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Abstract

Ingushetia is one of the states of southern part of the Russian Federation with a
population of less than kalf a wmillion and is predominantly a Muslim state. At this present
time, the local ethnic Ingushs strictly follow and live according to a tribal system whickh
they inherited from their ancestors. Throughout their Ristory, Ingushs have demonstrated
their own mechanism for reconciliation and the peace building process in cases of wibal
confliets. The local socio-cultural and religious Jactors have always played an extremely
effective role in preserving a harmonious life among various tribes as well as communities
in Ingushetia. Interestingly, in most cases, this mechanism has proven lo be more efficient
and productive than the existing state law. This paper has adopted a descriptive method of
analysis. The findings are expected to reveal the major factors which helped Ingushs to
preserve their identity, unchanged throughout their history.

Key words: Ingusheita, reconciliation, peace building process, socio-cultural and
religious factors.
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1. Introduction L

Ir: &._u Ingush society comprehensive knowledge about apeestry, unconditional
_ ice moH the canons of culre play a significant role in personal as well as in social
life ofiits n_.aﬂwna. Knowing your family lineage up to your seventh ancestor makes you
feel nn__w_ only proud but it zlso gives you a sense of true belonging to the original genus of
your @E&. in particular 2ad to your own. ethic group in general.

#usn_ﬁwﬁ there is a difference between having 2 mere knowledge about the ancestors
and liying _,SE it with full respect, love and devotion to your family teee, and being ready
to die) for the sake of protecting its honor. Usually a member of any traditional society is
considired|as part and parce] element of one indivisible society and never feels "lonely in a
' in contrast to the Westem capitalists societied. Therefore, this type of culture’ -
including fts customs and traditions — together with its socio-religious factors have
Hous influence, unlimited power in problem solving, decision mazking and peace
buildizg process in case of conflicts.

Tost important element of culture that helps people to structure their worldview
about|the ,_dw_mQ is their ethos, which refers to apprehended beliefs within a cultural group
social interactions, such 2s independence vs interdependence; individual right vs
protection of family; egalitarianism vs authoritarianism; control and dominance
y and defense? Culture may also be described as a broad sense of belongingness

values derived from group membership, a cormmon history, tradition and
It also focuses on shared behavior, symbols, values and beliefs.* Cultural
ethnicity “requires the self-consciousness recognition by a group of individuals

obedi

1

boncent of culrre can be explained in "four clusters of meanings: first, cultare as o
tive category, 3 state of mind [with an ideal goal implied), which is the proper
Ly of the arts and ethies: second, culture 2s the Jevel of colective social
lovelopment, with this sphere of concem designated as culture and society™; third,
culture as the arts, where & vestricted sphere of self-conscious expression is designated
[and| may be reserved for pasticular groups, with their own sell-images]: and fourth,
Fulture as the way of life of people, the sphere of complex practical activity, or praxis”
That Kenotes “sets of ideos embedded within routine practice and familiar institutions,
“ind head them as implicated i the reperts of self which we make, or in self-identity.”
» Wl Preston, PoliticalfCulural Identity: Citizens and Nations in a Global Lra,
Pomaos, California - New Delhi: SAGE Publications, 1997), 38-39,

.,.“E.J_\ V. Diller, Political/Ciltural Diversite: A Primer for the Fuman Services (U.5.A
hotnas Brooks/Cole, 3rd edition, 2007). 61- 65.

2,

! ui:.q Shehu, The influence of Islan on Albanian cuiture, Istam in Asia 1, (2011): 390,

whu_,_m.:nwu Licbkind, New Jdentities in Eurepe: Immigrant Ancestry and Etiinic Ientity of
Yourh, (England: Gower Publishing Company Lid, 1989),21.
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of commonalities that emerge through their conformity to similar ways of acting and
being™ - , .

For indigenous people like Ingushs, to preserve their cultute, traditions and nﬁmSBm. is
easy to some extent. On the other hand it becomes extremely complicated ooﬁvﬁ.& with
major and big numbered nations. It is easy in a sense that any ethnos which oo.umﬁ.nm ofa
small pumber of people can maintain their traditional institations from foreign influences,
and therefore it is easier to maintain control over 2 small area, especially if the people
belong to the singie sthnic group and follow the same religion. moiaém it becomes
complicated when it comes fo facing and responding apy overt aggression of those
neighbors who have always been more in aumbers and military might, In all of recorded
history and reconstructable prehistory the Chechen and Ingush (and for that matter most
North Caucasians) have never undertzken battle except in defense.

