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Abu Ja‘far al-Tahawi and the Methodology
of Dealing with Contradictory (Mukhtalif)
and Problematic (Mushkil) Hadiths

Mohamed Abullais al-Khayrabadi
International Islamic University Malaysia

Introduction

It is undisputed that the Prophetic tradition (al-Sunnah), as the
secondary source of Islamic law after the Book of Allah, received
tremendous care by scholars of Islam. They had diligently
preserved, canonised, narrated, and studied it, as well as drawing
up maxims to understand the Prophetic tradition in terms of
distinguishing between the sound and the weak, the abrogating and
the abrogated (ndsikhiha min mansitkhiha), the reliable and the
unreliable (rdjihiha min marjithihd), the clear and the ambiguous
(muhkamiha min mutashabiha), the coherent (muttafigiha) and
the contradictory (smukhtalifihd) and problematic prophetic
tradition (mushkilihd). Among the most important works in
preserving the Prophetic tradition, are studies carried out by the
scholars of this Ummah on hadiths which are problematic due it its
inexplicit meaning, apparent opposition against other hadith, the
Qur’an, reason, language, or other than the forementioned. It was
undertaken to defend Islam and the secondary fundamental source
which had been the target of assault by the enemies of Islam from
among the disbelievers, atheists, and impudent individuals
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(sufahd’) where they had found interest in posing scepticism and
shaking the faith of the Muslims towards it.

Therefore, our scholars previously felt that this matter had
emerged one time, and it happens that there are among the nation
people who had malicious deviant intent towards it, thus, had gone
astray and had led others astray. Hence, they wrote books to clarify
problems from the hadiths which appear to them as such. They
clarified the truth and argued that anything that is soundly derived
from the Prophet #% would not conflict with one another. They
explained the right meanings which were initially inexplicit.
Amongst those erudite scholars was Imam Aba Ja'far al-Tahawi,
(died in 321H), may Allah bless him, who had carried out a holistic
analytical thematic study on such hadiths in two of his books
namely ‘Sharh Ma’ani al-Athar’ and ‘Bayan Mushkil al-Athar’. His
prominence and efforts are the primary focus in this short chapter.
We would firstly like to touch upon the biography of Imam Aba
Ja'far. Later, we come to explication of the role played by al-Tahawi
in the study of contradictory and problematic hadiths.

A Brief Biography of Abii Ja'far al-Tahawi

He is Ahmad ibn Salamah, Abd Ja'far, who came from the Azdi
Hajari tribe, lived in Giza and was born in Taha village in Egypt.!
He was born, according to the most reliable opinion, on 239H?in a
noble, honourable, and intellectually and religiously fuifilled Arab
family.?

Al-Tahawi began his primary education with his father at their

! Ahmad ibn "Ali Taqi al-Din al-Maqrizi, al-Muqaffi al-Kabir, ed. Muhammad al-
Ya'lawi (Beirut: Dar al-Gharb al-Islami, 2006), 1:424, biography no. 666.

* Muhammad ibn “Abd Allah Aba Sulaymin Ibn Zabr al-Rab'y, Tartkh Mawlid al-
‘ulama’ Wa Wafayatihim, ed. " Abd Allah Ahmad al-TTamd (Riyadh: Dir al-* Asimah,
1989), 2:527.

* *Abd al-Majid Mahmid, Abd Ja far al-Tahdwi Wa Athruhu Fi al-Hadith (Cairo: Self-
published, 1975), 55.
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ABU JA'FAR AL-TAHAWI AND THE METHODOLOGY...

