning in Classical Islam (Hampshire, Great Britain: Variorum, 1991), ofiginally published in
American Journal of Arabic Studies (Leiden: E. J. Brill, 1974), pp. 118-129, Interestingly Makdisi asscrts
that Ibn Taymiyyah is “no less a SUfi than Ghazzali, He happens, by the way, to have the formal
credentials of Sufism not yet found for Ghazzali,” Ibid., p. 119. ;

, p- Iviii.
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unsuccessful politically, he adds, may have turned them
militant to achieve their objectives, especially so when their fe
and leaders were unjustly victimised. He adds, this is defi
case with [8], a shi‘i Da‘wah group mainly active inIraq. F
Bagir al-Sadr (1353-1400/1935-1980) in 1957 as a poli
to revive the lot of the Iraqi shi‘ah, it came into conflic h
ruling Ba‘th party resulting, unfortunately, in the numﬁ,w,. ._.=..,
leader and it, subsequently, went underground ant

militant, *

and thus taking recourse to it cannot become 4 justified ground to
_ brand one with militancy, *° Similarly, reaching put with one’s ideas
A toall segments of the society, military or civil, falls under universally
W accepted right of freedom of expression. Masud concludes that,
i ultimately, its leaders paid with their lives for ing their regime-
i change agenda. ! Clearly then, both [5] and 7] were serious in
- attempting the reform of the Muslims through assuming political
w _ammowmrmv rather than woncmm:m efforts on conve ing non-Muslims to
Islam.
Though Musud opines, unlike [7), 5] is militantly o -
fact is that Muslim Brotherhood always remained commi
violent peaceful means of Da‘wah even in the ﬂn.om o
oppression, torture and killings of its _nun_mw«“gmwm._‘
tyrannical military regimes.* Masud adds, though *.2..# _
by Hasan b. Ahmad ‘Abd al-Rahman al Banna (13241
1949), as a purely religious, educational and charitable
concerned with reversing the erosion of Islamic ,—:o_.n_u,ﬂ !
casualty of colonialism, MB, later, rose to nrnm mo..n.._..f :
British-Zionist collaboration, by spearheading a movement that
self-reliant, financially independent and _.E.mg{ poten ca
Jawwalah (ranger scout) which infiltrated the trade uni
Egyptian armed forces.* To present authors, Masuc is cle: Hence, it can be seen that almost all of these Da‘wah entities have
mistaken here in his analogy and analysis as fighting It mainly worked on the revival of Islam and the reform of Muslims
occupation is an internationally recognised fundamental hur and their societies rather than specifically working for reaching out
| : to non-Muslims with the message of Islam. |This is why they
obviously did not work on any concrete strategy ro fulfil the Islamic
obligation of conclusively conveying the Kmuumma of Islam
(submissian to none but the Creator in all affairs and spheres of life)
to non-Muslims. This deficiency is very unfortunate but given to

Likewise [6] is also reform-oriented, Masud ad » except that it is
- not militant in nature as [9] turned out to be inlits later days, since
they both focus on faith renewal of ZE::L_r who are affected
W negatively by the n_._w:nnmmu brought about Y modernity and
particularly its :baalﬁnw secular ideology. |Thus they exhort
Muslims to return to the Sunnah of the Prophet|(peace be on him).
He adds, but annoyingly their political neutralis clearly contradicts
the Prophet’s active political _nmn_nwm_:.v. Perhaps realising this
anomaly in its principles [9] got belatedly interested in reckless
political activism resulting in its eventual ban. wot.. these movements

are noted by their conspicuous adherence to certain dress codes,
which they conveniently deem as the Sunnah.5?

46. See, ibid., pp. lvii-lviii. i1 |
47. See, ibid., p. Iviii. i
48. The mainatreasa Tkhwin remained committed to non-violent peaceful means of Da'wah even
their founding Mushid .rilgiﬂigﬁnl&uﬂi.f.}n-ﬁ
repressive oppression, Fﬁ?ﬂii&t!ﬁiﬂ&?f&oﬂiﬂi@ yrannic
regimes. However, due to the bitter experience of imprisoned Muslim | r nembers, s
them had r&&gwiqnﬁmi?ﬁgrigﬁngnﬂi AN
proach of Muslim Brotherhood, to split from lkhwan turning to militancy concluding the
ﬁ!il;m!_-_wuzgsh%wm!iﬁnqg?g.rﬁ%-&rﬁ.g o e
Michacl Amerhom Youssef, “Al-Jihad... A Islamic Social Movement,” Unpublished PhDD thesis
Emroy University, 1984), pp- 156-7, quoting ‘Abd al-‘Azim Ramadan, al-Tkhwan al
Tanzim al-Sirry (Cairo: Matba'ah Rus al-Yasuf, 1982). i
49. See, Muhammad Khalid Masud, Travellers in Faith, pp- Iviii-lix.

51. See, Muhammad Khalid Masud, Travellers in Faith, p. lix. It is surprising why Masud seems to
condone the acts of intolerant dictatorial murderers who took lives of the Muslim Brotherhood leaders
because they were nat able to counter the mass appeal of the intellectual challenge poscd by Muslim
Brotherhood leaders for the regime-change agenda.

52. See, Muhammad Khalid Masud, Travellers in Faith, p. lix.
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very weak commitment of most Muslims with Islam, narrowly-based
faith revivalism strategy kept the Da‘wah workers well engaged| wi J
Muslims living in both Muslim-majority and Muslim- ninori
countries though in two different ways: one in reformin  thy
Muslims in majority countries and the other in retaining Enm._ﬂmm ami
faith in non-Muslim settings. Further, sadly enough, in several \non
Muslim countries Da ‘wah organisations have been infiltrated by th
national security operatives who have hijacked them and; s ayet
them away from their original objective of serving Islam tdiservin;
their non-Muslim masters, often by corrupting, vilifying or m ying
genuine Islamic workers. After this brief survey we now tuf .. to ;
study of Da‘wah bi ’I-Hikmah as a prospective strategy to pro
Islam to non-Muslims. ..

Da‘wah bi ’lI-Hikmah: A Prospective Strategy

The term hikmah has a number of meanings.*’ The English nn_.._:,_ )
of the term includes wisdom, sagacity and judiciousness. It (wi k

is defined variously as _ o
“good practical judgement™* and as “the ability to make a*
decision or judgement by applying intelligent thought to
range of experience and knowledge with prudence.”* Howe i
most befitting definition of “hikmah” or “wisdom” for the subje

this paper is “the soundness of judgement in the choice of means a;

3.1t is said the term hikmah has about twenty-nine statements of definition, including ‘ad] nﬁu
obity, honesty, uprightness, just compromise, equitableness, impartiality, straightf .,_
nowledge, cognizance, acquaintance, information, cognition, intellection, perception),
‘entleness, clemency, mildness, forbearance, indulgence, patience, discernment, understand
sight, intelligence, reason), nubuwwah, Qur'dn and Injil. For details, see, Muhammad b. Ya' n_u. s
roz Abadi, al-Qamiis al-Mubit (Beirut: Mu'assasah al-Risalah, 1406 AH), p. 1415; Aba *|-Fad] J; .m—. al-

in Muhammad b, Mukarram b. ‘Ali b. Ahmad Ibn Manzir al-lfriqi, Lisan al-‘Arab (Cairo: Dar n__.mﬂ s
d.), vel. 12, p- 143; Muhammad b. Abi Bakr al-Razi, Mukhear al-Sihah (Beirut: Zurﬂ_ﬂ_..mﬂ.n
d.), p- 62; Abi 'l-Sa‘adat al-Mubirak b, Muhammad Ibn al-Athir, &.Zﬁm\nmkﬁ Gharib al-Hadith wa
har, ed., Tihir Ahmad al-Ziwi wa I-Akhariin (Beirut: al-Maktabah al-‘llmiyyah, n.d.), val.
3. 119 & 419; also see, Sa‘id b. ‘Alj al-Qahtini, &.-ﬂﬂﬂn&..h "I-Da‘wah ila Allah Ta ‘ala, pp. 18-23.

rmEanw_._.HtuFmE.» F—ﬁﬂh:nh.m&l&&g Dictionary (New York: Funk & Wagnalls, 1985
L. 2, p. 787, L
5. The New Lesicon Webser's Dictionary of the English Language, Encyclopaedic cdition (New York:
exicon Publications, 1990), p- 1128, ,.

o
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ends.”¢ Thus, the term, Da‘wah bi ’l-hikmah means, soundness of
judgement in the choice of means and ends fin inviting others to
Islam. This term is closely related to the term basirah, which has the
meanings of penetrative insight, discernment,
mental vision, perspicacity, etc.”” This term
synonymously to hikmah in the following Qur’a

keen Ean_ﬂ.mnmbm_.:m.
seems to be used
ic ayah:

o W13 M ity il 5 Wl 2 1 Mt coia iy

€ Al

msw..RO Prophet]: This is my way, I call towards Allah with sure
r:cf_n..._mn and clear comprehension, I and whosoever follow:
me; and exalted is Allah; and T am not among the polytheists, **

Thus ...:..,_..mw_nm or basirah is the main operative principle of Da‘wah.
That is to invite towards Allah  with sufe knowledge, clear
comprehension, sound judgement and appropriate means. This main
operative principle functions through (a) Invitation with wisdom, (b)
Beautiful preaching, and (c) Argumentation in the most gracious
manner, as mentioned in the fellowing ayah of the Qur’an:

\-_“.nsxa - __-stst- ale s lEel C .

59 GG ks wd e, sl s g g5

oL By s 2 s 2 8

_:i.ﬁw. (all) to the Way of your Rabb (Creator and sustainer) with
iﬁ.umw_‘u and beautiful preaching and argue with them in ways
that. E.u best and most gracious: for your Rabb knows best, who

rm:.m“ strayed from His Path and who receives mc_mmﬁ..nn.s

,
Abt Ja'fat Muhammad b, Jarir b. Yazid b, Kathir al-*Amil; al-Tabari

3. C.T. m..w.,._:nau. ed., The Shorter Oxford English Dictionary on Historical Principles, 3rd revised editiof
(Oxford: .ﬂ___n Clarendon Press, 1972), p. 2436. It some what agrees with the collective definitions of
the term in Arabic, which means, “saying and doing the right thing and to place every thing in its
..—_-13115...» place.” This agrees with the definition of gJ- ‘adl (Justice), the definition of which i
deduced thtough the term al-zulm (Injustice) as “to place the thing not in its appropriate place.” See, p.._..
Sayyid pr&n..:. ‘Ali b. Muhammad al-Jurjani, al-Tq ‘rifét (Cairo: Maktabah wa Matba'ah Mustaf3 4l-Bibi
al-Halabi, 1938), PP- 125 and 128; Sa‘id b. ‘All, n?&i»ﬂh}.\. "I-Da‘wah ila Allah Ta‘ala, p. 23.

