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ChaptergNihe :
Burhanuddin Al-Helmy: Political Activities
and Ideas
Mu.hamad Fuzi Omar
Introduction

Dr. Burhanuddin ai-Helmy is one of the most well-known Muslim
political thinkers and activists in the Malay land whose contributions
to the independence of the country, Malaya, and to the development of
Islamic political thought are highly significant for several reasons. He
was among the earlier Muslim thinkers of Malaya who had been exposed
to external politics and ideologies. He managed to combine Islam and
national sentiments, which were strong during that time, and made the
latter as a mean to achieve the former, i.e., the implementation of the
teachings of Islam. For this reason, he was considered as a moderate
political thinker and activist. This chapter aims at exploring and
analysing Burhanuddin al-Helmy’s active political life to provide an
elaboration of his views on various political issues and ideologies
confronting the Muslim Ummah during his time.

" The chapter consists of two parts. The first part of the chapter
presents a short biographical sketch of the thinker, his educational
background and his active political life.; It also explores his writings
and political involvement in several organisations before he was elected
as President of PAS. The second part of the chapter explores his political
thought. His political thought can be bomprehended and assessed
broadly from three dimensions which are: his views on national
independence, his reflections on the spirit of patriotism, and his deep
concern and endeavours to make Islam the foundation of political
thought. These three dimensions are interrelated with each other and
shaped his political thought and political activities.
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Part I A Brief Biographical Sketch

Burhanuddin bin Haji Muhammad Nor was born on 29 August 1911 in
" Kampung Changkat Tualang, Kota Bharu, Perak to a moderate and religious
family.'! His father, Hj. Muhammad Nor, who was originally from a royal
family of Minangkabau, was a farmer, He'was also a Sufi of the Nagshabandi
Tarigah and was fortunate to be a student of several religious leaders in
Makkah including Sheikh Mohammad Khatib Minangkabau. Hj, Muhammad
Noor was a very religious, softhearted and calm person; he was referred to
as “Abi Halim® by his friends. This title was later inherited by Dr.
Burhanuddin as *Al-Helmy’ which means a person who is soft-hearted,
calm, patient, and never angry.” His mother, Sharifah Zahrah bintj Habib
* Osman, was a Malay-Indian Muslim of mixed parentage. She was regarded
highly in her society.® Burhanuddin al-Helmy was known as ‘Pak Doktor’
(Doctor) referring to his profession as a homeopathy doctor. He himself
had eight sons from three wives. o
During his early years, he traveled to several countries including
Indonesia, India, Egypt and Palestine,* accomplishing his educational pursuits
as well as gathering political experiences. He was a pioneer in medical
homeopathy in Malaysia. He established and maintained a Homeopathy
clinic in Singapore and Johore Bharu with the help of a friend. Thus, he
was a politician, medical doctor, educational figure and a Sufi: Dr.
Burhanuddin al-Helmy died on 25 October 1969, '
He was brought up in an Islamic atmosphere and was taught knowledge -
about Islam from an early age by his parents, since his father was a Sufi..
He was sent to 2 Malay primary school and completed his study at the
religious school in his secondary level. From 1917 until 1923, he received::
his elementary education at Sekolah Melayu Behrang Ulu and one of the
Malay schools in Bakap, Perak. During these years, he seemed to have :

this when he said;

When 1 was learning in Indonesia, I was able to iearn the Datch
language and my religious teachers ‘were those of Youth Faction who
had the progressive understanding of Islam. From then, my thought
was formed after receiving the modem explanation and approach.®

Arabic Language.”
) A year later, he went to India to seek kn
India, he was exposed to the thought of Mohd Alj Jinnah, Pandit Nehru an

When I was in India, I had
French languages, besides
knowledge of Dutch langua

the opportunity to learn the English and
» the medical homeopathy and the basic
ge drives me to learn German language?® -

During his studies in India, Burhanuddin was able to master several
languages including English, French, Dutch and German, From tﬁere
he _Iearned the psychology of teaching, metaphysics, spiritaal knowledge’
philosophy and comparative religion. It was reported that at the time hé

Wwas writing his Ph.D dissertation in Aligarh Muslim University, he did a lot

of research on the writings of philosophers and Sufis like al-Ghazali, al-
Baydawi, al-Rufi‘7 al-Ram, al- :

' Qushayri, and Ibn Ata’.!° He was influenced
by their thought and developed his own thought by combining the ideas of
classical and modern scholars.