The Russian conquest of the Caucasus was difficult and bloody, and the Chechens and
Ingush with their lowlands territory and access 1o the central pass were prime targets and
were among the most tenacious defenders. Russia destroyed lowlands villages and %wuoama
or siaughtered civilian population, eventualty forcing the people to fee from the plain land
and seek refiage in the highlands of mountzin areas. Nurnerous tefugees emigrated or were
deported to various Muslim countries of the Middle East, and to this day there are Chechen
populations in Jordan and Turkey. The recent history shows us an example of brutal
aggression of huge Soviet Army in February 1944 which ended deporting the é.ro_n Ingush
nation together with Chechens and some other North Caucasian Muslim ethnic groups 10
Kazakhstan and Siberia.

However, the history also recorded that neither the Bolshevik revelution of 1917, nor
the repression of the 1930s, nor the exile in 1944 was able to destroy the mvwwn. if Ingush
people. The strong affiliation with their socio-cultural and 33%0&.23 of Tife helped
Ingushs to preserve successfully their identity throughout the centuries and to face any
challenges that would jeopardize their further existence. And yet there can be oo
community without any form of disputes and conflicts amony; its members and Ingush
comraunity is not an exceptional case.

Issue of vendenta® has always been one of the sensitive issues in the life of Ingushs. No
matter how severe might be punishment of the state law for the victim's relative who
avenges the murderer nothing would stop him from taking his revenge. Though, Ingushs um
Muslims, do admit that Islam should prevail over any element of culture or custom that is
not in Line with teachings of Islam there is still need for a complex work 10 solve .Em
problem of vendetta which in many cases gogs beyond 2 human reason. 2. ﬂ.wo same time
we adsmit the fact that Islam has no objection to any culture, customs oF traditions which do

5 Mark Grthame, “Maieria! cultire and Roman identite,” i Culiural Identity in the
Roman Empire, (New York: Routledge Press. 1988). Gw. . ”

% From Latin Viedicre: A bloed feud in which the Family of a murdered person SCEks
vengeance on the murderer o7 the murderer's Tamily.

79




DR, JOURNAL OF
IANITIES

not contradict Islam. One of the Prophetic traditions says: “Indeid I was sent to perfect

good sharacter. i .

-efore, Islam calls upon rightly balancing between aspects of culture, customs and

i and conceptualizing them correctly and avoiding any injustice towards anybody

be it| ¥ Muslim or non-Muslim. This flexibility of Tslam plays extremely significent role and

contributes remarkably in reconciliation between the warring parties. Therefore, this paper

will |Zocus mainly on the following issues: Ingushetia and its background, complexity of

vengitta; ithe role of socie-cultural and religious factors for peace building process. :

1. Ingushetia and its Background

The Republic of Ingushetia (Respublike Ingudetive or Galjai Mohk), commonly
Ewn_.“,..& to as Ingushetiz, is 2 federal subject of Russia (republic), located in the heart of
Zoﬂ._% Om“nomwnm region with its capital at Magas. It was established on June 4, 1992 afier

w_ﬁu.HnmEmu Autonomous Soviet Socialist Republic was split into two. The republic

o lE o] -
is hozne fo the indigenous Ingush, a peeple of Vainakh ancestry. The native term for the
Chechens and Ingushs together is vaj nakk, which literally means "our people™. The name

"Ingeshetia" is derived from an ancient village of Ongusht (renamed in 1859 to Tarskaya

and in He_ﬁ. annexed to North Ossetia} and the Georgian ending -e#f, all together meaning
(lands where the Ingush live.

; _ Therefore, Ingush and their eastern neighbors the Chechens are so closely
relatid xw cach other in terms of language, history, and religious identitics that both easily
can lie described together. Chechen and Ingush are so close w each other that with some
E.mn_won m_H speaker of one has fair comprehension of the other, and where the two languages
are 1 oonn_ﬁnn they are used together; a Chechen addresses zn Ingush in Chechen, the Ingush
replizs in Ingush, and communication proceeds more or less smoothly, Nopetheless,

: |
differences of grammar and vocabulary make them distinct languages.