57. See, Muhammad b, Mukarram Ibn Manzair al-lfriqi, Lisan ‘al- ‘Arab; vol.*§; wu 64{T.: o

58. See, the Qur'an 12 108,

59. See, the Qur’an 16: 125,
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(224-310/838-923) considers al-Hikmah mentioned in this dyah
be the revelation and the Book of Allah; and al-Maw ‘izah al-Hq sa
to be the beautiful lessons which Allah has revealed in His Book
the clear proof for the addressees and the mention of His bounties
remind them; and wa jadilhum bi 'I-lati hiy Ahsan to continue fulfilli
responsibility of propagating the message of (submission td n
but) Allah ignoring the harm the opposing addressees put forth,*’

Fakhr al-Din Muhammad b. ‘Umar al-Razi (544—606/1149 _B?_,
commenting on this ayah, on the other hand, describes the mea nings
of these three methods of the main operative principle of Da ‘wah; al-
Razi says: Be aware that Da‘wah or invitation must be based on
conclusive proof (hujjah) and clear evidence (bayyinah); and the
purpose of presenting such evidence and proof is either inculcatio
of the creed and the message (towards which the invitation i bei
made) in the hears and minds of the addressees or countering
argument of the opponent and making him pointless. He ade s: t
arguments for first purpose are essentially of two type 1
conclusive proof is either definitive beyond even the possibili 4
being challenged or not of that level but suffices to provide compl -i_
contentment. So the arguments and proofs come out to be o T
kinds. First is the definitive proofs adequate for being sure basi
the creed, it is termed as wisdom (hikmah); second is the convi
and persuasive proofs/arguments, it is termed as beautiful pres
(al-maw'izah al-hasanah); third are those argument which T-.:
countering the argument of the opponent and Sn__abm him ¢ _ ntless,
that is argumentation (al-jadal). For, the argumentation to ﬂm in
beautiful and perfect manner, argument is to be built
premises which are agreed upon by all or at least agreed upon by
addressee... Al-Razi then divides the people also to three _oLhm
him, the best and foremost of the people are the wise searchers
the truth; in the middle are the common people who

dyah demands that the strong and accomplished ones be invited
towards the Truth with wisdom that is through definitive conclusive
proofs; whereas the common people be invited through beautiful
preaching that is through convincirg persyasive proofs; while
dialogue with those who are inclined to argumentation needs to be
carried out in beautiful and perfect manner.®'

According to Sayyid Mawdidi, this ayah impligs that the one calling
towards the path of (submission to none but)|Allah should have “a
sweet tongue, noble character and reasonable and appealing
arguments and refrain from indulging in polemics, sophistry and
controversy. The one who discusses things wi people in the best
manner, does not resort to accusations, crooked arguments, taunts,
nor make fun of the opponent in order to defeat him and to win
applause for his own superiority in arguments.| On the contrary, he
will try to convince the ethers in a simple and humble way, and
when he feels that the other person has come down to crooked
arguments, he will leave him alone lest the o er should go further
and further astray in his deviation,®

This dyah shows that in the categories of arguments and proofs there
is an order of gradation, where wisdom occupies the highest level .**
This wisdom in Da‘wah comprises of three ingredients:

_msoi_nmmn of the Da‘j

The da ‘5 must be goiwmmwgzn in the shar i rules in respect of what
he preaches to others, so that he will not invite others to a thing
which he thinks as wajib or halal whereas in the shar ‘it is not wajib or
halal thereby convincing a person for that which is not necessary.
Knowledge of Da‘wah know-how

The da i must be knowledgeable in the Da ‘wah methodology which is
clearly specified in a number of Qur'anic ayat, Prophetic sayings and

straightforward and peaceful and they are the majority; and

61. See, Abl ‘Abd Allsh Muhammad b, ‘Umar b. al-Hasan b. al-Husayn al-mulagqab bi Fakhr al-Din
lowest are those who have argumentative and offensive nature.

al-Razi, Tafiir al-Kabir al-Musamma al-Mafatih al-Ghayb, 32 vols. (Reirut: Dar Thya" al-Turith al-‘Arabi,
1420 an), vol. 20, pp. 286287, commentary on the Qur'an 16: 125,

62. See, S. Abul A'ls Maudidi, The meaning of Quran, tr., Ch. Muhammad Akhar ed., A. A. Kamal,
M.A., Ist edn. (Lahore: Islamic Publications, n.d.), vol. VI, pp. 106-107, commentary on 16: 125,

63. Sce, ibid., val. VI, p. 106.

60. See, Abii Ja‘far Muhammad b, Jarir b. Yazid b. Kathir al-‘Amili al-Tabari, mei.m. al-Bayan ‘an Hn.r&
al-Qur’an, ed., Ahmad Muhammad Shakir (Beirut: Mu’assasah al-Risalah, 1420/2000), vol. 17, p. 321.
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practice (Sunnah), and practices of various Du'at from
companions as well as from the mcnnmn&:m generations.

Knowing Circumstances of the Addressees (mad ) .

The da‘i must have a proper knowledge of the mad‘i’s r. ligious,
sboial, personal, intellectual, political and economic circu ,
so thdt he be able to tailor and phrase the message appropriately t
address the particular circumstances, needs and ills of the me
making a deep positive impact on his heart and mind. In this _.nmm
a daT must possess ﬂrowocmr _Soé_nn_mn of the madG
consideration the ?:cigm‘mnén factors to ensure proper phra:
af the message as well as formulation of proper strategy mo..ﬂ.

&mmaﬂﬁwaos to meet-out the requirement of Da ‘wah bi "I-hi :

Colxs HE e | g S (T T % siThy ¢ '3 £289 L

[} erstandin nversion
- m—.. Eemy ), ?m no_::...._;:

U OoE_u_.nrnz&.sm non-Muslims and recognising their n__.iu.ur natuy
®  The concept of gradation in Da ‘wah |
® Priority in mmmwcnnr and content

® Political and economic realities

¢ The presence of religio-cultural diversity

® Correction of the image of Islam and Muslims

All these factors are inter-linked and inseparable. The corr:
Da ‘wah mmmmd_mnr for a particular locality or country or 855{55
determined rw the inter-play of these factors. Thus what is suitabl
for a Zcm:? majority country is different from what is suitable for
Muslim minority country. Again within Muslim minority context

the approach again differs in a country where Muslims are taken m_.u |
partners in progress from a country where they are irresponsi ly

suspected of their loyalty.®* In such a situation the collective wisd S
of the Muslim leadership in that particular locality must decide

most appropriate Da ‘wah approack: they need to follow, with ut

) T IO Yt (o2 b &

:oﬁ_oomw.mmw above mﬂom‘m i _mos.ﬂm__w.wmmn.mm wmnu_w

rmn.wm ooam_ﬁﬂmw:.ma by considerations of external situations. rnM us
» h ey LW 5

64. These two Muslim minority contexts can loosely be termed, in the classical terms, as Muslim
residents of dar al- ‘ahd, and the Muslim residents of dar al-harb.

i

Czn—nnmg:&um Conversion

Before ::mn_.mnp:mw_m the reasons why people|convert to Islam one
has to know the dynamics of conversian in general. This
phenomenon, as William James, a Harvard niversity psychologist
and philosopher, defines, is either a gradudl or sudden process
whereby “a self hitherto divided, consciousl wrong inferior and
unhappy, becomes unified and consciously right superior and happy,
in consequence of its firmer hold upon religious realities.” * He here
seems to be in agreement with Edwin Diller S rbuck (1866-1947),
who observed that conversion “is in essence|a normal adolescent
phenomenon, incidental to the passage fr the child's small
universe to the wider intellectual and spiritual life of Ewﬂia‘.u& To
Larry  Allan Poston, the experierice shortens “the teenage
mawgmﬂ#ﬂwﬁ,:?n when the m_wwmﬁ reaches|a certain point in the
mne.n_own:n:nm_ process conversion becomes a viable solution to what
is perceived to be a universal affliction of mankind: the difficulty of
arranging inte a coherent whele the various|influences impinging
upon the self from the different spheres of one’s environment.*’
Starbuck argued, ..mﬂnn_um:m 583»&0:»,_._ inter-racial and
interethnic concerns along with political, social and economic
alternatives must be combined with specific cultural factors and
individual idiosyncrasies. The number of possible combinations of
these factors is vns;En:.:m and the individual is essentially alone in
his struggle to adapt to a world-and life-view. A religious system can
become both a paradigm of classification umm a _uos&bm agent
according to which these factors can be separated, analysed and then
synthesised into what is for each individual r_wmaonw_ and logical
system of belief.”® Since failure to accomplish Eﬁ task of integration
in some way can result in psychological Emﬁ,c::wﬁo: and mental
illness, conversion, to James, has an essential positive function.

65, William James, The Varieties of Religious Experience (New York: The American Library, _.NME.

p. 157.

66. Edwin D. Starbuck, The Psychology o ﬁ:m?a.AZni York: Charles Scribner's Sons, 1980), p. 370.

67. See, Larry Allan Poston, Islamic Da‘wah in North America and the Dynamics of Conversion in Western
Societies, Unpublished PhD thesis (Evanston, IL: Northwestern University, 1988), pp. 369-370.

68. Edwin D. Starbuck, The Psychology of Religion, p. 37.
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One may not fully agree with the keen observation ¢
regarding conversion as safeguard against psychological ma
or a rescue from it, since, to other scholars, there are othe
for an individual to undertake conversion, To, Lewis R, R
Psychology and Religion professor, some may choose conve
[a] a convenient escape mechanism from what is perceived
hostile environment, or [b] a retreat to workout a plan
reorganisation and integration without the interference ;
realities of mundane life, or [c] an act of reverse psych &GEW_FM.‘.
relinquishing a more widely-held perspective for an own,
obscure and often socially devalued one, or [d] even as a lj :nw,,no _
economic and political lordship or leadership.*” Conversion in these ]
circumstances becomes a survival strategy. But all these Hm:mwm_n 4
reasons have excluded the genuine cases of conversion based o+m.u
genuine search for the Truth (al-Hagq) and conferring of ce
(Hidayah) by the Creator given te sincerity of the searcher, Eﬁi |
conversions in recent years, however, have been the result of ¢ ¥
attractions between Muslim women and non-Muslim men ov the
vice versa. Given to circumstantial strength of arguments most often
the latter opts to convert to initiate or save the marriage. Howe
at occasions, conversions of this nature end with the terminatio
such marriages. Nevertheless, there have been cases iraqn. _
converted non-Muslims have gradually accepted Islam truly and
proven to be better Muslims than even their born Muslim i&ﬁ __, i

|
Comprehending Non-Muslims and Their Diversity | h

Many scholars have discussed the methods of conveying gsr. : .
of Islam to non-Muslims by classifying them on the basis .,_om heir
religious persuasions. Scholars like Mawdud; and al-Banna came
with specific strategy for approaching and inducting ag.ﬁ“
nto the fold of Islam. Sayyid Mawdudi further gave very refined
insights on the impartance and need of comprehending the addressee

69. For an expasition of the cenversion phenomenon, covering the meanings, purposes, and stages, see,
Lewis R. Rambo, Cn&aa-n_:&um Beligious Conversion (New Haven/ London: Yale C:?n_ﬂ:w Press, 1993),
pp. 168169,

70. See, the Qur’an 42: 13.

138

from various angles including socio-economid, religio-political and
intellectual dimensions, and thus, phrasing th message and crafting
the procedure accordingly.” Imam al-Razi m iculously divided the
arguments in three kinds as well as the addresskes or people in three
kinds with respect to their intellectual levels a$ well as their attitude
towards the Truth and he prescribed the type|of arguments suitable
for each kind.” However, the present authors did not come across a
work of any scholar who would have attempted to understand the
non-Muslims in respect of their doctrinal mm,_:wmo: and orientation,
or in respect of their attitude towards Islam land Muslims. To the
present authors, this categorisation is very ¢rucial to qualify the
requisites of Da ‘wah bi ’I-hikmah. The position of a da 7 is like that of
a physician, without analysing the symptoms and allergies of the
patients no physician can prescribe the correct medicine. In the same
way a Muslim da% must have thorough know ledge of his mad ‘@ to
craft a proper Da'wah strategy and to properly phrase the message.
In this regard, to present authors, one may classify non-Muslims in
respect of their attitudes towards their own eligions and towards
Islam inte qualitative groups as indicated in the ollowing diagram:

.