He obt‘ained th_e degree of Medical Doctor Of Homeopathic (MDH)
from Ismaeliah Medica] College in New Delhi. He then obtained the degree
or of P ) ' th Muslim University, India.!! After
compl_etmg his studies, he traveled to the Middle Eastern Countries before
returning to Malaya in 1935, :
Shortly’-after his retum: from his; studies and travels, Burhanuddin
taught Arabic at Al-Junid Arabic School, Singapore.”2 He also edited a

magazine. cal_!ed Tamjén_Bahagia. However, one and'a half hours after the
ﬁrst-pubhcatlon, he was arrested and held for six months dué to his antj-

colonial activities. This is as stated below: -

When he came back to Singapore in! 1938, he edited an anti-British
newspaper called Taman Bahagia. This effort was short-lived since he

was arrested by the British authority within one and haif hours of its
publication.’3
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of Malay Nationalism), Uggma Dan Politik {Religion and Politics)-and
Ideologi Politik Islam (Islamic Political Ideology), Simposium Tasawwuf
dan Tarigah (Symposium of| Tasawwuf and Tariqah).!®

-+ '-'As an activist jn'Islam, Dr. Burhanuddin al-Helmy articulated his
ideas of reformation and thoughts through certain platforms to spread them
effectively, mostly through writing, His firstarticle was published in “Taman
Bahagia” which was banned an hour after its publication because the
colonialists foresaw the dangerous effects of the anti-British feelings the
-articles contained. Among the vernacular publications, ke contributed his
‘articles to Berita Melayu and Melayu Raya.

Apart from these articles, he also wrote some religious books which
contained his ideas on the Malay condition and ways to solve them. He was
the only Malay figure who wrote his own speeches and had them published.

'Among the specches that were published were “Symposium of Tasawwuf
and Tarigah,” “Opening Remarks to the Congress of Partai Rakyat” and
“Welcome Speech at the PAS Conference.” Apart from writing, his ideas
could also be seen in parliamentary debates he participated in when he was
a parliamentary member of Besut, Terengganu after he won the seat in the
General Election in 1964 and where he remained until 1969.1°

Dr. Burhanuddin al-Helmy aimed at reuniting the Malays in the
archipelago, an idea which had historical precederce. In the eleventh century,
the Malay Archipelago was once united by the Malay feudal system with
its traditional leaders or rulers under the kingdoms of Sti Vijaya, Majapahit
and Malacca.” Dr. Burthanuddin said that after the collapse of Sri Vijaya,
the greatness and the superiority of the people shifted to Majapahit, and
lastly, it was transferred to Malacca. These three empires were independent
and established good relationships with their neighbours like China and

India.! : '

™ -These empires and kingdoms extended their jurisdiction over various

reas of the peninsular and large parts of thefg archipelago. Their power

xpanded to the border of Siam Country to the north, spread to the west

til it nearly reached the Indian beaches and Ma;dagasca.r. Then, it expanded

 to the Famosa Island near Kyf'ushu Island in Japan to the east and covered

¢ millions of island in the Pacific Ocean to the south. They made contacts

ith their counterparts in Siarn, Java, China and India. The Maiay language
pread everywhere as the lingua franca for trade and government,??

~ Islam was establishéd in the archipelago because of the Tole played by

Malacca in spreading Islamic teachings and establishing Islamic educational
centers. The first Sultan, Parameswara, was the first convert to Islam in

In this magazine he wrote about the need for the.Malays to strugg‘lﬁe;
against colonial power, Britain, and to uphold the teac_hmgs of Islal"g to, ﬁgﬁ :
the Malay race from colonization. He philosophically (.explamed tl}e\z
interrelatedness of four things that are vital in one’s life: faith, body; race
and state. His goal was to arouse patriotic feelings and generate the:ide
of reformation among the masses. In doing so, the British-colény felt]
threatened by his action that went against them. Aﬁe? being fre‘ed, he opened;
homeopathic clinics in Singapore and Johor Bharu in 19.39 with the help t;tf.
Dr. Rajah. They succeeded in managing these clinics until the second World.
War reached Malaya in 1942, _hi

Burhanuddin actively participated in Jam ‘iyyah al-Islamiyyah;
Singapore, an independent religious organizati-on, as its Secretary. Man
praised his intellectual capability. For example, in 1937, he _represen‘t;e.d t!ns,.
society in the debate with the traditional ‘wlamd’ on the issue of J,zlatfm
anjing’ (dog saliva) at the Sri Cemerlang Palace, Kelanta}n togethel: w1t'h
Haji Abbas Mohd Taha who was the Grand J}inge of Smgaporg. : Th
participation indicated that his religious capability was well f:lccegte; by:

the people even though he was more known as a homeopat.hlc docto
1942, he started to concentrate his efforts on the struggle for 1ndeprendenc:e§
and upholding Islam as the utmost religion. In the 1954, he resumed his
homeopathic work by training students. .