: Demograpky
MZQ..“mEuoa to the east are the varipus peoples of Daghestan (many of them speaking
langyiages distantly related to Chechen and Ingush); in the plains to the north, the Turkic-

%a,_,.n._umm Kumyk and (as of the last three centuries) Russians; to the west the Ossetians,

who .mua_pw a2 language of the Iranian branch of Indo-BEuropean; to the south (across the

| i
ng__u 2l Caucasus range) the southern Ossetians and the Georgians. The Ingush have atways

lived to W..Wn west of the Chechen, always forming a frontier population with non-Ingush,
bou.wﬂwa._udnﬂ people as their own western neighbers. Present-day Chechnya and Ingushetia
nonmmﬂo& roughly to the traditional territory where, until recent decades, almost all

ik, Minwvana, Chapter 47, Number 47.1.8.
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Chechen and Ingush have lived: the only traditionally Chechen-Ingush lands outside of it
are the Kist land in Georgia.

- Ingush ethnos

The traditional Chechen-Ingush system of ethnic identity recognizes three or four
groups under the generic rubrie of vaj naax “our people’ and vaj mot "our language': Ingush
(with no internal dialects); Chechen (with several distinet dialects); the Kist of the north
Georgian highlands and the upper Alazani, who speak 2 Georglan-influenced mostly
Checher dizlect today but at least some of whom spoke Ingush until the beginning of this
century; and the Mieldi (or more generally speakers of the Galanchozh dialect) of far
westem mountain Chechnya, who were and 0 some extent still are regarded as transitional
between Chechen and Ingush. The ethnonym Nexchii *Chechen' is now reguiarly applied to
the Mielxii, but never to .&m.ﬁmﬁ These various groups that call themselves vaf naax are
united by 2 common language family and many common customs, but this overarching
ethric identity is not quite the same thing as a national identity; the traditional noticns of
Ghalghaaj (Ingush) and Nexchuo (Chechen) correspond remarkably closely to the modem
notion of national identity.®

- Ingushs and religion

During the Middle Ages Georgian Christian missionaries were active in highland
Ingushetia and western highland Chechnys. The evidence of their influence includes an
occasional stone church building in the highlands, cress-shaped windows on some stone
towers, and the Georgian origin of the Ingush and Chechen names for the days of the week.
The peaple were mostly pagan unti] the Russian onguest began. From the 17th to the early
19th centuties the Chechen and then the Ingush converted to Islam. Today they are Sunni
Muslims. Islar is moderate but strongly held and a central compenent of cthnic identity
and cultural wadition, Ingush and Chechens are predominantly Sufi oriented rather than
strict Salafi, There are mainly two Sufi orders, the Q'¢jla tuobagh murdazh (cited here in
the Ingush form; generally kuown as Nagshbandiya) end Husien haghi murdazh or Hey
murdazh (=Qadiri).

These two orders helped to keep Islam alive during the Soviet years and their activity
was mostly limited to religious ceremonies such as funerals and memorial services, They
undertock no political or proselytizing functions. In contrast, the clergy today often speak
out on political matters such as elections. Massive conversion of Igusbs to Islam was
mairly due to one of well known religious cleric by the name Kunta Hadji, a son of Kishi,
who prorogated a Kadri Sufi teachings of Islam. What Kunta Hadji did with his wise words

5 Johanna Nichols, The Ingush (with notes on the Chechen): Buchkgraund informatien.
(Catifomia: Berkeley,1997). acesssed April 12.2014.
hpy/Ainguistics.betkeley.edu/~ngush/fingash _people.hrmi
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in f ¢ ronths was what Imarn Shamyl® couldn’t do'® with his sword'", Since that time up
to dite Iklam has penetrated the genus of Ingushs to the extent that, they do not imagine
their socio-cultural life without religion of Islam. ' .

‘Therefore, in the Northern Caucasus in general znd Ingushetia in particular almost
every mo._.mobﬁﬂu.ai political and ideological issue has an Islamic component. The Muslim
mﬂ&w“ as|become inherent part of the regional ethnic identity, permeating the mentality 2nd

on of peoples living w0 region. The northeastern part of the Caucasus, inciuding

uol%imw,ag Caucasus, primarily the Adigei and Turkic people, did not embrace Islam with

C
the game fervor.