These are =o=..!ﬂu=§m who do not have any particular allegiance to
their own religions, but are sympathetic towards them as a mark of

71. See, S. Abul A'la Maududi, The meaning of Quran, vol, VI, p. 106, commentary on 16: 125,
72. See, Fakhr al-Din al-Rizi, Tafiir al-Kabir al-Musamma al-Mafatih al-Ghayb, vol. 20, pp. 286-287.

139



respect to the religions of their parents. Their attitude towards Islam
is one of ignerance and they have no difficulty in re ting to
Muslims. They form the majerity of non-Muslims. Approaching
them would be through practical wisdom by presenti g good
personal example. To present authors, for them Da'wah work should :
be organised together with other social and charitable activities,
Perhaps providing good and cheap medical or legal services tould be
one area. Muslims may join hands with them in the eradication of
social evils and in the alleviation of poverty. Sharing| Islamic
teachings regarding the said issues with appropriate examples from 4
the life conduct or Sirah of the Prophet (peace be on him) |coy ,_w,m_ m
with ﬂ.rn core message of tawhid which he Propagated may be en ough m
to open their hearts and minds for Islam. There seems ne lneed to
debate and preach intricacies of theology to them. it

[b]

These groups of non-Muslims are like the above one, nxnmvﬂ that
they are knowledgeable about their religions and feel satisfied with
them. They again do not display any particular trait of hatred
towards Islam and Muslims, They only work to preserve their own

religious identity. This, by the way, isa perfectly healthy quality that
Muslims must learn to appreciate in them. They form the uanﬁ.m i
majority group. Approaching them would be through theoretical
wisdom by engaging them in discussions on common values and the
right understanding of the fundamentals of the reality of existence o

or
the Truth (al-Haqq) and how it is interwoven in the articles of g
Islamic faith, |

efensive-Activist No -Muslims

[c] Offensive-Pacifist Non-Muslims

These are non-Muslims who consider Islam as a deviated religion FEH
are nonetheless friendly with Muslims. Most of the ‘people of _mﬁ
Book’ belong to this category. >v§.cmnrmsm them would be ﬂr_dd.__wr
maw ‘izah hasanah, Emphasis should be on the commonalities
between Islam and their religions ir:w. being responsibly mindful of
the differences. At the %Bw.ﬁSmm«_n@,m_ﬁ.ﬁOwﬁ must be made to vo__.:ﬂ
out the unfai. interpretations and misinformation about [slam
recklessly written by their own scholars.

These are these non-Muslims who consider Islatn as a threat to their
religions. They fully acknowledge the truth of Islam but feel
challenged by it. In fact most of the orientdlists and evangelists
vm_o_._w to this category. Though this may come s a surprise to many
ordinary Muslims, most ordinary Jews and even many of their
Rabbis fall into this category. The learned amonpst these people love
to nr»:nsmn the fundamentals of Islam throu pseudo intellectual
arguments. Appropriate methodology to appraach them would be
al-jadal al-ahsan. Expansion of __Soi_nmwn and enlightenment
inevitably erodes their turf, Try to understand their plight and, if
feasible, accommodate their legitimate conc and, if helpful,
dispel thieir fears. However, their objections cum arguments need to
be countered in the most beautiful and perfect manner, building the
countering arguments on the premises which a agreed upon by all
or at least agreed upon by them. :

[e] Open Enemies

These are non-Muslims whose avowed ceaseless aim is to discredit
Islam and Muslims by osﬂrcﬂmmn.ow:w engaging in Ewg-rﬁrﬁm
activities, subtle or otherwise.” Even though Emw form a minority,
they nevertheless often exert a disproportionate influence on and
control over the rest of the non-Muslims. To this category we can
consign the Zionists™ and their equally wnnwan&,_mnwnwm among the
other non-Muslims and to a great extent ‘dubious Muslims’ like the
Qidiyanis and the Baha'ss. They are often the La,_ﬁ cause for many of
the problems afflicting humanity. Through their policy of doctrinal
fanaticism and strategic pursuit of hedonistic perversions, cunningly
and often artfully, they crusade against all the established norms and

73. This category include mostly Zionists, Hedonists and such other remaining anti-humanistic agents
now that the Apartheidists have at last recanted and reformed.

74. There is a need to qualify this old term, as it has extended in its meaning, scope and reach in this
post-Camp David and post-Cold War era. Now it is common to find Christian Zionists among the neo-
cans of America who are avowedly and resolutely working towards an engineered unjust settlement of
the Israel-Palestine crisis in collabaration with some Muslim Zionists who are reconciled to the idea ofa
two-state theory and rushing to a compromised, pre-empted, unjust and needlessly enervated peace
deal with the illegitimate entity of Israel.
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ethos which have, otherwise, kept the colourfully divergent human.
communities benignly :i:m in perfect _53503 with one
Handling them could be done either by earnestly ignoring
condemning them out rightly. However,

other.
em or
their objections cum

arguments need to be countered in the most beautiful and nwmn_nﬁ
manner making them pointless. |iid
The above classification is by no means exhaustive. There are also’

emerging trends within the alternate scene in modern society that
aims totally to liberate man from the perceived shackles of igion.
For they somehow feel that religions have been the single | factor '
which has brought ignominy to mankind’s progress. As su h they '
seek to build a new world order bereft of any religious guidance and '
commitment. These are often the People, not necessarily nxnz"a?&w,"
non-Muslim in character, who through their well-spread network of
secretive lodges and even perversely through charitable institutions
are promoting all manner of hedonistic culture under various. guises
including that of promoting apparently universal brotherhood but in
fact aimed at totally uprooting the religious foundations of morality
even by recommending the deliberate tolerance of msaouw_mﬂm%._ ,
ostensibly for the continued temporal progress of human society. .:,.o, .
achieve their nefarious designs they even prostitute religious values _
and norms, increasingly, through mow_.z.mﬂnwn& ,_..m_.mn_c.bmm. m
religious institutions and leaderships. This networked evil definitely
is too great a challenge for any single religion to handle, especiall | !
as the globalisation grows. It is here that Muslims can act hand in
hand with equally sincere members of other religious fraternities .,.,f ‘
weed out this parasitic menace. Tackling these evil bunches shou d
be through well coordinated intellectual campaign (jihad) embracing
all its aspects and waged on all fronts, co-opting in it, as :nnnuue.w..
every true non-Muslim friend, a sort of religious equivalent of the
current purely political “coalition of the willing” so to speak.

The Oa:nown of Gradation in Da‘wah

Da‘wah workers (or du‘ar) must bear in mind the natural limitations
of the mad'd. As mentioned earlier in this paper, people differ in
respect of their commitment with: regard to ebservance of their

religious duties and obligations, as much as they differ in respect of
their age, gender, profession and other soci economic statuses.
Thus, the message of Islam must be presented in such ways as to
meet the varied needs of the different categorigs of people. A clear
distinction needs to be made between: mubtadi’ (beginner) and
muntahi (accomplished); qawi (strong) and da‘if (weak); ‘umiim
(general) and khusiss (specific). The Prophet (peace be on him) is
reported to have said:

We, the Prophetic community, are commandéd to address the
people according to their level of understandin L

Thus in propagating the message of Islam, the Prophet (peace be on
him) kept in view a meticulously thought out dation, based on
prudence and foresight, in what he presented to|each people just the
same way as he observed it when addressing the various strata of
society. He gauged the capacity of his audien prior to conveying
the message. He knew that he is carrying a trust (amanah) which
needs to be delivered to those for whom it was intended. Hence, he
was very prudent in his expressions not to mention his judgements,
He did not say everything to everyone. He was careful with his
words and in his actions, since all that he expressed was nothing but
revelation. Thus he was cautious in what he said to whom among his
companions. What he said to those companions who went with him
through thick and thin was different from what he said to those who
accepted his message on the day of the conquest of Makkah, for
example, If there seems a contradiction between what he said to A

75. See, al-lmim al-Shaykh Shams al-Din Muhammad b. ‘Abd al-Rahman al-Sakhawi, al-Maqasid al-
Hasanah fi Bayan Kathic min al-Abadith ol-Musheahicak ‘ala ol.Alinah (Beirut: Dir al-Kitsb al-'Arabi,
nd.), vol. 1, p. 125; Also quoted by ‘Abd al-‘Aziz Jum'ah Amin, ol-Da'wah: Qawa'id wa Usil, 2nd
edition (Alexandria: Dar al-Da‘wah, 1989), P 181. It is well asid, “Not all that one knows is mcant to
_Hl..;.ao:u_Ei!&iﬁmﬂin&ﬂrnlﬁ?.gn?gﬂnaernlm.igzz that for
which the time has come, has come its people and men 10 be said 10.” ‘Abd Allah Thn ‘Abbas (3 s
68 A11/618-687) reparted of the Prophet (peace be an him) as having said, “Do not narrate 10 my
community any of my hadith except that which their intellect ¢an bear because it can cause them to go
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and that which he told to B., it does not indicate the fal ity of the Ahmad b. Muhammad b. Hanbal al-Shaybani (780-855/ 164-241)
Hadith. Many, in their attempt to reconcile such perceived also said that the rawi (narrator) Abi ’l-Ahwas has erred in this
contradictions in his statements, have considered one hadith as weak hadith.” However, to present authors, hatever the level of
(da7) and the other, which agrees with their stand as |authentic complaint anyone may have on the text or € narrator of the above
(sahih). This denial of one hadith, at the worst, is tantamount to hadith, none has affirmed that the Prophet (peace be on him) did not
accusing the Prophet (peace be on him) of telling lies, | which is- make such a statement. One has to be careful in what one affirms or
blasphemous. In fact the Prophet (peace be on him) by s ting such denies in respect of the Prophetic hadith.}® For any such denial
seemingly .no:#m&ﬁo..w. statements has indeed executed his would mean a wilful suppression of evidence whatever noble one’s
responsibility fully and has exercised prudence through e nomy of intention may be; and which the Prophet (peace be on him)
words as he was directed. For instance, let us consider the o:o“{w.m. <m_._n3m_=_w condemned in these words: :
ahadith narrated by Aba Bakr Ahmad b, al-Husayn b. ‘Ali -Bayhaqi €0 o it il itz s L3
(384-458/994-1066) on the prohibition and permission of s ihy ' . :

3 £ ol R : B | i Whosoever intentionally tells a lie against ime let him find his
consuming liquor.” Jabir b. ‘Abd Allzh (d. 78/697) and several abode in the hellfire *
other Companions reported that the Prophet (peace be on him) i N . .
prohibited the consumption of the lesser quantity of a thing that The above ﬁ_.w_nm.&, mnoo&_.uwm. to =.._m5w mnao_ma.. is perfectly in
intoxicates if its more quantity is consumed: mmqmmjwnﬂ with ....rm Qur’anic evidence regarding ﬂ.r.o gradual