During the three years of Japanese occupation, Burhanudd;n
appointed as an advisor of the Malay Custom-and Culture by the Jg.tp;
government. It was the highest position granted to any Malays at that
He used his position to protect and help the Ma ‘ahad Al-Ehya As-Sha'rxﬁ‘
one of the prominent Islamic religious studies centers in Guaung Semgn’ggo
Perak.'¢

The Writings of Dr. Burhanuddin Al—Helfp
|

He wrote in several fields including medicine, politics and Tagaw :
the Medical field he wrote Fl;alsafah Perubatan Homeopathy gThe PhllOSQE_)
of Medical Homeopathy), ﬁiochemisny, Matera Medica, Sejarah .PemPg
(The Medical History), Asas Pamakopia Homeo_pathy (The Foundation
Pamachopic Homeopathy), and Mutiara Homeopathy (The Valual
Homeopathy).!” _ .= 3
In politics and Tasawwuf, he wrote Sejarah Perjuangan K‘th [h
History of Our Struggle), Falsafah Kebangsaan Melayu (The Philosoph
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1414 when he married a princess from Pasai, Indonesia and changed.
his name to Raja Iskandar Shah. From Malacca, Islam - spread to. other
parts of the Malay wotld especially through trade, marriage and land.
. invasion. Consequently, the rest of the Muslim world knew the Malay
" world. Inspired by Islam, the Malays produced many outstanding works
of literature and the Malay language was enriched by a new vocabulary:
of philosophical and administrative terms. This can be seen in the
application of the Risalah Hukum Kanun Melaka (Malaccan Law),
Undang-undang Laut Melaka (Malaccan Maritime Law) in Malacca;
the Pahang Digest, in Pahang and the Ninety Laws of Perak and The
Law of Johore in Perak and Johor respectively.” -
Dr. Burhanuddin referred to the Malay Kingdom as “Melayu Raya,” ™.
which gradually disintegrated after the Portuguese captured Malacca in
1511. The year 1511 was the beginning of Western colonialism over the
Malay land, although the Malay laws were sustained until the coming-of
the British since the Portuguese and the Dutch were not interested in
introducing their laws. From then, the Malay kingdom was divided and
colonized by one power after another for over four hundred and forty five.
years.2 This began in 1511 when Malacca was occupied by Portuguese for:-
one hundred and thirty years. In 1641, Malacca fell to the Dutch, and in-
1824, the Anglo Dutch treaty or the Treaty of London was made between
the Dutch and the British, which transferred Malacca to British control. In--
1826, Malacca, Penang and Singapore were incorporated as the Straits
Settlements of the Indian Government under British. After the Japanese;
occupation in 1942, all Malay lands were controlied by British under three:
categories: first, the Federated Malay States, second, the Non-Federated
Malay states, and third, the Strait Settlements. In 1957, Britain agreed to,
grant independence to ail the Malay lands (Persekutuan Tanah Melayu).

Religious Discourse
. §

Burhanuddin was often invited to chair or teach weekly religious courses,
During his teachings and discussions with the students, he conveyed. hig
‘ideas on several crucial issues. It was a vital way to aftain suppo: d.
influence the neutral people and to reach the opposition group. In closer
interactions, his tender and friendly manner would attract more peop ®
him. He also participated actively in seminars and confesences and prese ted
papers in big gatherings. The taik he gave at the 12% PAS Annual Ge Fal

704

was situated. Ustadh Abu Bakar al

propagator of Malay nationalism at.4/-Ehyq since i - X
Within less than two ve : ya since its establishment in 1934,

branches in Penang, Malacca and i i
Drarg , M and in- all| the nine sultanat
Perlis. KMM local leadérship consisted allL it (o

teachers) and ‘ustddh’
Co

hi ghest echelons of leadership were educated in English-
@)hools. However, the greatest common feature of KMM leaders and

BURHANUDDIN AL-HELMY: POLITICAL ACTIVITIES AND IDEAS

Meeting, the inaugural congress iof PKMM,and some other gatherings

were thought-provoking. Through these talks i
his profound ideas andithoughtsgh {7 and seminars, he conveyed

- Involvement in Political Organizations:

Involvement in KMM (Kesatuan Melayu Muda)
KMM was formed in May 1937 iri Kuala Lumpur by Ibrahim Haji Yaacob

_ and his colleagues and it was the first Malay political party. It had an anti-

British orient'ation and was inspired by the Indonesian revolution, KMM
pre:a'ched an ideology that sought to overthrow the monarchy an.d expel
Bnt}§h. KMM accused the Malay elite, the English-educated memberspof
t(r::(.ilt1onal ans_to_cracy',_as a bqurgeoisie, feudalist group and strongly criticized
inese Malaya. Its immediate goal was to form a union of Malaya with a
yet to be formed independent Indonesian {Melayu Raya). During this ti
KMN'IT had a political collaboration with PKMM. e e
Wo years after its establishment, Mustapha Hussein, one of the 1

o}f KMM, 1nt1’roduce_:d Dr. Burha.ngddin to the association. It is believee;;l (til?;i
they met at his Homeopathy Clinic in Kuala Lumpur, where Mustapha had
a medl’cal tn‘aatment. Although Dr. Burhanuddin was not actively inI:folved
KMM s agt_l-Bﬁtish ideas affected him. As aresult, he came to accept thé
idea of uniting Malaya with Greater Indonesia (Melayu Raya).¢ ?