' N

- Ingush and ancestors’ land L]
- A strong sense of rootedness in the family tree and the ethnicity still remains resilient

in ﬁ_wn “E,“nmnnﬂ %ﬁowgmﬁwmo&&.vauﬁb_oaﬁnﬁﬁ&&mc&wn Hamumumo&n&\mwos_n
y _ﬁéﬁa of his father’s land. The importance of this becomes necessary in case if any
e O conflict arises about territories, be it between neighbors in a village or between
Tngash land and the bordering neighbor state. People who bave respect for their

EE;.#Q,T and are aware of the places where they dwelled will 2lso have a strong respect for
.oé.a cuitural and religious identity.
' Land for Ingushs has always been 25 sacred as parents and religion. Some even say

ngush may decline from vendesta and forgive his sworn enemy who killed his family
aber but it is impossible that he will part with one jotz of his Jand in any circumstances.
e ww unjust usurpation” of the land from Ingush by anyone, be it an individual or even
rement the hatred towards the usurper and full commitment to restore the justice by
2 the usurper is inberited from generation to geperation. And in case of government
the @_.‘._aﬂmmou in charge who gave an order to oceupy or confiscate the land will be the target of
the ¥ictim. '

B 1

.; Tnbam Shamyl: (1797 ~ 1871) a politeal and religious leader of the Muslim tribes of the
. Northern_Caucasus, He was 2 leader of anti-Russian resistance in the Caucosian War
- anld was the third Imam of the Cavgasian mamate the lasted from 1834 (il 1859.

119 fpam Shomyl, with his arony of 20,000 men, attached Ingashs to subjugate them.
Hbwever, Gerce resistance of Inpushs forced Imam Shamil and his men to retreat
S_:nﬁwnm their dead and wounded comrades. Gosarkhive Ingushitii, accessed on April
© 19" 2014, http://ingarchives.ru

; :.%.U. Kodzoev, Istoriva Ingushskogo Narode. (Magas-Ingushetia: Serdalo, 2002), 165.
1 “_wﬁ_uﬁ._ R. Bowers. chal “lstam in Ingushetia and Chechnya,” Facufty Publications
Lo d Presentationys, 29; 4, (2004): 395,

-1 ALl Russian governments — Czars, Soviets... used various means to remove Chechen
© a0d Ingush pepulation from economically imporlant areas and to encourage seitlement
there by Russians and Russian Cossacks...” and *... a sizable portion of the Ingush
uplands was (ransferred to North Ossetia in 1944, prior to 1992 Ingush-Ossetian conflict
where some 60,000 Ingush lived in North Qssetin. Johanna MNichols, The Ingush (with
btes on the Cheehen): Background information,

3
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wstan, Chechnya and Ingushetia, has a stronger religious tadition, while the:

Tnterestingly, strong affection to the land and readiness to commit even a homicide
due to the dispite over the land is found among Albanians as well. According to the report
made by The Committee Nationwide Reconciliation: “The largest number of conflicts and
enmities are created due to land disputes where over 50% of families in rural arezs and 20-
959 in cities are involved. These conflicts have brought and continue to bring tragic
mmurders™. One of the possibilities of being firmly attached to the soil is that throughout
the history, Ingushs had been mostly living in mountain areas, which had little fertile and
flat land that would serve agricultural purpose. Though, nowadays most of the Ingushs
dwell in plain territories with enough Jand to live, the cultarally inherited and deeply rooted
affection for the plain land and fertile soil still dominates their mind.

Customs and social organization

Chechen-Inpush society has abways been egalitarian, instratified and classless.
Traditionally there was o formal political orgenization and no political or econcmic
ranking. Clans differed in size but nat in prestige. Bach clan was headed by a respected

elder. Clans and villages were autonomous. Only in response to extreme external threats
such as {in historical times) the Russian invasion of the Caucasus did any society-wide
leadership emerge; it was exclusively military and always temperary. Clans are inportant
even in modem urban Life. Strict clan sxogamy is universally observed. An individual bears
to all members of a ¢lan the same social relationship that he or she bears to a relative n that
clan; for instance, a man shows to all female members of his mother's clan the same
deference and formality that he would show t¢ his mother's older sister. Even urban
residents generally know 2nd pass on to their children a2 good deal of information about
Enw clan's and family's provenience, the location of their clan towers, and the highland
village to which they wace their origin.

Traditionally, an Ingush or Chechen men is expected to know the names and
birthplaces or origins of his paterzal ancestors going back seven generations, Some women
can also trace their ancestors in this way, and some people can trace their maternal
ancestors as well, This tradition, which is not uniquely Cheohen-Ingush but generally North
Caugasian, means, incidentally, that there can be no genuine large-scale teritorial disputes
in the North Caucasus, since all pariies know whose ancestors lived on what land. What is
often depicted as a territorial dispute between the Ingush and the Ossetians is more properly
aland grab, and both sides know whose ancestral territory the contested land is.