home. Soon after, he attended various classes in Fustat Mosque, one
class after another, to supplement for technical sciences (al- ‘uliim
al-aliyah). He attended classes on the Islamic creed (tawhid),
jurisprudence (figh) and its fundamental theories (usiil al-figh). He
aspired to delve deeper hence had begun reading more and more,
attending meetings of scholars specialising in Islamic jurisprudence
and hadith by the likes of his maternal uncle al-Muzani al-Shafi',
al-Rabi' al-Muradi, al-Qadi Bakkar ibn Qutaybah, al-Qadi Ahmad
ibn Abi ‘Imran whom had left the biggest impact in shaping al-
Tahaw?s personality. Similarly, he audited hadiths from many
scholars inside and outside of Egypt. Before he had reached thirty
years of age, he had gained fame in knowledge, Islamic
jurisprudence and hadith. He received students of knowledge such
as Abi Ja‘far al-Nahhas, Abii Bakr al-Damighéni, Abii al-Qasim al-
Tabarani the author of the famous three Mu jams. Many scholars
and hadith experts had been trained by him. It is not the purpose of
this short chapter to mention all his teachers and students.*

Al-Tahawi was popular as a jurist and hadith expert. Alongside
his mastery of jurisprudence and hadith, he had also excelled in
other fields of knowledge such as the Islamic creed, Quranic
exegesis, historiography, genealogical study as well as other
sciences. He had works written on these sciences as witnessed by
the scholars of hadith and history. al-MagqrizI stated:

“He initially adopted Shafi‘i’s method of jurisprudence, may
Allah bless him. Eventually, he changed to the Aba Hanifah
School of jurisprudence, may Allah bless him. It was said that
the reason for his transfer was that Abi Ibrahim Isma'il al-
Muzani, the disciple of al-Shafi'l who happened to be his
maternal uncle, said to him one day during a lesson “By Allah,
you are worth nothing!” He was angered by such a remark and

1 For a detailed study, please refer to my doctoral thesis. See: Mohammed Abullais al-
Khayr’'abadi, ‘Bayan Mushkit al-Athdr Li al-Tahawi, al-Juz’ al-Thamin: Dirdsah Wa
Tahqiq’ (Umm al-Qura University, 1992), 35-49.
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left. He transferred to Ibn Abi ‘Imrin and became one of the
distinguished leading jurists of the Hanafi school.”

This brief presentation does not intend to discuss everything in
detail. We would only focus here on the issue of contradictory and
problematic hadiths, and the role of al-Tahawi in both areas.

The Works of al-Tahawi pertaining to the Subject

Here, we shall explicate the role played by al-Tahawi in alleviating
contradiction and problem from seemingly contradictory and
problematic hadiths in the light of the following works.

L. Sharh Ma ‘ani al-Athdr by al-Tahawi

This work should be regarded as a work written in the field of
contradictory hadith. However, this was not highlighted by scholars
before me despite the work being part and parcel of the field
because it expounded on the contrary and conflicting juristic
hadiths which had become a ground of slandering by atheists and
impudent individuals among Muslims as being made clear by the
author himself in his introduction. Every sect bases their argument
upon these conflicting hadiths which they conformed to. Therefore,
this work prevails to provide an answer against such defamation by
the atheists and other slanderers towards hadith. Similarly, it
reflects a serious attempt by its author to minimize the gap of
conflict among scholars.

There is another indirect reason for writing this book, which is
to refute those who allegedly claimed that the Hanafis give priority
to reason and analogical reasoning (giyds) over hadith because their
works on hadith were too few. While mentioning his objective of
writing a commentary on the book, al-‘Ayni said in the
introduction of Nukhab al-Afkar fi Tanqih Mabani al-Akhbar fi

* al-Magqrizt, al-Muqaffi al-Kabir, 1:424, biography no. 666.
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ABU JA‘FAR AL-TAHAWI AND THE METHODOLOGY...
Sharh Ma ‘ani al-Athar.

“To clarify that the Hanafis are those who adhere to hadith
and reports, their school of thought is upon the Prophetic
hadith in everything related to it. How could it be otherwise?
They have given priority for single-chained report (khabr al-
wahid) over analogical reasoning and constructed the rulings
upon sound foundation. Despite that, the opponents accused
them of adhering to rational thought (al-ra’y) and abandoning
narration (mangiil) which adversely reflect on themselves that
they have no rational thinking on their own, neither on the
report nor the rational thought. Those who have no opinion
fail to understand the meanings of the report and render their
inability to act in accordance with the substance of the reports.
Be aware of their saying with regards to those who deserve to
be said “of no opinion on his own” as it happened to mean:
the person cannot comprehend what he says and is absent
minded.”