§i 8 08 el L Lo % | prohibition of liquor. Now, one way | of reconciling  these

ooss.m&o”o..w ahadith is by applying them on |the different categories
The Messenger of Allah (peace be on him) said: Whatever

. b of people. In the absence of a perfect Ew_.:ﬁ. society, a person who
intoxicates if consumed more in quantity the lesser of it is ' | happened to be weak in his faith and commitment to Islam ad
equally haram.” _

| happened to have addiction for such habits could be advised to
Whereas another saying of the Prophet (peace be on him) is narrated ﬁ gradually transform himself to fully abide by prohibition of such acts.

by Ab@ Burdah Hani’ b, Nayyar (d. 42/66]) stating: This subjective approach, to present authors, seems better to the one

1953 ¥ 1 where a firm stand on such matters would lead a newly convert or

Drink and d irtxicated ™ for that matter a sinning Muslim to renounce his faith in Islam simply

Ao Al e >_..~= 4 “:M”.w._z H”Ewﬂnﬁrr (2143047 w % because he did not have the psychological u,um:mﬁr to kick his bad
a al-Rahman Ahmad b. Shu‘ayb al-Nasa'; c. 829—

: : 5 i i B habit immediately. This does not, however, _,mms to give a blanket-
915) considered this hadith as an objectionable and B styimg permission for a person to continue =<Em E_&:. one has to make
that the rawi (narrator) Abi 'l-Ahwas Sallim b, Sulaym (d. 179/7795) ,
has erred in it. Aba ‘Abd al-Rahman further said that Abg ‘Abd Allzh

every effort to amend his character as he progresses in Islam,

J 79. See, ibid,
ve. For discusion on this issue, sce, Abl Bakr Abmad b, ol Husayn b. “Al al-Bayhagf, al-Sunan al 80. Abtl *Abd Allsh Muhammad b, Idris al-Shafi' (767-820/150-204) said, “Certainly acting according
Kubra, printed together with its gloss al-Jawhar al-Nagi by ‘Ala’ al-Din b. ‘Al b. ‘Uthman al-Maridhini to two (contradictory) hadiths or (scholarly) opinions is better than invalidating one of them, because
(Multan: Nashr al-Sunnah, n.d.), vol. 8, pp- 296-298; . ) . that is an indication of the perfection of the state of iman.” See, Abii al-Muwahhib ‘Abd al-Wahhib b,
77. See, Abii Bakr Ahmad b, al-Husayn b. ‘Alf al-Bayhaqi, al-Sunan al-Kubra, Kitib al-Ashribah wa '] Ahmad b. ‘Alj al-Sha‘rani, al-Mizan al-Kubrg (Cairo: Mustafs al-Babi al-Halabi, n.d.), vol. 1, p-3.
Hadd fiha, Bab M3 Askar Kathiruh fa Qaliluh Harim. 81. See, Muhammad b. Isma'il al-Bukhari, Sakih al-Bukhari, Kitab al-‘llm, Bab Ithm man Kadhab ‘ala 'l
78. See, Abn Bakr Ahmad b, al-Husayn b, ‘Ali al-Bayhaqi, al-Sunan al-Kubra, Kitab al-Ashribah wa '|

Nabiy Salla Allzh ‘alayh wa Sallam; Muslim b. al-Hajjaj al-Nishabiiri, Sahih Muslim, Kitab Mugaddimah,
Hadd fiha, Bab M3 Yuhtajj bih min Rukhas fi 'l-Muskir idha lam Yushrab minh ma Yuskiruh, Bab Taghliz al-Kadhib ‘alz Rastil Allah Salla Allzh ‘alayh wa Sallam.
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Here, another principal aspect of Da‘wah strategy is worth
&mncmamm. The present authors opine that the gradual approach in
presentation of and compliance with prohibitions needs to b applied
to different categories of people as well as in view of diffe ences in
time and place as a Da‘wah strategy. That is, during the early period
of the mission of the Prophet Muhammad (peace be on "m:.—:v. in
Makkah, not very many shari rules were revealed rather the Ano:nn:nm
of most revelations as well as the efforts of the Prophet (peace be an
him) remained focussed on instilling the core Islamic beliefs,
fundamental moralities and the Islamic worldview based on the
correct understanding of the fundamentals of the reality of
existence. It was only after his migration to Madinah that most of the
shari laws and rules were gradually revealed and implemented. One
may ask, is the difference of Makkan and Madinan periods still
applicable and can it be adopted as Da‘wah strategy? In present
authors’ view it is still applicable as Da‘wah strategy, especially in
hostile environments, where being or becoming a Muslim is only
grudgingly tolerated. Even the Prophet (peace be on him) adopted
the strategy of gradual presentation of the message and | the
injunctions while in Madinah. A clear example of the said strategy
practiced by the Prophet (peace be on him) while in Madinah can be
seen in the instructions given by him to Mu‘adh b. Jabal [d. 18/ Www_
when he was sent to Yemen in 9/ 630." TFhus it is abundantly clear
that if this gradation in the presentation of the message mm_m_m.m
properly observed, there is not only the possibility that at QL.E&.
outcome of a whole lot of Da‘wah endeavours coming to :mcmiﬁ but
there is also the likelihood that at some other times it may Qm%mwm

or if they are People of the Book, are they Christians or Jews, or if
they are animists, atheists, naturists, idolaters polytheists or plain
pagans? Once he understands the orientations of these various groups
of people, he will be able to devise the correct and wise method of
deciding which of the options he has to put [forward or delay in
presenting Islam. He will also be able to decille on the priority of

one or more issues over the other(s) and which|of the decided issues
is important and needs to be started with,

Another principal aspect of Da‘wah strategy which needs to be taken
into consideration is that the da 1 also needs to know how to present
key Islamic concepts to the votaries of different religious
orientations. Efforts should be made to understand how they have
themselves understood the basic elements and constituents of their
own faith. This cannot be ascertained except through sharing our
faith with others. Instead of ms&:m fault with their religious beliefs,
it would be wiser for us to engage them in ,wnmE.Q discussions
n_d.ccmr mutual visits. It is rather &merEm to find the degree of
animosity and the general E-mnnr.:mm towards other religions,
particularly irm:. Muslims have begun Enﬂmmmprw:« =<5m in multi-
racial and 3:5-3:@.0& societies, There are always elements within

religious beliefs. This behaviour seems very much in contradiction of
the Qur’anic teachings, described in the following ayah:

Vs T 5, . g 2 g = -ﬁ\. s o ]
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the very interest of the message. _ 5o : i i , e
. Theda?’s w.rnnmmm. therefore, depends on his correct diagnosis of mrm ] mas.rw :om Eomn.iroa Q..Q .nm: B romEL g i s
status and nature of the mad‘G. Thus his approach and strategy needs owp_.ﬂ o ”v;m M.as_m w:.wr in ignorance. .:._:m_ rpﬁ. We made
to differ and be moulded according to the exact situation and i M o o Gy o
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orientations of the people, He must know whether those invited are “ : S ,
sinful Muslims, or Muslims mired in’ superstitions and innovations, : :.ﬁ:ﬁo:rum mwl_ﬂ. » the role of the daf in this respect is like a
| physician who diagnoses the patient and determines the illness and

ool GGl ull™ o it ko o Bing niblutt-o - e pacursdoM ok 16 B thereafter prescribes treatments suiting the state of the patient and
B2 eessfonthe full text, Mubammad, b Jom; Khasi . Sehibal-ykbark, Kigalyal Fawhidl, BabiMa ! e g _.i..‘

J&" i Du'a" al-Nabiyy Salla Allah ..m_e&am%c%mﬁaamﬁrﬁm@éa Allaby Eabarakiwa Ta'alase T Jisi

A their Rabb, and He shall then tell them truth of 4l they did.*

&

83. See, the Qur'an 6: 108, e
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‘his disease, while bearing in mind the patient’s|general stre
_,_, &Qn.& L.:u%um_g E..f:mm..mﬁ the treatment .ﬂ.&..%m
irnmrn_.wunwrﬁ,& _EE@..mo operation ah__.mgos.ia& organ| o
from his body in order to extirpate the illness thvardd
o<m~.w=.cwn_,_.._unw~w_om. &i patient. Likewise, ﬂ:m da 7 diagrjose

..L&nmumwtos itte
ffection before In
i1 ! £ ﬁ_ 3 L
e mm.m::wﬁ. lov

_, d
‘_..u_.omm his' _r.u th

society in mmsnw&,msm.,m%n_.ﬂmsmu the ills afflicting the so iety
prescribes m&gv_o“ and appropriate actions mﬁ&_ moves to arres
social problems by clearly Fﬁom:nﬁm,;.m_mﬁ_.__n issues of Is
"_u._w.—_mm@ mwamwrw__wmm._%mnw?m to the heart and ‘mind of the mac
arousing TJ feelings to wnwnﬁn the message. | : :
Priority in >_T,m._2mu.w“nr and Content ,
In order for Da‘wah to be effective there is a rnmm_“ﬁo pri
mvwwomnr_ ‘and &%&:.F#.Taomnw;&mi L_m.nﬁ__ nnn@mmm_.. tol
gradations in the level and the mmnzwmovu.a_.m the adG. The m_m.ﬁ_?n
are some of .Em pm_umoﬂ_m %Eor have to _uwnwmg.,&_inwmm 5.4..”.,_ "

i

order of ?...ol% | | .

—:Lomzm 10

It mummﬁ.m t kn
that the Sn%.mwvm

Emulation _um_m.ou%n —umo—.wmmmc.on AnTarm::‘nb qabl al-Da’
The best form of Da‘wah is through emulation. A da% has to!
model for others to follow, The Prophet _,@nmnn be on
his call, was living ,E:oum_nrn Makkans and won their admirati
mm.nnmo?_r;mn “Smmmu&nnnn_m,rw the gwEnwﬁm to resolve nﬁru nter
tribal mo.,ﬁm.,z as given to his nxnav_a.w sound nrmﬂnanm he | wa
established as an upright and ideal human _umaw_ } .E:T_i
unanimously verified by all Makkans right  before _._nk P
announced that he had been noEEwm_.onm_n_ with Prophethood .
Creator Allah and invited them all to the message rm 1
(submission to none but the Creator in all affairs).* Before iny

qnmnrnn_ mH___&HWmE of the _
Snrﬁo_omund_. #mwum,. there

others. This is a clear indica

mﬁ-.@ Da‘wah effort must go

84, See, Muhammad b, Ishaq b, Yasar, Kitab al-Siyar wa ’I-Maghazi, ed., Suhayl Zakkar (Beirut:
Fikr, 1398/1978), vol. 1, pp- 108-109; ‘Abd al-Malik Ibn Hisham, al-Sirah al-Nabawiyyah,
Mustafa al-Saqa, Ibrahim al-Abyari and ‘Abd al-Haffz Shalabi (Cairo: ‘Mustafs al-Babi, 1375/
vol. 1, pp. 196-197; Aba 'l-Fath Muhammad b. Muhammad Ibn Sayyid al-Nas al-Ya‘muri, ‘U
Athar fi Funin al-Maghazi wa *I-Shama'il wa "I-Siyar, ed., Ibrihim Muhammad Ramadan (Beirut: ]
Qalam, 1414/1993), vol. 1, p- 66. See also, Tarik Jan, The Life and Times of Muhammad Rasul Allah:

955),
Hipxe

] others to Islam, 2 da’ thus| needs to
4R _n__?_aw.m%o&.z lims| and non-M
¥

ven the re

There are some da s who believe that since the

[E

edes action. It m.. ;
, A&am.&. _uLm,n introd: nao_._.m 'orientation
and knowledge of the Islamic beliefs and teachin
a Muslim. This is very :.Enm clear from the prag
(peace be on EEV in propagation of the :mmmmmmn q

i

-8 u through the follow
, uu development: i) Introduction and orientation;

4 selection; and iii) implementation and action. If a
these stages, he will be committing Bw:w mistakes, because each of
these stages has its own peculiarities in respect

,T:m trust of
3 He must be

b it e
ari
145 1 Mo |

ier _Im could k

of the needy
disinterest is
i n&mm before
01 ty, r.ﬁr?_:muw.
ressed and down- ,
e title of al-Amin,

om the people of |
dir k“mu.:ma.gmbw __
|

explain Islam to

f people, of their

ii) formation and
da 7 is not aware of

of style, approach,

Universalizing the Abrahamic Tradition (Islamabad: Institute of Policy Studies, 1998), pp- 102-103. 86. See, Muhammad b, Ishaq, Kitab al-Siyar wa'l-Maghazi, vol. 1, p. 78; Muhammad b. Jarir al-Tabari,
85. See, ‘Abd al-Malik Ibn Hisham, al-Sirah al-Nabawiyyah, vol. 1, p- 351; Tarik Jan, The Life and Times Ta'rikh al-Tabari, vol. 2, pp. 290 and 387.
of Muhammad Rasul Allah, pp. 121-122. 87. See, for example, note 82 above.
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ements. The sta tandill  This prin torbe taker dare offin all its three
since it is the : point of .‘ the!: fo ¢ |[slami A

|
€0 G2 Gl Bk ) B0 S “Ali b Abr Talib (d} 40/661), the fourtH Rig i
i 4 ol 0 ik ce gt Ll gl TS ? |
Those v_ero, reject faith say: “Why is not the Qur : 3\ .ummlm.,m q..,muw,“@m__ n,,,_‘__..as s R b d d
him m,_t.wn once?” H_.r:m, (is 1“ wm<nw_m&h that We may streng jurists (fugaha’) amo Tm:m:w Co H,_ﬂ:umm_.oﬁ,. elabo e the said advice of . __“
,VBE.. vwm.«w__,nmn_.n _w,.wrn_ ‘We have rehearsed it #o_ you in slow the T.ovmnd .A.,w n..%n on hi ) by saymg(i? ol ooy dg ‘ | _,m_
Aclatid o Ay R TmERL M B0 TR B AT ; fii t p _ 1 [ |
well- _,Twm»u_w gt imﬁ.? d no question do they bring e s Sl i St oy L g
to you r:mé?w ..,m&,mno?a: the truth and,the anmﬂ explanation ot hd i ofl i nan AN el ol oy 3 ! M
i (il Oz = Rl S &l ] | A | . wA.u,..wm:_: : r%E.ﬁ lere is progress and regress. Thus if H
PR e A el ] | bgdt.] i . they prog in compliance) motivate them fo wuw_.moﬁsw:nm of , i
s the easnd (o baving uch o graduaton e () to st ety stk Wl ey e bl o he
the heart m..m recipient, (b) to determiné the antity anc el cw:mw_nc Yy a Al | R m i
of informat o:..f—dm: slow but inﬁ.r:,w:m&._mﬂmmmu. and | _ | P ,_ m
allow n—cnwra_v_nw m.ﬂm answers for eradication of mcf_”uﬁm and Q_um of penetrating the human ?S:ﬁn:ﬁﬂi taking shape in practi al conduct. And this is the usual im% of
and well Wﬂ&ﬂbmﬁm of the faith in reci mo:n.w heart and instruction in’ n,&w«.m:.un See, ‘Abdullah Yasuf ¢ ﬂ.“\k?mhiwe‘. ji'ans Text Translation n:.m.ﬁosinano.
preparing one for moulding life actions accordingly.* (Brertwood, MDD: Amana Cotp., KoT 1989), p. 896, n. 3089/ i :

90. See, Abu .y,\—nm.m.ﬁm% ‘Abd >:.m_... . ‘Abd al-Rahman b. al- adl b. Bahrim b, ‘Abd al-Samad al-
Daramiy, Musnad al-Daramiy al-Ma ‘raf bi Sunan &.bw_.an&n ed., Husayn Salim Asad al-Durrani, 4 vols.

(Riyadh: Dar m_.zcwram li’l-Nashr wa'l-Tawzi* 1412/2000), vol. 1, p- 411, Bab Man Karih an yumil

88. See, the Qur'an 25: 32-33,

89. ‘Abdullah Yasuf ‘Al (1289-1373/1872-1953), comments on this @yah, “Divine knowledge! w._.ZmuE Abti Bakr ‘Abd Allzh b, Muhammad b. Ibrahim [bn Abi Shaybah, Musannaf fi ’l-Ahadith wa 'l-
fathomless ocean. But glimpses of it can be obtained by any individual sincerely scarching for the Truth: |  Athar, ed., Kamal Yaisuf al-Hat, 7 vols., st edn, (al-Riyad:| Maktabah al-Rushg,,,1409 Atl), vol, 5
Their progress will be in grades. If they ask questions, and answers are then furnished to them), theylare p- 321, Kitab al-Adab, Bab Fi ’I-Hadith li '|-Nas wa 'I-Igbal ‘alayhim.

91. See, Amir al-Mu’minin ‘Al b. Abi Talib, Nahj al-Balaghah, Comp., al-Sayyid Abii 'I-Hasan ‘Ali b,

more likely to apprehend the Truth, as they have already explored the part of the territory in which
they are interested. In the same way, when concrete questions arise by the logic of events and they are al-Husayn al-Radi, Sharh al-Ustadh al-Shaykh Muhammad *Abduh (Beirut: Mu’assasah al-A‘lami i °1
answered not only for the occasion but from a general stand-point, the teaching has a far greater chance Matbii‘at, n.d.), vol. 4, p- 74; ‘Abd ‘Aziz Jum'ah Amin, al-Da‘wah: D.nim._.mtncmm\,?_um.
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y .w..nm_.EmamTrmﬂ @' to impart the information /in correc
ﬁﬂ;j as a vrw&&w__,_-.mmagna medici ¢ lin co
For ex: 1@»&3&.&2&»&30: mvianzaﬁwnﬁra#x@n
norn _mw?n... wn_mmmoﬁwmcmam n-,m.un pertains t &_Qw:&m& ]
ial relations :Emﬂ;un, avoided .cnwoﬂnm.men” mad ‘i is s
uipped to undertake such profound learning ‘
’ mwmﬂmmq and not Difficul
Allah the Creator is merciful. I
Lﬁ_.nw is Allah’s hallmark in creation and | constitutes His p
4,r~mmon to E.._m world from jits inception through eternity, «
_ this world and the next. All that transpires, even _mﬂmn which
adverse, mFamrnm”Emn.nunimnw the gamut of cosmic rs_nwnw" Ak

| a4} S oa gl |
It is the All-Merciful Who assumed the ,:wno:n.s i

1 : | 1B

The above Qur'anic statement Enma,ﬁrma y:mw moamdmz,.n._

rules and relates to it as being All-Merciful (al-Rahman), vis-a .
from Him being “Overpowering” (al-Jabbar). Mercy, therefore,

rooted in ontology. The hadith “My mercy precedes my wrath™’
the sunnah of the Creator in His creation. This ontological order
further anrﬁwom‘m_: mb,oﬁrw_. version n_uw is h_n_&a? ﬁrmo_..mmgﬁ
“My Zn_.nx has vanquished My wrath.”* Thjs ontological ::.w.o%
raison .m:.m, of @m__.:,_. the A_L.._w way of life AUM:_V revealed by
Creator n_i.olmf all of His m:._o Enmmmsmmgm and Prophets (pe ;
on them all).” Creator’s Mercy is thus innate in all Islamic nmm_.vs

4

92. See, the Qur'an 20: 5. " ‘
93. Muhammad b. Isma'‘il al-Bukhari, Sahih al-Bukhari, Kitab al-Tafsir, Bib “Wa kan ‘Arshuh .&mmnm.i
94. See, Muslim b. al-Hajjaj al-Nishabri, Sahih Muslim, Kitab al-Tafsir, Bab Zm.._w_ fi Qawl Allzh Ta'3
“Wahuw Alladhi Yabda’ al-Khalg Thumm Yu‘idub;” also see, Umer Faruq Abd-Allah, “Mercy: The stamp of
creation,” (2004), available outline at: <http:/ /www.nawawi.org/downloads/ article1.pdf>
95, According to Islamic teachings all the Prophets (anbiya’) and Messengers (rusul) commissioned by
the Creator Allah invited mankind towards one and the same din (way of life), Islam, i.c. m:_..a.__uumn:, to
none but the Creator in all affairs of individual as well as collective spheres of life. All the true Prophets
/Messengers (peace be on them) and their followers called themselves Muslims. See, for example, the
Qur’an 2: 130-133; 3: 19, 52, 85; 5: 44; 10: 71-72, 83-86, 90; 12: 101; 27: 30-31; 42: 13; 51352
36. For need, nature and brief history of the Prophethood, see, Sayyid Abti 'I-A'la Mawdudi, Towards
Understanding Islam, tr. Kurshid Ahmad (Indianapolis: American Trust Publications, n.d.), pp- 29-73.
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The third F: has not{given way to difficulty
and burdensomeness in Islamic teac ings, as described in following
dayah of the Qur’an: !

o O K Sz o
And He has imposed no difficulties on you
, _ ' (Din) [which He ri,_.nﬁu—n.._ -
The mm.ﬁ Wo..n;,mim ‘on vmovwww.ﬂ.m%M_ of sl
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Da ‘wah herefore, should adhere to t
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and maaz.m:nn always anw_w_w in ioi_.m_n cru

Islamic mmmn.rm:mm.

or in other words
e principle of causing
their proper context

Encouragement before Caution (al-ta ,.._Ev qabl al-tarhib)
/Glad Tiding before Warning (al-bushra gabl al-Indhar)

These principles mean that few words of encouragement will readily

96. Sece, the Qur’an 2: 286.
97. See, the Qur’an 2: 185,
98. See, the Qur’an 22: 78.
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draw the mad @ closer to submission and obedience to none but ,5:%
the Creator. Even an avowed sinner will change his behaviour and
outlook towards life, if he is properly encouraged to stay away from
disobedience of Allah. The following passage of the Qur’an lis an
excellent example of encouragement:
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Proclaim (on My behalf): “O, My servants who have
transgressed against their own-selves! Despair not of the Mercy
of Allah: for Allah forgives all sins for He is Om.?m.o«m?m:m_ Most
Merciful. Turn you passionately to your Rabb (in repentance)
and submit to His (Will), before the penalty comes on you: after
that you shall not be helped. And follow the best of the courses
revealed to you from your Rabb, before the penalty comes on
you-all of a sudden, while you perceive not! Lest someone
should say, ‘Pity on me, because 1 fell short in respect of
(observing the rights of) Allah and in fact, I was one of those
who mocked,’ or, (lest) someon~ . ld say, ‘If Allah were to
show me the way, I would have surely been among those who
fear Allah,’ or (lest) one should say when he (actually) sees the
penalty: ‘If only I had another chance, I should certainly be
among those who do good, ™

There is a need to give the people hope to amend their ways in
conformity with the Will of the Creator and avoid giving way to
despair: There is dire need, in this regard, to avoid passing any raw
remarks and passing on careless translations of the Islamic texts and
terminologies. Often a time we hear scholars translating a crucial

Islamic term ‘tagwa’ as “fear of Allah.” This rendition is not very
precise, because the word ‘taqwa,’ the root of which is ‘waqa’ has the
meaning of protection or shield or beware; gnd it is more carefully
translated as ‘consciousness of Allah.’ When a person, more so a
person from a Christian background, is told to fear Allah, the first
thing that comes to his mind is that Allah is séme sort of a tyrant that
man has to fear Him. And that He is not Loying. This is, of course,
against His true nature of being the Most [Merciful and the Most
Compassionate, time and again repeated in thie Qur’an:

A\\Jw.uﬂ mum.rm.:v
The Most Merciful and the Most Compassionate.'"