' It shoulc.i.be noted that KMM leaders such as Ibrahim irIaji Yaacob
and Jshak Haji Muhammad were of a different background, i.e., secula
background, v_vhereas among the recruits of KMM were sa,ld;en.;s of A1f
Ehya As-Sharif School. In fact, through the students’ initiative, a branch
of KMM was established in Gunung Semanggol where Al—Ehya,As—Sharzf

-Bakit, 41-Ehya’s principal, had been the
years from its ofﬁcié:tl registration, KMM had formed

host exclusively of “cikgw’ (Malay
| . . ) i y
hars ‘usic !(r.ehglpus _t_eachers). On the national level, well-
wn journalists and writers dominated the leadership team and writers.
ntrary to popular or perceived impressions, a majority of those in the

medium language

295



OLITICAL THdUGHT BURHANUDDIN AL-HELMY: POLITICAL ACTIVITIES AND IDEAS
CONTEMPORARY ISLAMIC P \

supporters were their social origin, their nonjaristocratic and peasan
background,?’ : : -
However, in 1941, seeing that the KMM might collaborate and Join
forces with their enemies, the British imprisoned KMM’s activists incl_udn?g_
" Ibrahim Yaacob, Ishak Haji Muhammad, Ahmad Boestamam, Sutan Djenain
" and others.® Dr. Buhanuddin was not detained as the British thought that
he might not cause harm since he was not actively involved in the movement.
The detention crippled KMM activities until the Iapangse invasion in
February 1941, which was followed by the release of the detainees. Ibrah_lm o
then tried to reorganize and reactivate KMM and adopt.ed a cooperative
policy with the Japanese while clandestinely coilal?oranng also with the 5
Malayan Communist Party and Malayan People Anti-Japanese Army.

- of Allah, national aspiratio#as, authoritative state, international brotherhood
and social justice, - i ! :

However, two monihs after the PKMM congress, a substantial
rearrangement of PKMM leadership took place, In the middle of 1946, Dr.
Burhanuddin was elected as the President, Ishak Haji Muhammad as the
- Vice-President and Ahmad Boestamam as the Secretary General. For the
. next two years, they became the leading figures in the radical Malay
nationalist movement.* . .

Another significant aspect of the PKMM inaugural congress was that
its opening ceremony was attended and addressed by represen-tatives from
the Malayan People’s Anti-Japanese Army (MPAJA), all of whom were
Chinese. There was also an Indian representative, The tone of the speeches
was leftist, and the races were urged to unite to fight against colonialism.
However, according to Cheah Boon Kheng, at least one of the non-Malay
speakers asserted: “...that to maintain that Malaya belonged to the Malays
was to disseminate narrow nationalism.” This remark hotwithstanding,
the PKMM inaugura] congress showed some signs of change in the attitudes
of the radical Malay nationalists towagds the immigrant communities, or
perhaps, it was a tactic to win thejr support in order to achieve their major

Involvement in PKMM ( Parti Kebangsaan .
Melayu Malaya) :

When the Pacific War was over, a new party, Parti Kebangsaan Melayu
Malaya (Malayan Malay Nationalist Party) was formed in Ipoh, Perak, 0‘1:1
17 October 1945, two months after Indonesia declared her indepen-dence.
Mukhtaruddin Lasso,” as President of PKMM, successfully led it. Dr:
Burhanuddin was elected as the Vice — President even though he was not
present at the meeting, oo
According to Abmad Boestamam, PKMM or MNP (Malay I.\Iatl'onallst
Party) as some writers termed it, was born from wit-hin tl}e ed1t_0na_l and
administrative ranks of Suara Rakyat. Tt was formed in a discussion in'thé I the year 1947, PUTLRA was. catablithed by PIMM. I vas s
KMM p : sin coalition of the association and Malay parties. Its aim was to discuss the
ofP o Jeeply influenced by the independence Sreegle of Indonesi suggestion by Britain to establish ‘Perseiutuan Tanah Melayu’ (Federation
of Malay States). PUTERA intended. to present the suggestion as a
: | preparation for the fPerja}njian Persekutuan’ (Federation Treaty) by
‘ : (. : | forwarding their Suggestions to the British. In their efforts, PUTERA became
Thei slogan was iM-embela Hak ldan Ige;ﬁl{aﬁ P m:: g Z?fzi' ¢ nvolved in leftwing activities and came un’der%e influence of the communist
s of the Malays) S o - party. In mid-1948, activities of PUTERA werfc suspended and in 1950, the
.PKMM was banned. Wher:1 ‘Persekutuan Tanah Melayu’ (Federation of
' Malay States) was declared in February 1948, the British declared an
emergency in Malaya.- . o
In October 1945, the Malayan Union was proposed by Harold
MacMichael, a British diplomat. This involved the surrender by all nine

ultimate goals were to ;’:lchieve independence for_ the Malay race .
claim their birthright. N i

Dr. Burhanuddin al-Helmy expressed the view that the Malays &
only be mobilized through two means: religion and national feeling. )i
these bases, he formulated the PKMM on the principal of the soverei