Ingush
and deference to one's elders, formal and dignified relations between clans, and courteous
and formal public behavior. A max, for instance, shows great respect (marked by formal

and Chechen ethmic identity and social structure rest 0a principles of respect

Y dnmial Analysis of the werk of the committee of natiomwide reeancitiation, aceessed

At

1

m_:..
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p _W_.E..x, measured speech, and rising or standing if the other .FmAaoﬂ seated) in the presence
of .v.En_H.m in general and elder kin in particular, including even his older brothers or father.

mnmwm.uoﬂm not smoke or drink in the presence of elder kin.

] MﬁmumEﬂ and clan structure are patriarchal, but women have full mo&&wunwﬁommmmmouﬁ

e w&:@ d prospects for financia! independence and educational achievement Sﬁénﬁ

j .&o,on.n of men. Though strongly traditional in behavior and customs, the Chechen and

Injush are sophisticated and well-educated participants in the modern world. Academics,

,q_u ters, artists, and intellectuals in general are well versed in the cultures of both the

Europsan and the Tslamic worlds, and the Chechen and Ingush regard both of these

w_”..Sm_om as their own, together with indigenous Caucasian artistic and inteliectual
tions.

.b| .

111 Complexity of Vendetta: The Cases of Ingushs and Albanians

Wendetta is stll preserved in Russia mainly among peoples of the North Caucashs:
Digestan, Ingushetia and Chechnya and others. However killings in the name of vendetta,

!

_w. H.Q_Em not only in the regions of the Russian Federation, but also the territories of CIS
n_o thes like Turkmenistan, Tajildstan, Kyrgyzstan, Kazekhstan, Tatarstan, Georgia,

mm_vw_u‘ﬁwm, Azerbaijan. Vendetta in Ingush Janguage is called *phe"!” and this custorm of
Binod! fend has been known in the past of Ingushs and strongly preserved up to date.

/_.. ndetta was originally a mechanism for responding to the violation of soeial instinitions
|

ﬁ_m 1t m8<nbﬁa many incidents, When Islam reached the North Caucasus in XVI-XVII
Qinmties the elders of tribes and clans agreed to 2dd elements of Islamic theology to the

Q_. ! .h._m rules of Adat’.

Some Palkan countries, like Albapia, have also been known to have their history

m_m.on%v_ attached to the practice of vendetta. The tribesmen of northern Albania recognized
1% lat but the Code of Leke Dukagjini'” — Kanuni i Leke Dukagjinit'®, which s, according
4 some traditions, linked with the Prince Leke himself."® The code regulates a variesy of
.ﬂE.n._uﬁ, including blood vengeance. Also, the Canon (in Albanian — Karmun) embodied

Krovnave mest o ingarsiel, accessed on 17/04/2014,
hitp:/fwww,vendetta.su/vendetta_011.htm!

P From Arabic: ‘adat — custom, tradition.

7 Giecovi Shijefen, The Code of Leke Dukagjini, trans. Leonard Fox (New York, 195897,
33,

i ASKK. Gjecov, Kanuni | Leke Dukagjinit, Shkoder, Encvclopacdia of Ivlan {Leiden:
|E.T. Brill, vol. 1, 1979), 652, “Amavwutluk.”

" Gdwin E. Jacques. The Albanians: An Ethnic History from Prehisioric Times to the
Preseni, (North Caroline & London: McFarland & Company, Inc., 1993). 176

1
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both civil and penal regulations. Even today, many Albapizn highlanders regard the Canon
— Kamur® as 2 suprems law of the land.”

A person in Ingush society is not considered as 2 completely independent element but
rather as 2 “part” of the “ywhole™, In other words, if a person comoitted 2 crime all the
members of his clan or tribe will be held accountable for his act. Throughout thousands of
years this custom served as State Institute of regulating the relationship between the
members of the community - served in preven ing and punishing criminals. It helped ﬁw a
certain extent 1o maintain public order, social justice and equality in society by preventng
the spread of tyranny and anarchy. .

Vendetta is a special form of self-defense among clans and tribes. It gives them
feeling of not, being weaker than the murder’s clan. Therefore, the clan of the victin has
mm.H 1o cause sirailar harm to the raurderer or to anyone of his clan who might be equally
rmatching with the victim in terms of social status. In other words, any adult man of the
murder’s clan might be " target for vendetta. The avenging clan is not concerned whether
the rourder happened intentionally or accidentally or whether the victim was wealthy or
poor mountaineer. Slap on the face has always been considered among .Fmﬁwm as
extremely insulting therefore only Killing the offender would calm the conscience of the
victim. Vendetta has no time limit. There are cases in Tngush history when vendetta lasted
for 100-150 years and each of the warring parties lost around 20 souls while Hn<nnmm.um
against each other, Vendetta would end only when the victim’s clan takes revenge mﬂa kills
the murderer or by forgiveness as a gesture of goodwill or through conciliation and
reseiving o certain amount as blood money.