Therefore, the adequate way for da‘ is to ighlight the compassion
and mercy of the Most Merciful and the Most Compassionate
Creator to motivate people for repentance and avoid giving way to
despair and hopelessness. This is exactly what the Prophet (peace be
on him) is reported to have taught in his following command
reported by Anas b. Malik (d. 93/714):

{2 95 dgeg oyl 5 1

Facilitate do not make difficult and give m_wm-a&sw and do not

. [}
drive them away.'"' |

L

The da, thus, need to facilitate a mad‘@’s forts for learning Islam
gradually and practice it without imposing ur _,mnmmmm_.w. conditions by
ignoring the crucial innate principles of Islam ¢ teachings.

Helping to Understand not Dictating ( %E\EE la al-talqin)

The da ‘7 must make conscious efforts to make his mad G adequately
understand the basic teachings and instruct ans rather than merely
giving out notes and explanations withou realising the potential
effect of a lack of proper E.mmﬂmnm:&um could have on the behaviour
of the mad‘G. Thus the approach taken to %&6 an unlettered man

100. This is the closing part of Basmallah, the opening sentence of each Siirah of the Qur'an except one;
it is also repeated at other places in the Qur’an, see for example, the Qur'an 1: 2.
101. See, Muhammad b. Isma‘il al-Bukhari, Sahih al-Bukhari, Kitah al-‘llm, Bab zmﬂm_ﬂm_uzw*m: Salla
Allah ‘alayh wa Sallam Yatakhawwaluhum bi "I-Maw‘idhah wa 'l-‘Ilm kay Ia Yanfitii © !

). See, the Qur’an 39: 5358,
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understand the basic instructions is different from the approach
taken for a highly educated person. The examples which da % uses to
bring :bn_naﬂm:&:m to people of different levels must be chosen
carefully matching to their intellectual and educational level. It
would be insightful in this regard to consider case of explanations
given by Prophets Dawud and Sulayman (peace be on both)
regarding the damage to the crops caused by the sheep; out of the
two explanations the one given by Sulayman (peace be on him)
happened to be more appropriate, since Allah inspired him with
right :un_n_.mnm:%:m of the said matter, despite giving them both the
judgement and knowledge, as described in following passage of the

refrain from condemning others for their|mistakes. The self has the
natural propensity towards loving that |which is better than its
expectation and to hate that which is inferior to its expectation.
Therefore, the da‘ must approach peopl through ihsan. Certainly
showing love towards a sinner and concegling his weakness without
spreading it to others is better than ex sing him. However, this
should not mean that the crime he com itted should be condoned
: and there is a big difference between Aosmn_ﬁism a person and
“ condoning a crime. An excellent model pehaviour in this regard is
presented for all in the incident where : young man came to the
Prophet Muhammad (peace be on him) seeking his permission to

Qur’an: commit zina (fornication; adultery). The Brophet Muhammad (peace
A W AL s I R T be on him) made him understand the vicjousness of his demand by
oS3 By all 228 3 S2is gy 05 5,5

: .u\unp_ .,o..u i uw \rnac 3 g asking him whether he would like the said act to happen to his own
.u....“_mm By Wles LSS 636 P T fm&ﬁ(.ﬂh&b mother, daughter, sister and other close elatives? After securing a
€ i s w,_.n:. 2ot negative answer from the young man in|case of each of his above

ot L=y Zhally G U

mentioned female relatives, the Prophet (peace be on him) politely
told him that the other people also do not like that the zing be
committed with their female relatives. Through this polite
compassionite questioning his intellect and reasoning was invoked to

And when David and Solomon, gave judgment in the matter of
the field into which the sheep of certain people had strayed by
night: We did witness their judgment. To Solomon We inspired
the (right) understanding of the matter: to each (of them) We

) rethink his position and thus the young man was made to understand
gave Judgment and Knowledge; it was Our power that made the the wisdom of prohibition of zing and the necessity to refrain from
hills and the birds celebrate Our praises, with David: it was We .. 103 IR 2

g ; A it." Thus it is necessary for a da‘i to reform the character of the

Who did (all these things). i L.l
madd through sound reasoning without _uT:&w rushing to condemn

The judgement of Prophet Dawiiu (peace be on him) was also him or his act, [

correct as per the apparent nature of the matter, except that the : ] :
judgement of his son Sulayman (peace be on him) was more correct, Da‘wah >ﬁ~u~.0u.crnm Need to _uoﬁznnmnm—unn-mn
appropriate and praiseworthy as it was based on the intricate

This discussion necessitates that the Da .Ln& approaches need to be
:b&n_.mﬁms&:m of the matter given to him by a divine inspiration.

need-Specific, since presenting Islam to L: atheist is different from

g 4 . presenting it to a person who believes in God. Presenting the Islamic
Cultivation and not Deprivation (al-tarbiyah la al-ta ‘riyah) -

concept of oneness of Deity (al-Tawhid) to a monotheist is different
The aim of a Muslim is always to reform his self and direct it towards

all that is the moo& The da ‘7T must understand his own weaknesses { 103. See, for full text of this hadith, Abu '1-Qasim Sulayman b. Ahmad al-Tabarani, al-Mu ‘jam al-Kabir,
before even nJ:Bm to find fault with others. As such he should | ed., Hamdi b. ‘Abd al-Hamid al-Salafi, 25 vols., 2nd edn. (Cairo: _Smr_.._rwr\_rs Taymiyyah,
1404/1983), vol. 8, p- 190, Kitab Bab al-Ha’, Bab Hariz b. ‘Uthmin ‘an Sulaym b. ‘Amir. Nar al-Din
‘Ali b. Abi Bakr al-Haythami (735-804/1335-1405) rated this hadith to be authentic. See, Niir al-Din

02. See, the Qur'an 21: 78-79., ) ‘Ali b. Abi Bakr al-Haythami, Majma* al-Zawa'id wa Manba* al-Fawa'id, 10.vols. (Beirut: Dar al-Fikr,
1412 an), vol. 1, p- 341.
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from presenting it to a person who believes in one supreme God
along with a multitude of semi-gods. To present authors, in

approaching an atheist, Pagan, animist, and naturist, the following
aspects need to be focussed:

® Natural and intellectual proofs proving the existence of the
Creator Allah and Him being alone in >m35§mlum and
Sustenance (Rubuibiyyah) of the Universe with visible and
tangible examples; after inculcation of the right noso_mwﬂ of

Rubiibiyyah arguments then be presented for Him _uamrm the
alone Deity and Sovereign (llah); ‘

® The said natural and intellectual proofs/ arguments be

supplemented with the arguments from the Qur’an and
Sunnah;

As for approaching a wathani (idolater) with the message of Islam,
the following aspects need to be addressed:

® Intellectual proofs confirming that the Creator Allah is alone
in >m_.:mamﬁnlnm and Sustenance (Rubuibiyyah) of the
Universe, and then arguments for Him being the alone Deity
and Sovereign (llah) should follow in discourse;

® Weakness of all objects of worship except Allah;
® Absolute perfection belongs to Allah m.:c:mm .
'® "The Creator Allah’s being the alone Deity and Sovereign

(llah) was the message of all the Prophets (peace be on
them); |

o (@ r.mxmmmnwmn& dedication towards savants is the cause of man’s
o7} 1nbecoming victim of polytheism (shirk);

u.::ﬁL Clarifidition of the concept of Affirmed and denied
.m _Lf\ammnnmﬂo:m .

IeraTo

..., ® Humanity’s Caliph-ship of Allah on the earth and
. ubservience of all things of the universe for humans;

pTAR, L T 11 radan

¢ 5%@%&.\ of 'the life and death and the concept of resurrection
/and hereafter. ‘wio . 1 i i)
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In approaching the People of the Book the following aspects could be
focussed:

® Intellectual and textual proofs no:m_.Em_wm the mv_.ommao: of

all previous shara’;* by the shari ‘ah| revealed upon the last and
final Prophet/ Messenger Muhamniad (peace be on him);

® (Clear proofs E&oﬁgm the occurfence of interpolations and
concoctions in the texts of Tawrar and Injil;

® Affirmation of the confession by er (testament) writers for
the same among their scholars;

¢ Confirmation and Conformation| of the messages of the
Prophets Musa, ‘Isa and Muhammal (peace be on them all).

In addition to this the Christians have to be addressed with the

mo:oism”

® The invalidity of the doctrine of rinity and proofs for the
aloneness and uniqueness of the Creator Allah;

® Proofs establishing the humanity and Prophethood of ‘Isa
(peace be on him) and that he €o+rmvﬁmm Allah and invited

Israelites for the same;

® Proofs on the 5<m:&Q of the crucifixion or killing of

Prophet ‘Isa (peace be on him). _ “

In approaching Muslims, who are far _-=o<mm from ideals and

?.mnanmmo:&ma. except that they are b L.: into a Muslim family,
Da‘wah to them needs to focus on: .

® The favours of the Creator Allah L the need of submission
to none but the Creator in all : pects of individual and
collective spheres of life to attain success (dignity, peace and
prosperity) in this life as well as in the hereafter;

® Right conception of the life and mnmwrw

® Right conception and relevance of the belief in the life
rm_.mm?nmmwm events associated to life after death;

or@ A eh ' iniwfierise loapacity for! forgiverredsiabid inercyvigia-vié

g Higjusticelod bozinitire D bogusy ol o1 aved suiiiiA
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As for Muslims who are overzealous bigots they also need to be
reined in and guided towards the true path of Islam, a path of
responsible moderation, through wise persuasion. Efforts need to be
made to fully understand the exact rationale for their dogged
bigotry. Rejecting them outright is neither a solution nor wise; it
will only generate more undue sympathy for them. However, they
must be encountered with wisdom, if necessary through projecting
those who uphold the fundamentals of Islam in a right moderate
manner, not the liberals in the name of moderation who out ﬂ. their
unsound knowledge or lack of confidence in the prudence of Islamic
teachings are unduly generous in readily compromising away even
the very fundamental Islamic principles.