296 297
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Malay sultans of their sovereignty, thus changing the political status of
those living in the Malay states and the Straits Settlements, as well as those
who had lived there for at feast the previous ten years. This was first
announced on 10 October 1945, in a brief statement in the House:of
Commons in London. The laws no longer needed rectification by the Sultans
" but were to be signed by the Governor General of the Malayan Usion,
which inciuded the nine Malay states, Malacca and Penang,. The British
move was interpreted to mean taking power away from the Malays:
Subsequent British-Malay negotiations led to the abrogation of the Un@on
of Malaya, retrocession of sovereignty to Malay states, and the integration
of the states and the Straits Settlements into 2 new Federation of Malayj;
from 1 February 1948, with citizenship rights restricted only to Malays.
The short-lived Mac Michael plan had served as a catalyst to foster Matay
nationalism, "
In May 1946, UMNO was established after being initiated by Onn
Jaafar, a district officer in Johote. In its initial stage, UMNO merely strove
to exert the traditional rights of the Malay community in that it sought the
re-establishment of the old order. In rejecting the Malayan Unijon scheme;
the party declared that the new proposals were not to be introduced. The
party demanded that the British government restore the status quo by
withdrawing the proposals immediately. PKMM cooperated with UMNO
for five months, then separated from it after realizing that they had different
courses of struggle. UMNO aimed at achieving immediate independence
while wanting to preserve the status quo, whereas PKMM principally wanted
to apply Islamic laws to the country. PKMM was a nationalist party tha_t
principally strove for the establishment of ‘Malaya Merdeka® within tlfé
scope of “Indonesia Raya’ because both the Malays and the various ethnic
groups in Indonesia were of the same race. The idea of ‘Melayu Raya’ had

The segregation betwejen both parties evoked separate and different reaction
from the British. UMNO’s opposition to the Malayan Union scheme received
accommodative and consultative treatment in the sense that the Bri
agreed to open a dialoigue with UMNO and the sultans to discuss alterna
arrangements. These dialogues or ‘constitutional taiks,” took place thro
a special body called:the Working Committee, which consisted of Br}h
Government members, four Malay Rulers and two UMNO representative
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- accused of being anti-Sultan or a feu

. in the form we needed.”*

of the deliberation of the Malay people,

his party’s unequivocal opposition to the scheme. At the same time, PKMM
‘proposed that Congress adopt a resolation for the pursuance of a ‘one

BURHANUDDIN AL-HELMY: POLITICAL ACTIVITIES AND IDEAS

The outcome was a set of recommend?tior}s embodied in the Federation of
Malaya constitutional pr;oposal to replace the Malayan Union.

The Stand of Dr. Burhanuddin Al-Helmy and
PKMM in the Malayan Union Issue

PKMM’s opposition towards the Malayan Union scheme appeared on the
surface to be inconsistent because its initial reaction was to state its support
for the concept of a union or unitary state for the peninsula. It was on this
basis that the party announced its ‘fundamental agreement’ with the scheme
believing it would accelerate the pace towards independence. Ahmad
Boestamam, a prominent leader in PKMM, pointed out that they gave their
agreement in principal which was, according to the language of politics,
notin agreement totally, and the political calculation that caused the PKMM
to adopt the attitude of ‘agreement in principal® was that of ‘seizing the

. historical moment.” They agreed on the bases of their belief that there

were two forms of independent state: the feudal form and the unitary form.
They viewed the Malayan Union as clearly having chrystallised in it the
principle of unitary state whereby severa] states uniting or becoming one
without autonomous rights for any of them. For this reason, the party was

dal system whereby the maj ority of the
Malays were attached to their government.

However, upon realising the full implications of the ‘scheme and
that it perpetuated British colonialism, PKMM clarified its stand by
emphasising several qualifications for the kind of unifary state it wanted.
These included complete independence and a democratically elected
legislature. These qualifications were tantamount to complete opposition
to the Malayan Union scheme. They made a request to a British officer,
Lt. Colonel Rees William,i a Labour Parliamentary Under-Secretary of State
for the Colonies. Later, Dr: Burhanuddin stated: “The white paper of Malayan
Union has been argued and proposed and we have proposed the constitution

_ Ahmad Boestamam ' stated that their opposition must be founded on
the importance of the conmon people and in support for their dignity and
sovereignty, instead of the position of the feudal class. So, in the congress
the PKMM’s spokesperson voiced

lalzlal
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hundred percent independent Malaya.’ However,. this proposal,was
rejected and, as a sign of protest, the PKMM staged a one-day walk
out’ from congress. As pointed out by Ahmad Boestamam, the Britis
_rejected tite proposal because PKMM was not considered to be¢ a
. influential in the Malay- circles as Dato’ Onn’s UMNO.

' Dt. Burhanuddin’s 1mageias a nationalist was never contradicted.