Similar way of ending the vendetta is found in Albanian culture: there are several
ways that a bloed feud may end, including payment of money, agreement n.._wﬂ the
responsible party will move away, the offer of 2 danghter for mamiage, or forgiveness
without any compensation.™

Tn ancient time, when Ingushs used to live in war towers there was apotber way of
termination of vendetta. If a murderer was able to get into the family house ..mw&maﬁ of the
victim' and bold the chain of & hearth that used to bang in the middle o “ghala”, Some
Ingushs are still proud of this Adat saying that: “Custom of “pha » fvendetta) wnzwmoﬁ.nn@

is extremely useful thing in the present North Caucasian context. That is because it makes a

M R apun: is the Albanten name for the Code of Leke Dukagjini, o as they use it Kanuni i
Lek Dukagjinit.

2\ Shehu, The influcnce of fslam an Albarian culrure, 393. ] N

2 Alhogachieva MS-G. Babich 1L, Krovwmya mesi sovremcinot Ingushetii,
Ethnograficheskoe obiezovanie, (Moscow: Nauka, wo.HS. E. o

2 Albania: Means by which reconciliation groups begin working oo a case, Hu.q_dmm.:g
and  Refugee  Bourd of Canada, oecessed  ou Aprl 27, 2014,
cauu_.sés..ﬁ?o.ﬁ.o@mgm&n&EGQ.ES_. ) o

M 4 fall tower, made of buge rocks which served as a house and a fortress o case ©
aggression from externial enemy o fear of vendetta,
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m.ueam fo think hundred times before he uses his mqnwwﬁm.w« pistol” ¥ However, the
nsequences of ruthless vendetta in most of the cases have been tremendously disastrous
it may lead to unstoppable mutual killings until one of the warring parties seizes to

E Vendetio and the status of state law
It is a well-known fact that a state law is almost unsble to change the mindset of
people whose cultere, customs and traditions — no matter how bumane ot inhumane they
ight/be — dominate their lifestyle. From the time immemorial, vendetta has been part and
el of Ingush people throughout their history. Neither the brutal state law of Czar Russia
ﬁ_a severe law of Soviet Union nor the contemporary legislature of the Russian
Fderation has been able to climinate this custom. #n case of homicide on the basis of blood
mm,m.am “&o “Article 105 of the Criminal Code of the Russian Federation provides punishment
mprisonment for a term of § to 20 years with restraint of liberty for a term of one to two
ars,| or life imprisonment or the death penalty”.”® Paradoxically, an avenger while being
ly aware of the consequences for inteptional homicide is still overwhelmed with the firm
unshakable decision to take the revenge.

H_Enanﬂmum? the same description can be applied to the nature of Albanians though

: Albanian legislature makes it clear how severe is the punishment for the homicide
mmitted due to blood feud: “Article 78 of the 1995 Criminal Code of the Republic of
.__..» which was amended on 24 January 2001, states the following: Premeditated
dﬂm&@ is punished by fifteen to twenty five years of imprisonment. Homicide committed
T interest, retaliation or blood feud is punished by not less than twenty five years orlife

nprisonment {Albania 27 Jam. 1995). Article 83/a states that serious threat of revenge or
] odi feud to & person or mingr [causing them] to stay isolated is punished by fine or up to
%wﬂﬂ years of imprisonment”. "

4nd yet, according to “The National Reconciliation Committee, an Albanian nonprofit
gamization that works to eliminate the practice of blood feuds, estimates that 20,000
mhoE_m have been ensnared by blood feuds since they resurfaced after the collapse of
Communism in 1991, with 9,500 people killed and neerly 1,000 children deprived of
schocling because they are

e}
locked indoors™. %

Krovnaya mest u ingushel, accessed on April 17, 2014,
bittp:/fwwew vendetta.suivendetta_01) Jumld
Codes and Tlows of Russian Federation, accessed on  April 26, 2014,
bt pe/iwww zakoneLinfo/uk/105/
Refugee Documentaton Centre of Triand, (2009, Albania: Bioed fends in Albania,
neeessed on April 27, 2014, http:/ferarw refworld.orglegi
Refugee Documentation Centre of Trland, accessed on April 27,2014,
tps/wwaw justice gov/eoinvIl/country/Treland_refugee DC/albania/Children