From the foregoing it is clear that, in introducing Islam to others,
the understanding of mad ‘@’s religious inclinations and orientations is
essential. Even their various other socio-economic statuses have to
be considered. Most importantly the da‘% should not resort to
1&25& the beliefs of others or pass any derogatory remarks. He is
required just to convey the message of Islam to others in as
convincing and pleasing a manner as possible, without loosing his
own balance and dignity or stooping so low as to insult the cherished
beliefs of others.

Political and Economic Realities

Da‘wah efforts also need to take into consideration the politico-
economic and religio-legal circumstances of the community. The
places where Muslims are politically and economically independent
they aught to promote practice and implementation of the collective
aspects of Islam and Islamic institutions which are required to keep
the community and the state inline with Islamic ideals; where they
are under the mercy of a non-Muslim majority having difficulty in
practicing and promoting Islam they may tend to avail concessions
(rukhas) which Islam teaches for such circumstances. It would not be
wise to implement the Da‘wah methods that are suitable for a
Muslim majority country in a Muslim minority country. A study of
the situation of Muslims and the potential of Da‘wah among non-
Muslims have to be gauged and scrutinised before selecting the
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proper Da‘wah method, A society where poyerty prevails, Da‘wah
efforts (both individually and collectively undertaken) should focus
on alleviating the poverty through various welfare programs,
income-generating projects and flexi-loan schemes, since it
(poverty) contributes to the spread of disease, illiteracy and all other
social evils. There is no point in preaching Islamic values to a hungry
person. His poverty might force him to, tactically or otherwise,
renounce his faith. This is what the Prophet (peace be on him) meant
when he said:
458 5% 5 4 sy
Poverty may drive one to the threshold of infidelity.'**

The evangelists have made use of this method o win over even some
born Muslims to their religious beliefs in Ihdonesia and parts of
Africa.'” But there are many more who have|withstood great trials
and tribulations to uphold their faith even under abject poverty; they
are the souls who really have tasted the swebtness of Islamic faith
and, thus, sanctified it above their own lives and aspirations. The
Prophet (peace be on him) is reported to have said in this regard:

#=
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Whoever has the three qualities attains the sweetness (delight) of

faith: The one to whom Allah and His Apostle becomes dearer

than everything else; Who loves a person for hothing else except

for Allah’s sake; Who hates to revert to rejection of Islamic

beliefs (kufr) as he hates to be thrown in the m_.m. i

104, See, Abi Bakr Ahmad b, w_.IE_.yw: b. ‘Ali b. Masi a -Bayhaqi, Shu'ab al-Iman, cd., Muhammad
al-Sa'id Bisyiini Zaghlal (Beirut: Dar al-Kutub al-'llmiyyah, 1410 Al), vol. 5, p. 276, al-Thalith wa |-
Arba'tin min Shu‘ab al-Tman wa huwa Bib Fi 'l-Hathth ‘ala .Tu._n al-Ghill wa 'I-Hasad; Jalal al-Din *Abd
al-Rahmian b. Abi Bakr al-Suytiti, Al-Jami‘ al-Saghir, vol. 2 p- 89; also see, Abu 'I-Fayd Muhammad
Yasin b. Muhammad ‘Isa al-Fadani al-Makki, al- ‘Ujalah fi 'I-Ahadith al-Musalsalah, 1 vol., 2nd edn.
(Demascus: Dar al-Basa’ir, 1985), pp- 70-73, Bih m_.gﬁm_m»_ bi 'l-Ashraf.

105. See, for more details, Ahmad Von Denffer, Indo
among Muslims (UK : The Islamic Foundation, 1985),

mesia:| A Survey of Christian Chuarches and Missions

106. See, Muhammad b, Isma'il al-Bukhari, Sahih al-Bukhari, Kitab al-iman, Bab Halawah al-
Iman; Muslim b, al-Hajjaj al-Nisabiiri, Sahih Muslim, Kitab al-iman, Bab Bayan Khisal man Ittasaf bihinn
Wajad Halawah al-iman; Aba ‘Isa Muhammad b, ‘Isa al-Tirmidhi, Sunan al-Tirmidhi, Kitab Abwab al-
Iman ‘an Rasil Allzh Salla Allah ‘alayh wa Sallam, Bab ba'd Bib M3 Ja’ fi Tark al-Salah.
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Again merely giving economic assistance to non-Muslims will not
win them to Islam automatically without following it with
appropriate efforts to acquaint them with the message of Islam in a
systematic manner. This endeavour, further, needs to be supported
with adequate social and educational programmes to inculcate the
Islamic faith, ideals and practices in the hearts and minds along with
necessary basic education and training. Providing economic
assistance to non-Muslims practiced by some enthusiast Muslims in
the past without having the above proposed consolidated follow up
efforts have resulted in astonishing failures as most of the converts
reverted to their previous religions with the demise of their zealous
albeit reckless patrons.

Likewise in countries with large population of pagans and
aborigines, Da ‘wah efforts need to be focused on the basic beliefs and
practices of Islam. Countries like Papua New Guinea, Congo and
Zaire where large populations of animists and pagans live, the
approach to Da‘wah work needs to emphasise the basic beliefs,
morals and practices of Islam rather than its politico legal system.
Perhaps Da ‘wah groups like the Tabligh Movement or some of the
Tariqahs, in view of the present authors, would be more successful
in such scenarios.

In countries where a Muslim is ::gao:m:% doubted on his loyalty
to the state on the basis of his being a Muslim and he, by virtue of
that suspicion, is denied any decent and respectable employment, let
alone responsible and sensitive ones, Muslims under such situations
would be better-off if allowed to have their names based on their
respective culture and language, just as they do in parts of Indonesia,
China and Thailand. This option, however, raises the issue of
keeping Muslim identity and undermines the wahdah al-Ummah al-

Islamigyah (unity of the Islamic community) which in its turn could

bring into conflict secular-nationalism with religious-ummahism. In
such situations Da‘wah efforts need’ to focus on imparting a
comprehensive and substantive Islamic learning programmes and not
merely insist on having formal Arabic names as a mark of Islamic
identity. .
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Looking at the history and present needs of th ummah, a da ‘7 has to
address many issues, including the ones deali g with the spiritual,
political, social, economic and intellectual needs of the society. So,
real Da‘wah efforts need to move to solve the genuine needs of
people in all the domains of their lives, if possible, by abolishing all
avenues of exploitations so that people can conduct their affairs in
accordance with the established norms of socia] justice and through
fraternal co-operation. The aim of Da‘wah efforts needs to be the
constructive development of human and aterial resources of
society for v&:mgm overall prosperity through providing appropriate
educational and training programmes, so that |the society is able to
take positive and concrete steps to reconstruct the individuals on a
sound moral and spiritual foundation to fade the ever-mounting
challenges posed by rampant and unfettered he onism.

>nr=o€_n&mw~m Religio-Cultural ?owmmq

The distinction between Islamic culture and Muslim culture has to
be clearly understood, since the issue of Q:J e is a very sensitive
one. Many still believe that Islam mngoi—menm only a certain

culture and requires the rejection of all 092_. ocwg-_nm..ﬁrcuﬁrmw

assume that retaining their original identities or ﬁmaamwsonm:oinn_

in Islam. This is a problem faced especially JL many new Muslims.
Some new Muslims, on the other hand, feel that in changing their
original names to more >..~En-uc=:&=m-=m§m.. will make their own
culture subservient to the culture of the predominant Muslims in
their particular localities. The proponents| of the first view
substantiate their stand by quoting the followin g Qur’anic ayah:

LI SRR - £%.
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O, You who believe! Enter into Islam in its nn_a_‘an and do not
follow the footsteps of Satan, m,s.

Wherein they interpret the word kaffah (in its mnaqmﬂwv to mean that
one should follow Islam without having any ‘hangovers’ from their

107. See, the Qur'an 2: 208,
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past affiliations; to them, this necessitates a total rejection of their
past culture, no matter how good they think that it is. Since they
unduly feel that all things not belonging to Islam are impure (najis),
as such any lingering links with their past culture is considered a
contamination.'” However, once we examine what the classical and
modern exegetes have written in explanation of the above ayah, we
find ‘that they interpret it in a very different perspective. ‘Ala’ al-Din
‘Ali 'b. Muhammad b. Ibrahim al-Baghdadi al-Khazin (678—
741/1279-1340), for example, wrote:

This ayah was revealed in respect of certain believers who
accepted Islam from among the People of the Book. ‘Abd Allah
b. Salam and his companions even after accepting Islam kept on
practicing some commandments from the Shari‘ah of Musi
(peace be on him), for example, ‘they respected the Sabbat and
disliked the camel meat and milk by saying that consuming these
things are considered mubah [in the Shari‘ah revealed to
Muhammad (peace be on him)] whereas in Tawrar it is
considered wajib to abstain from them: They also asked the
Prophet (peace be on him), as the Tawrat is also a Book of Allah,
whether they were allowed to recite Tawrdt in their night
prayers? Thereupon this dyah was revealed commanding them to
enter the silm, that is the [last version of] Islamic shari ‘ah in its
m:ﬂ.qﬂ@ and not to cling on to the Tawrat, since its application
_has been discontinued.'”

As far as customs and methods practiced by non-Muslims are
concerned a secker/preacher of the Truth needs to be careful not to

108. In _,wnm many of the early non-Arab converts to Islam like Salman the Persian and Bilal the
Abyssinian, contrary to this view, retained their non-Arabic names, with the approval of the Prophet
(peace be on him). The Prophet (peace be on him) himself changed the names of several of his Arab
followers, for he did not want opprobrious names used in the young Muslim community. Thus, one
Shihab (quick flame) was called Hashim; a man by the name of Harb (war) became Silm (peace); and the
clan of the Bani Mughwiyah (sons of error) became Banii al-Rushdah (sons of right guidance). A family
whose name was changed by the Prophet became known as Banii Muhawwalah (the sons of the one who
was changed). See, Annemarie Schimmel, Islamic Names (Edinburgh: Edinburgh University Press,
1989), p. 72. As a name shows one’s identity, the adoption of a new name is usually considered part
and parcel of the process of conversion, although not by formal baptism as in Christianity. See, ibid.