In his Presidential address at the PAS General Assembly in 1956, he
stated that; |

~ As a patriotic, I do nef, conmder it 1ncompat1ble w1th my principles to

carty oh miy struggle in any party as long as the party is genuinely and
positively opposed to colonialism, and is truly struggling for a genuine
independence.®

The Political Leadership in PAS

Dr. Burhanuddin joined PAS at a time when the party had beg 1
draw followers from PKMM and Hizb al-Muslimin. In spite of the lac
of a suitable leader, they came to regard the party as their new poli
sanctuary. PAS soon grew in influence. PAS was able to register i
in the minds of the Malay electorate as an Islamic party which’ fo
for Malay rights and Malay privileges. Dr. Burhanuddin was appro
by several PAS leaders like Haji Hassan Adli, Haji Wahab Nu
Haji Said Abd. Hadi. He was given the guarantee that the key 1
in PAS would accept his leadership. During the PAS youth meeting,
was given the Quran and a PAS flag, which indicated that he sh
not stray away from PAS objectives.?

However, even after Dr. Burhanuddin had taken over the leader
from Dr. Haji Abbas Alias, political disquiet in the party was see
characterize its growth and development. By 1957, however, the pa
doubt owing to Dr. Burhanuddin’s leadership, was heavily infiltral
ex-members of Malay political parties from among those who became act?
members of PAS. (.

Nonetheless, the leadership of PAS was not surrendered t
Burhanuddin without contest. All along, he was regarded as les
Islamist and more of a Malay nationalist. There was insufficie t
availabie with regard to the circumstances that led him to joi
1956. The party Pre31dency that year was contested at the last ms
Although Zulkifli was idefeated by elghty—four votes to twelve, he W
challenge Dr. Burhanugdin for Presidency again in 1959.%

The usual explanatlon given for this confrontation was,
that Zulkifly was more religiously-oriented than Dr. Burharmd
Funston argued that: |

When he was in PAS, he managed to lead it to its highest achievement
n the general elections. In 1959, PAS won 13 Parliamen-tary seats and 42
“state seats. Kelantan and Terengganu were controlled by PAS who managed
o0 establish state governments.’® He was also a Member of Parliament
epresenting the Besut seat. When he was in Parliament, he tried to raise
any issues. One of them was the Malays’ rights in econoemic, social and
olitical fields. He also criticised the federal govemment for discriminating
he States of Kelantan and Trengganu, which were under the rule of PAS.
* When he was in PAS, he continued to support the concept of ‘Melayu
Raya’ or ‘Indonesia Raya.” This was the reason he criticized Tunku Abdul
Rahman when he proposed the idea of ‘Malaysia,” Dr. Burhanuddin wanted
Indonesia and Philippines to be included under the new federation to establish
his concept of Greater Malaya.®® However, the idea was rejected with the-
stablishment of Malaysia on 16 September 1963.
In 1964, he faced a challenge from the government. He Jost his status as
amember of Parliament at the end of the year. In 1965, he continued with his
dea for Melayu Raya. As a result he was accused of involving in a political
ovement to overthrow Tunku’s government. He was accused of conspiring
with the Indonesian involvements in the peninsular to establish the Front
National, which aimed to overthrow the government. He was then detained
der the Internal Security Act until 1969. Before he was released, he was
ked to sign a released letter. He refused because he strongly believed that
as not guilty. His death came shortly aﬁerwards, while he was still the

~ Part II: His Political Thought

...it seems more accurate to describe their differences as those between:
adherent to Islamic reformism on the one side, and on the other, to a mo
quietist Sufism.>

Natlonal Independence

'e issue of nat:onal mdependence was the core focus of Dr. Burhanuddin’s
uggle. He always stated that the faith, the body, the nation and the
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territory, are interrelated. The strength of the faith will strengthen the
body, which will then strengthen the nation and the territory.'A strong
territory will ensure a strong nation and faith.* He stated that only
- when a nation is free will the people’s religion be free. Thus, a

* independent land was one of thé major aims of his. political straggle. In:
his writing, Agama Dan Politik, Dr. Burhanuddin said:

Frog ‘
exp;r;it);arat;dy;a;, the Malay were_becoming weaker and weaker,
o UIat,e : cfeated. As‘ a.1esult: of this they were casily bej ’
ip R ar;g‘l- tuled by the Imperialist éccording to their int Iﬂg
He further saig that: o

We are now still being colonialised. Our politics is still far from
administering the nation because that territory is stifl not under our control.
When we are free and sovereign, then only we can rule our own nation,
then only we can administer a nation which is named, the Malay land.
Therefore, our politics today, should be focused on achieving the freedom,
and independence, then we can build our own sovereign, peaceful

5 ain th i
nation. | claimed that g democr;c;oig::;aiv Way of ruling, As a regy[s of this he
. . . . Lo i as .
During this period the spirit to achieve mdependence was very stron €mocracy,*’ practiced by UMNO was ‘bad’
among the local people. Therefore, this theme was the major aim of man The only means to free

nationalist leaders in Malay land, especially in opposing Britis
colonialisation. However, what differentiates Burhanuddin from othe