1
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These numbers are stunning and definitely some kind of solutions must be found
without u&&r The worst part of it is that the process of reconeiliation and peace building
process was zbandoned which made the situation even worse, The teport says: “...despite
the extraordinary results of the expedidon that works witk no interruptions and without the
support of donators or the Albanian government, the number of killings is on the increase
becanse of the number of conflicts gripping the Albanian society. The noticeable Jack of
justice, the majfunction of state institation and the abandonment of the reconciliation
process has made the situation wors: 2

Splutons should be found immediately and for that very precise, well-struetured and 2
collective work must be done by the Albanian govemment, NGOs, religious scholars as
well as by infinental individuals. Perhaps government of Albania should show its firm
corumisment and cooperate even more with any internaticnal NGOs whick have good
experience in solving intertribal disputes and cases of bleod fends.

IV. The Role of Socio-Cultural and Religious Factors for Peace Building
Process: The Case of Ingusheia

Qince the tme immermorial the local adat on vendetta has shown no little mercy to the
offender and seldom cases of forgiveness or reconciliation for bloed money. What could
have been the possible reasons for the families of murdered person 2ot to be satisfied with
the criminal penalties of the then Czar Russia, and followed by the striet law of Communist
Russia, and finally under the Criminal Code of state law? Why did they find satisfaction in
application of at the local adat, Le, taking revenge?; revenge which by its nature has always
been brutal and remorseless towards anybody who would lay hand on the honor and dignity
of the family.

Being as one of the Ingush community, the author sees the main reason behind this
strict affiliation to the vendetta custom is that even if an offender goes under trial and serves
some vears in prison it still does not really cause the same pain and tragedy to the family
members of the offender. In other words, it is about gettiag justice by making the relatives
of the offender 1o realize how it feels like to lose someone of your family rather than being
blood thirsty beasts. Even after conversion to Islam many elernents of the local adat used to
be given priority over the true and merciful rulings of Islam especizlly in cases of vendetta.
This was the actual situation up until late 1980,

However, several serious factors contributed a significant change in making a turning
point to reduce the deeply rooted vendetta cases. One of the factors, of course, was the
collapse of USSR which gave these conservative communities chances to discover more
shout the outside world and get exposed to variety of cultures. Another factor, undoubtedly,

* Anpual Anabysis of the work of the committee of nationwide reconciliation, (2312),
accessed on April 18, 2014, httpe/www,pajtimi.com
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was w.sn _’m_wB.Wmao: process and penetration of the real ﬁchuww of Tslam from which they

had {been denied untl then. “More than 1,000 Ingush receive 2 religious education each

ye _4 amﬁwﬁ. in Ingushetia or abroad.™ Upon realizing the reward of God for forgiving the

offender most of the people, being Muslims, showed a remarkable shift from stagnant
i . .. .

are to more flexible and forgiving approach in cases of vendetta. Therefore, the current

ot show that the vendetta cases presently are not more than 2% while 60 % - of

blood money™.

But in order to convinge the victim®s family to decline from revenge and forgive even
& M_._&S of Allzh is not an easy job and yet it is not impossible. On 13" February 2014,
£ _Ga local websites of Ingushetiz Teleased the news on the five year work of the
Cor %nou Commission done from 2009. The redalt is overwhelming: 60 clans (tribes)
d _,.E.% from vendetta, This datz was presented dunng the meeting of the head of
Ingrshetia, Yunus -Bek Yeviurov, with the reconciliation commitiee members. Head of
rebommended committee members to invalve in conflict resolution more and more
ot's scholars and leaders who have a resource impact on their relatives and those of the
clans. *You should explzin to people about the reward that awaits them for forgiving
Frdnder for the sake of Allah. We cannot afford to allow blood feud to be passed from
wm_oa to generation™.”

m_mium the head of Ingushetia involved in reconciliation and peace building process
glves n_xqoawq significant signal to ordinary people that government cares about their
sogial and cultural problems and is trying to work in a harmony together with religious
mnT_B._». influential figures as well as leaders of different clans and tribes. Never the less,

E_n%. is still a lot to be done by reconciliation committes simply because many old cases of
ve) _amAm still remain unsolved never mind the newly appearing ones.