Al-Tahawi had employed the following methodology in his
book:

He arranged the book according to the topics and themes of
jurisprudence where he termed them as ‘Books’ (kutub); the ‘books’
were then categorised into respective chapters. After that, he began
by stating hadiths which he accepts despite seemingly contlicting
with rational thought. Then, he proceeds by stating opposing
hadiths that he viewed as indispensable for adherence and made
informed preference amongst them. If the opponent had different
evidence, he addressed and refuted them.

Sometimes it was necessary for him to state hadiths which are

5 See the introduction of al-'Ayai in: Mahmid ibn Ahmad Badr al-Din al-"Aynj,
Nukhab al-Afkdr Fi Tangih Mabant al-Akhbar Fi Sharh Ma'ani al-Athdr (Qatar:
Ministry of Awqaf and Islamic Affairs, 2008). The author named his introduction
Maghani al-Akhyar Fi Rijil Ma'ani al-Athar. A picture of the manuscript is currently
under my posssession.
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related to other issues, then argue for rational opinion which he
deemed reliable by analysis (al-nazr). He at times mentioned those
who held this opinion from amongst the companions and the
successors. Moreover, he almost did not leave out a chapter until he
ensured that the opinion which he deemed reliable was of Ab
Hanifah, Abi Yiasuf and Muhammad al-Shaybani, although they
unanimously agreed on such opinion. He would mention those
who conformed to such opinion amongst them if they disagreed on
the issue. He rarely mentioned a single name of non-Fanafi
scholars.

Occasionally, his study necessitates the discussion of narrators’
reports. This is to impose its authority upon his opponent whilst
taking precaution concerning its authenticity.

Al-Tahawi creatively reasoned to reconcile between the
contrary and contradictory hadith by studying the meaning which
would alleviate such conflict. If he could not find a way to reconcile
the hadiths, he would elaborate if any abrogation was found, and
his book can be considered an outstanding reference for the study
of abrogation (naskh) in the Prophetic tradition.

Al-Tahawi employed analogical reasoning as a fundamental
factor in assessing the reliability of an opinion. It occured when the
chains of the opposing hadith were equally balanced which poses a
difficulty to weigh them, or when the dispute is due to a single
hadith which is subject to multiple interpretations where a group of
scholars would champion one of the interpretations. In that regard,
the hadith alone does not qualify to support one of the two groups.
Hence, al-Tahawi embarked on discussing the general objectives of
the Shari‘ah, similar agreed upon rulings, focussing upon them,
and assessing their reliability.
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Here is a clear single example that mirrors his methodology’

‘Chapter on lifting both hands in the opening of prayer, to
what extent they should be raised’.

1157. On the authority of al-Rabi' ibn Sulayman al-Jizi, he
reported that: Asad ibn Misa reported that: Ibn Abi Dhi'b
reported from Sa‘id ibn Sam ‘4n, the servant of al-Zuragiyyin,
both mentioned: Abai Hurayrah once came to us and said:
“When the messenger of Allah stood to perform his prayer, he
used to lift both of his hands extensively.

Al-Tahawl commented:

“A group was on the opinion that a person lifts both of his
hands during the opening of prayer extensively without
stating the duration of such matter and argued based on this
hadith. Other scholars differed from them and said: Instead,
he must lift both of his hands parallel to his shoulders and they
argued for that.”