. As he stated, “How cap

(Debate), he strongly stated:

We oppose colonialization, but we are not pro-communist. We want our

freedom, justice and sovereign land, which we owned before the - ¢d based on their Strong feeling of atriotis ot be
om, ju are ready to show the; - P 0. Other ethnjc groups wh
colonialicution & , i indeponcens. ;K eir ?bedlence can also join together in the strugI;le fo(r)
- € people i
He also stated that, “We struggle hard for independence and freed respect, generosity o Smustalso show high moral standards like honeg

because we want to be equally accepted by other nations in the world.” D

Burhanuddin’s vision for independence was not limited to the Mala iaf

peninsular, His aim was iindependence for the Peninsular, Indonesia,

and other Malay lands. He wanted to establish independent Malay lands 1iké

those which existed durin the periods of Sri Vijaya, Majapahit and Mal
Colonialization to him, should be opposed not only to free the Ta

i

- The Spirit of Patriotism

Dr. Burhanuddin divided colonialization into two parts: first, phy.
colonialization or land acquisition, and second, mental or mj
colonialization.* He stated: '
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argue that the love for the ‘watan,” to which Burhanuddin himself
defined as ‘nationalism’ which is also used by some other writers on.
Burhanuddin, is not accurate. There is a big difference between :
patriotism, love towards one’s homeland, and nationalism, puitin
nation above everything including God and religion.

In his ‘Falsafah Kebangsaan Melayu,” (Malay National Philo-sophy)
Dr Burhanuddin said: “the strong government which introduced the Malay:
until today started from the Sri Vijaya Empire and lasted by the Malay :
Sultanate of Malacca.”® These two empires became the foundation to the:
spirit of ‘Melayu Raya’ or bigger Malay land. He strongly believed that
this Malay patriotism should become the ‘soul and the foundation for
Malay state.” He stated:

We want to form a Malay territory, on the spirit of Malay patriotism,
based on justice, wider and equal humanity, not based on the racism or
prejudice sentiments.®

He also said that:

-Tslam looks at the feeling of patriotism as a means and not an objective.
.....Jt is same like the life in this world , is temporary, just as means for,
another life in hereafter®! )

He always emphasized that Malay patriotism is not a negative feelin
because it is not based on blood relationships as a condition f
membership. Therefore, according to him anyone, from any racial group:
who are ready to show their respect and obedience to this land, is qualifi
to be an indispensable part of Malay patriotism. [My emphasis here i
Malay patriotism not Malay nationalism]. He then also stated, that
Malays themselves cannot qualify for this fecling of patriotism, if.'E
could not show obediénce or respect to the country. Therefore, it ca

“understood that his spirit of patriotism is opened not only to Malays
also to Chinese and Indians. This is suitable for a2 muitiracial state
Malaysia.*? '

To support his argument that the spirit of patriotism does not cont

Islamic feachings, he{quoted the hadith: “hubb al-watan min al

which means love towards one particular land is part of belief. He §
that the land or watan is like the foundation or the root, the
become strong through a strong nation, a nation will be strong th
healthy body and the body wiil be strong if there is imdn or belief
mind.5 He then reiterated his concept of patriotism through the fi

verses.

Muslims, and if the
+ beliefin Allah {s.w.t) and His injunctions.
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The first is Siirat al-Baqarah: 213,

Mankind was one sin

] ile nation, and E i
idings wemingsg and Allah sent messengers with glad

Another verse is ftiom Strat al-Hujirat: 13,

O mankind, We created

you from a single (paj
and made you into nati ngle (pair) of a male and a female,

ons and tribes, that ye may know each other.

Both verses clearly indicate Muslims are all brothers and they

:hgu:}cli not be divided ba_lsed on tribe or colour. They must cooperate
: ;ey ! ;n ?{;ﬂy thely can live together in a strong territory. As Muslims
ould not claim that they are more superior th ]
quoted the famous hadith, “I3 ‘asabiyyah fi ’ am e e hen
ot i , S I-Islam.” H i
feeling of ‘asabiyyah as a fanati d chau i hich fo damores
fo e sasis 7y anatism and chauvinism, which is dangerous

Islam, and the Political Foundation of His
Thought
Islam shaped Burhanuddin al-Helmy’s

ugtil the end of his life. From his writi
tried to accommodate his

politi.cal thought and political activity
ol n;l,gs, it can be gleaned that he always
! : 1ca: struggle with Islam. In his famous writi

Perjuangan Kita (Our Struggle} he quoted the following Qur’anic ve;;legs,

which served as the basic principles for th i
_ o f o
The it s poe e prii 1;1’ ormation of hls.pohtlcal thought.