109. See, ‘Al3’ al-Din ‘Ali b. Muhammad b. Ibrzhim al-Baghdadi al-Khazin, Lubab al-Ta’wil fi Ma‘ani 'I-
Tanzil (Printed together with the exegeses of al-Baydawi, al-Nasafi and Ibn ‘Abbis under the title:
Majmi* al-Tafasir) (Cairo: al-Matba‘ah al-‘Amirah, 1317 an), vol. 1, pp- 306-307.
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adopt any of those methods if any moral evillis attached to them, and
if one feels compelled to use such a metho , he must make sure to
dissociate it from that evil before adopting it. Amin Ahsan Islahi
Cwmml_im\_m?ﬂlmwqu. the famous author of Urdu exegeses of
the Qur’an, Tadabbur-i Qur’an, explains:

the slogan which the Prophet (peace be on him) raised from the
top of $afa mountain to rouse his nation f rom its deep slumber
and to invite their attention to the call tol Islam, in its original
form in Arabia of the days of Jahiliyyah |was that the person
raising the [said] slogan used to strip himbelf naked and hence
[was] called ‘the naked warner.’ The Prophet (peace be on him)
in spite of adopting the method of the naked warner abstained
from nakedness since it would have been shameful and immoral.
This [adoption of the method by] amending the procedure
[removing the objectionable part] tells us| that total abstention
from such social and cultural methods with an evil aspect is not
necessary. What is needed is to rectify dr reform the evil or
immoral aspect before mmcwa.bm them | for promoting the
interests of the message of the Truth..| Nevertheless Islam
teaches us that all those methods which can be used for
promoting the interests of the truthful movement, must be used
after &mwza.sw them of the evil attached ﬂ_w.,ﬁrm_dw it would not
be proper to ignore or condemn them o:a.mm_r?_a

Likewise, the Prophet (peace be on him) retained many jahiliyyah
customs which did not contradict Islamic j eals and principles. This
was because there was no explicit revelati _vmawm:m\ prohibiting
such customs and such customs agreed with Islamic notions of good
or permissible. A saying of the Prophet (peade be on him), explains:

€8 B g et g s s 1 g s 2

The people are mines in the good and the evil; best of you in the

jahiliyyah are the best of you in [slam ozn*w they internalise the
knowledge [of Islam].""! _

110. Amin Ahsan Islahi, Call to Islam and How the Holy Prophet Preached, tr., Sharif Ahmad Khan, 2nd
edition (Kuwait: Islamic Book Publishers, 1982), pp. 78-79.

111. See, Ahmad b. Hanbal, Musnad Ahmad, Kitab Musnad Abi Hurayrah, Bab Tabi* Musnad Abi
Hurayrah. For a varient text of this hadith, sce, Muhammad b, Ismail al-Bukhari, Sakih al-Bukhar,

Kitab al-Manaqib, Bab Qawl Allzh Ta'ala: “Ya Ayyuha ’I-Nas inna Khalgnakum min Dhakar wa Untha wa
f
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It can be deduced from the above hadith that the best customs of the
jahiliyyah are also considered as best in Islam, since, in present
authors’ view, the best people are those who reflect the best
customs. This is supported by what the Prophet (peace be on him) is
reported to have said at another occasion:

L g g 1 ) 0 ey

The most disliked person in the eyes of Allah is one who desires
in Islam the customary practices of the jahiliyyah ki

The Prophet (peace be on him) is also reported to have said:

% 2
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Whoever started a good pattern of conduct which is followed
[by others], for him will be reward of it and the reward like the
rewards of those who would follow him, without detracting in
the least from their rewards. And whoever started an evil
pattern of conduct which is followed [by others] upon him will
be burden of it as well as the burden like the burden of those

who would follow him without @,ms‘mn::m in the least from their
burdens.'" ¢

Thus it can be seen that the Prophet (peace be on him) has exercised
caution, as much as he encouraged, in endorsing customs which aim
at reviving the practices of their past. j

Commenting on the dealings, customs and habits (ta‘@amul, ‘urf and
‘adat) as being a source of Islamic law, M. A. Abdur Rahim (1284—

12‘alnakum Shu‘Gban wa Qaba’il li Ta'‘arafu.”

12. See, for full text of this hadith, Sulaymin b. Ahmad al-Tabarani, al-Mu'jam al-Kabir, vol. 10,
. 308, Kitab Bab al-Nan, Bab Nafi* b. Jubayr b. Mut'am ‘an Ibn ‘Abbas; For text of another hadith
secribing three most disliked persons including the one mentioned above, see, Muhammad b. Isma‘il
I-Bukhari, Sakih al-Bukhari, Kitah al-Diyat, Bab Man Talab Dam [mri’ bighayr Haqq; Abt Bakr Ahmad
« al-Husayn b. ‘Al al-Bayhaqi, al-Sunan al-Kubra, Kitih al-Nafaqat, Bab {jab al-Qisas ‘ala "1-Qatil diin
hayrih, .

13. See, Abt ‘Isa Muhammad b. ‘Isa al-Tirmidhi, Sunan al-Tirmidhi, Kitsb Abwab al-‘Ilm ‘an Rasiil
lah Salla Allsh ‘alayh wa Sallam, Bab Mi J&’ fi man Da‘a’ ila Huda fa Uttubi' aw ila Dalalah; Abu
Abd Allsh Mubammad b. Yazid Ibn Majah al-Qizwini, Sunan Ibn Majah, Kitab al-iman wa Fada'il al-
iahabah wa 'l-‘[lm, Bab Man Sannah Sunnah Hasanah aw Sayyi'ah,

1371/1867-1952), a judge and politician| in British India,
commented that Islam recognises them as such. He further added:

The validity of such laws rests on principles somewhat similar to
those of ijma’. In the case of those customs arld practices which
prevailed in the times of the Prophet [peace |be on him] when
revelation, the recognized primary' source of laws, was still
active; and which were not abrogated by any fext of the Qur'an
or Hadith, the silence of the Divine Legislator is regarded as
amounting to recognition of their legal validity. And to customs,
which have sprung up since the Prophet’s death, their validity is
justified on the authority of the text, which lays down that
whatever the people generally consider to be good for
themselves is good in the eyes of God. Thus [the conception of
law as an emanation from God is said to hold good in the case of
customary laws as well. Customs as a source bof laws resembles
analogical deduction in one important respegt, it has no legal
force if it be repugnant to the revealed law, or to the law
founded on ijma’......But customary law is of| inferior authority
compared to ijma°, inasmuch as it is based on the practice of the
people generally, while ijma“ implies deliberation on the part of
men well versed in the principles of law. It is however, of
superior authority to a rule based merely on analogy.'"

This is what the ‘ulama’ in various Muslim communities have done,
They retained the local customs of their respective  Muslim
community after n_mmammnm them of any oEnnmmawEw aspects of such
customs from the Islamic perspective. Of so i,o of these customs
they maintained only the form and not the mcv%m:nm while of some
other customs they maintained the substance ‘and not the form,

depending on their conformity with Islamic objectives.

Thus, adherence to past customs and cultures,| which contradict the
principles of Islam, is tantamount to part-worship. It is in this
context that the Qur’anic ayah declaring the necessity of entering

Islam in its entirety can be correctly understood. In fact every true
Muslim would continuously be converting to the ideal Islam as he

114. M. A. Abdur Rahim, The Principles of Muhammadan Jurisprudence (Lahore: All Pakistan Legal
Decisions, 1968), p. 55: Also refer to pp- 136—-137 for turther details.
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becomes more and more enlightened in Islamic teachings. Thus,
Da‘wah needs to begin with oneself. We need to identify those
elements, which we had inherited as cultures and customs, and
gradually weed out such aspects, which clearly contradict the form
and substance of Islamic culture.'"s There is no point in doggedly
clinging onto past cultures, for their own sake, when Islam positively
supersedes all other cultures by being the unifying framework for
integrating all their unique altruistic strengths.

Correction of the Image of Islam and Muslims

It is said that before one corrects others one should correct oneself.
The image of Muslims has been steadily surging over the past two
centuries, unfortunately, more as a community of ignorant, weak,
incompetent, backward and mocm-ﬁcw-soﬂrim peoples. As a
consequence Islam has been portrayed, accordingly, as less civilised
and anti-progress. Everywhere Muslims have become the targets of
ridicule and contempt. The Muslim reaction to such biased criticism
has been just apologetic rejectionism with a bent towards
understandable extremism. This, however, has not helped
correcting the image of Muslims, nor that of Islam. What needs to
be done is to put up efforts to project Muslims as a benign force of
sympathy, justice and moderation that strives for the common good
of all. Muslims have to change their outlook towards their worldly
responsibilities and begin to engage with others meaningfully and
responsibly. They must mark and work to take their stake in the way
the world is run and register their aspirations, concerns and
reservations on all aspects of mundane life. Then only can they truly
fulfil the original role of khalifah on earth. Disengaging from such
global responsibilities on account of their relative weaknesses has

115. One is faced with difficulty when defining the term Islamic Culture in the presence of multitudes
of Muslim Cultures, which are coloured and shaped by their respective inherited customs and practices
which have not been specifically rejected by Islam. Also defining Islamic Culturc as the Prophetic
Culture may narrowly situate it in the context of Arabian Culture, since he was, temporally, an Arab.
This would be counter-productive as Islam is for all times, climes and for all peoples, For a good
discussion on Islamic culture, unity of Ummah and diversity of cultures, see, Zafar Ishaq Ansari, “Unity
and Diversity in the Muslim Ummah: Some Reflections on Hajjat al-Wada*,” Insights, vol. 01, no. 1
(Summer 2008), pp- 05-25. .
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:ﬂmwwzw let the world go to the n_omm which
from merely barking to active Easm. Th

in turn, have progressed
e time has come for the

Muslims to claim back their role as suhada’ ‘ala ‘I-nas (witnesses to

the entire humanity). This can only be

achieved r.w active and

responsible participation in mrmvmsm the world. Islam needs to be

projected in its original mould of being

2 tolerant, moderate but

principled faith movement which stands for justice for all ‘and by
rmmbm a bastion of hope for the weak and oppressed and a helpful
baton against the wicked in spite of their strength.

Conclusion

This study amply shows that Da‘wah or| the propagation of the
message of Islam or in other words inviting mankind, Muslims and

non-Muslims alike, to submission to none
all affairs and all spheres of individual
individual responsibility of each Muslim

but the Creator Allah in
and collective life is an
as well as the collective

wamvosm_._u:_.Q of the Muslim Ummah. The study further analyses
various approaches to Da ‘wah. It also E<84mmwﬂom the orientation and

focus of various state sponsored and privat

movements.-The paper then extensively di
Da‘wah bi ’l-Hikmah and suggests it as
promoting Islam to Muslims and non-Musli

Da ‘wah organisations and
cusses the components of
| the viable strategy for
|

ms.

Da‘wah bi 'l-Hikmah as a strategy ucmmn_,"m.nm that the practicable
approach to Da‘wah differs according ﬂHm%m exact situation of

Muslims and non-Muslims in a particular |
wise to let the existing Da‘wah movem
hyperactive to function according to their
doubt the sincerity of any of these moven
Islamic cause. The real success in conv
Muslims hinges not only on our own att
more importantly, on how we value Islan

n_,um:ﬂw. Thus, it would be
n,_ﬁﬁm. be they docile or
local realities and not to
gmsﬁm towards the overall
eying Islam to the non-
tude towards them and,
nic teachings in our own

daily life but also devising and adopting prudent Da ‘wah strategies
and procedures in full view of the socio-political circumstances and
religio-cultural orientations and sensitivities of each locality.
Treating non-Muslims as potential Muslims may solve a number of
dilemmas interlinked with preconceived reservations about them.
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To be successful in Da‘wah efforts Muslims need to come out of the
myth of one good for all strategy mindset. Da‘wah workers and
movements need to carefully analyse and evaluate each segment of
the society and each locality from various angles such as, social,
cultural, political, financial, legal, religious, educational angles to
adapt a workable Da ‘wah strategy and methodology for each locality
and each community. They, further, have to get it clear once and for
all that not all non-Muslims are necessarily anti-Islamic.| And
conversely, not all born Muslims are automatically pro-Islamic. The
time has, therefore, come to strike smart strategic _um_dunz“r%m. with
the amiable non-Muslim friends by jointly patrolling the corridors of
ideological encounters, so that together we can stamp out the
troubles mm.:na..:m humanity at large on account of its diverse faiths.
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