_ .
- _ Methods of conflict resolution and peace building process

Omunn the family members of the offender leam sbout the tragedy they take immediate

steps m_,Q conflict resolution and reconciliztion. They must show continuous attempts of
-

approaching the members of the victim's family by sending the mediators Le. the members

oTnoouoEwnou committes which consists of religious scholars, leaders of differsmt
clgns and wwibes and respected individuals. This may last for months, years and even

mv.”ra_mmﬁ

=

Siphen R, Bowess, Jelam in Ingushetia and Cheelmye, 397. .
V Ingushetii s 2009 goda €0 teipov otkazalis ot krovnal mesti, accessed on April 28,
2014, gﬂn_samnaém.E}._.aax.ﬁr_u..vo?._ouunoﬁlnosasH%Snénunwgn?.ai._ 1462

3009 —60mnfecatid=52009-01-28-06-44-03& tomid=7 (A threc minute documentary
f%o clip will be played on onc of the cases of reconciliation and peace building
Process).

b}
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The resolution of conflict mostly depends on two main reasons: one is to what extent
elements of brutality was involved in the case of murder. If the victim was killing by
accident the chances of reconciliation are very high in contrast to the siteation where 2
victim was intentiopally and brutaily murdered, Second is to what extent neighbors and
relatives will appreciate or criticize acceptance of reconciliation and forgiveness of the
offender. In other words, sometimes the family of the victim would really love o end the
conflict and openly declare that they forgive the offender but the fear of the fact that people
might perceive it 25 a sign of wealuess they continue to stay firm with their right for
vendetta, Yes, there are some categoties of people who will never forgive the blood,
although they will not take revenge as well., Their purpose in this case is to make the
relatives of the offender to live in constant fear. This is 2lso a kind of revenge for some
people.

The commaittce consists of representatives Fom all localities of Ingushetia. Members
of the Conciliation Commission conduet the difficult and painstaking work over the years,
sntil they achieve a positive result. A significant portion of these people have many years of
experience, and so they are attracted to working with blood feud when they want to get a
positive result, Every family in situations of blood feuds, has the right to choose Who they
trust in the process of reconciliation, The main role of conciliation commissions is of course
nothing more but to be helpful in peace building process. They, ic no way, push on the
victim®s family to accept the recondiliation deal. It should be noted that none of the paternal
relatives of the offender can be included in the reconciliation committee. That is because
they represent the direct family tree of the offender.

However, relatives of the maternal side might be included among the committee
because, thougk they are relatives to with the offender, but they come from different family
tree. This proves the fact that Ingushs never arrange marriage ties with anyone from their
own paternal side even if they are not closely related to each other. That is because any
female from pztemnal side is considered as your own sister.

The offender’s family should learn about the intentions of the injured party whether
they will allow the relatives of the offender to attend the faneral. This might be possible in
accidental cases only but not in intentional offense. And in case if the vietim’s family de
0t hold any enmity against the offender then the next day, early in the morning a huge
delegation representing the offender’s side will attend the funeral ceremony bringing along
a sacrificial apimal (cow or buil). The act of sacrificing the animal evinces the utmost
respect for the victim's family and admission of guilt.

V. Conclusion
This humble research suggests that Ingush and Albanian societies share many

similaritics in culture, customs and traditions. The similarities were found in issues like
vendetta, family honor and affiliation for the father’s land and other. It was stated that
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U mwa ut the history no state law was able to eliminate noEu._mmaE custorn of vendetta
=1 E Ingush nor Albanian societies. It can be concluded that the more these societies
8 mnnomm to the cutside world and a better swndards of living the more there is a
MQ of bringing the change into these extremely conservative societies. These

hav

cnumm; Regarding Ingush society, we found that after nocmﬁ.mm of Gmmw and correct
EnmEm of Islam people showed willingness to end intertribal conflicts some of

Hn&\nn_ EB for forgiving the offender makes it easier for him to end the conflict. It is
oxu_.oﬂ&u. important to realize that hatred begets hatred, killings lead 1o more killings and

the oﬂm only by forgiving each other and giving a chance for peace building process there

e a significant development of that ooHHcE% in ntn.EH and of that country in
.IWe have seen a good example of peace building process in which both the
ion committee and the head of Ingushetia together have done a remarkable and

Go u.”v_ﬂ_wwﬁw job to reduce the number vendetta cases. Therefore, we strongly encourage
the| Albanian government to resume the conciliation and peace building process among

thousands of families who desperately wait for aryone to help thern.
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J Hw.ﬂna from generation to generation. For 2 believer, knowing that fact that God will -
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