Verily never will Allah change th iti i
it et ® ge the condition of'a people until they change
He interpreted this verse to mean thatiit all depends on a parﬁcuiar

c . . :
ommunity whether it wants to be a master Or a servant, to be independent

or bonded. Thus, based on this verse, he trjed.
N th » he tried to suggest that Malays sh
struggle hard to ensure a bright future for their future gf,nerationsy should
The second is Srat Al ‘Imran: 139, | '

- Solose not heart, nor fa]l%into desp
true in faith,

i

air: for ye must gain mastery if you are

For him his people will be highly respected if they become good

¥y are ready to give sacrifices for the sake of their

\
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The third is Strat al-Mujadalah: 22, *

Thou wilt not find any people who believe in Allah and the Last Day,
loving those who resist Allah and His Messenger,

This verse describes another characteristics of a goo_d Muslim. Tl%e
verse urged the Muslims to oppose those whp are against Allah, H.IS‘
Messenger and the believers. Thus, through this verse Dr. B}lrhanudd_m
wanted the Maiays to oppose foreign invaders who occupy their land.

The fourth is Siirat Al ‘Imréan: 118,

O ye who believe, take not into your intimacy those outside your ranks: '
They will not fail to corrupt you.

Based on this verse he persuaded the Malays not to appoint out§jdé
as their leaders because these people should not be trusted. Furthermore,
the Malays should start to become independent and not rely on others to
lead them. i

Lastly, Sirat Al ‘Imrin: 110,

Ye are the best of people, evolved for mankind, enjoying what is right,
forbidding what is wrong and believing in Allah.

This is the most important responsibility for Muslims, that thgy always
enjoin others to do right and forbid the wrong, Hoyveve.r, according to D
Burhanuddin, they could not perform these functions if they themselvn?%
were still being colonialized by others. Thus, the Malgys shoulfi .f{egz
themselves from foreign occupation in order to perform this responsﬂ?xil

He also quoted from the Qur’an, verse 13 from Siirat al-Hujur
which stated that:

O thee Human beings, We created you men and women, and We created .
you with different tribes and groups, therefore you can know each other.
Indeed the best among;you are the most righteous among you,

He also said that thére was no ‘asabiyyah in Islam, since the Propt
.b.u.h) totally rejected it. o
@ Dr). Burhs);nugldin stated that Islam is sent by Aliah for the compl s
guidance of one’s life and to maintain peaceful relation_ship among human
beings with Allah s.w.t. lat its centre. Thus, through his wntmgs we C
observe that to him Islam and politics are inseparab}e. He §a1d that t
purpose of politics m Islam is to achieve just‘ice, to dlfferc'enttate betw
the right and wrong, to Iéad to a new civilization, to establish a st.rong (
united Ummah, to strengthen the good relationship among all nations, ind

LYYt

. oppose the colonial power and to li
' teachings. As Mustims the Malays mus
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to ‘ensure equal rights. This is why
cannot, be adjusted to p!plitics, but p
religion.”s :

he strongly stated that “religion
olitics has to be in line with the

i . i

- Asa committed Muslim activist, he always stressed that in the al-
Qur’an there are many verses which remind the people to be good servants
of Allah. He stated that from the 6,000 verses in the Qur’dn, only 150
verses deal with Islamic rituals, while the others explain the causes behind
the rise and fall of the nations. He thén cited many examples from the
Qur’an: :

The first is Siirat Yiisuf: 3,

We do relate unto thee the most beautiﬁil of stories, in that We reveal to

thee this Qur’an. Before this, thou t00 was among those who knew it not.
The second is Siirat al-Kahf: 13, -

We relate to thee their story in truth, they were youths who believed in
their Lord, and We advanced them in guidance, '

These two verses and several other verses of the Qur’an testify the
fact that people who follow Allah s.w.t. will be blessed with felicity and
success here and hereafter. These are the people who are well-b
always strive to witness the truth
mentioned: '

alanced and
of Islam unto mankind as the Qur’an

Thus have We made of you an Ummak justly balanced, that ye might be
witnesses over the nations (al-Baqarah:143 ).

Ye are the best of peoples, evolved for mankind, enjoining what isﬁght
forbidding what is wrong and believing in Allah ( Al *Imrin: 110).

ConcIusion 5

P I .. .
Dr. Burhanuddin, through his political activities and writings, tried to

emphasise that the Malays must always unite under one umbrefla. They

. must oppose all types of cOlonialization.f Thcf,y must live together with a]l

: groups of people who are ready to share the same fecling. This struggle to

ve together is in line with Islamic

t always strive to attain independence
for Islam, so that they can become a strong nation.

His call to the Malays to be united and to strive for an establishment

- of an Islamic institution can be considered as a shift in Malay politics. The

reason is that while his contemporaries were

propagating communism,
nationalism and secularism as means for chan

ges, he bravely propagated
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Islamic values through all the political movements in which he
participated. He managed to show that Islam is-not a mere religion of a -
few rituals and obligations, but it is a complete way of life which can -
_make people achieve real independence from all kinds of calonizations
~-and dominations and can help man to establish peace and prosperity -in
the world and attain success in the hereafier.
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