Then, al-Tahawi mentioned their evidence by bringing forth
several supporting tradtions (shawahid) from the reports of “Ali ibn
Abi Talib via a single chain, Ibn “Umar via multiple chains, and the
reports of Jabir and Aba al-53'id1. He wrote:

1158. al-Rabi‘ ibn Sulayman al-Muadhdhin reported that:
‘Abd Allah ibn Wahb reported saying: ‘Abd al-Rahman ibn
al-Zinad reported to us from Masi ibn "Ugbah, from "Abd
Allah ibn al-Fadl, from ‘Abd al-Rahman al-A'raj, from
‘Ubayd Allah ibn Abi Rafi', from ‘Alt ibn Abi Tilib, from the
Messenger of Allah #—that when he stood to perform the
obligatory prayer, he made takbir and lifted both of his hands
parallel to both of his shoulders.

1159. Yanus ibn ‘Abd al-A‘la reported to us, saying that:

? Ahmad ibn Muhammad ibn Saldmah Abt Ja'far al-Fahawi, Ma ‘dni al-Athdr (Beirut:
*Alam al-Kutub, 1994), 1:195-196,
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Sufyan ibn ‘Uyaynah reported to us from al-Zuhri, from
Salim, from his father (Ibn “Umar), mentioning: “I once saw
the Prophet % that whenever he commenced his Prayer, he
lifted both of his hands up in parallel to both of his shoulders.

1160. It is also reported to us by Yinus, he said: Ibn Wahb
narrated that Malik had reported to him from Ibn Shihab (the
letter k4’ is mentioned here to indicate a beginning of a new
sanad before the completion of the present).

1161. Ibn Marziiq reported saying, Bishr ibn ‘Umar narrated
to us, from Malik, from Ibn Shihab, and he mentioned the
similar with the previous one (1159).

1162. It is reported to us by Fahd ibn Sulayman saying: ‘Ali
ibn Ma‘bad narrated to us that: ‘Ubayd Allah ibn ‘Amru, from
Zayd ibn Abi Unaysah, from Jabir, he said: I saw Salim ibn
"Abd Allah when he was commencing his Prayer, he lifted
both of his hands parallel to both of his shoulders. I asked
about it. He replied: “I saw Ibn ‘Umar (as) performed it”. Ibn
‘Umar (as) said: “I saw the messenger of Allah % performed
it.”

1163. It is reported to us by Aba Bakrah saying: Abd ‘Asim
narrated to us that: “Abd al-Hamid ibn Ja‘far narrated to us
that, Muhammad ibn ‘Amra ibn ‘Atd3’ narrated to us that: [
heard Abit Humayd al-8a'idi, while he was sititing with ten
companions of the Prophet £, one of them was Abt Qatadah,
mentioning: “I am the most learned amongst you with regards
to the Prayer of the Messenger of Allah #£.” They asked: “Why?
By Allah, you did not follow as much as what we had, and you
were not the most senior companion amongst us.” He replied:
“Indeed”. They said: “Spill it out.” He replied: “Whenever the
Messenger of Allah was commencing his Prayer, he used to lift
both of his hands up until they are parallel to both of his
shoulders.” They all replied: “You are right, such was how he
used to pray.”
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Al-Tahawi said: “Another group was on this opinion. They
mentioned lifting the hands during takbir while opening the prayer
to the extent of both shoulders but not transgressing them. They
argued based on these reports.”

Next, al-Tahawi proceeded to reconcile between the reports by
saying:
“The hadith of Ab@i Hurayrah (as) to us is not in conflict with
this because it mentioned therein that the Messenger of Allah
4= when he stood to perform the Prayer, he used to lift both of
his hands extensively. Nowhere in it is mentioned the highest
extent, ie., the position. It is probable that it reached up
parallel to both of his shoulders. It is also probable that the
hand-lift was done before the Prayer for invocation, then he
made takbir for prayer afterwards and lifted both of his hands
parallel to both of his shoulders. Therefore, the hadith of Abu
Hurayrah {as) can be understood as lifting the hands to make
invocation while standing for prayer, while the hadith of Ibn
‘Umar (as) can be understood as lifting after it during the

opening of prayer so that these reports do not cancel out each
other.”

Then, al-Tahawl mentioned another opinion on this matter
and commented: “Others differed on that matter, saying: the hands
are to be lifted during the opening of prayer until they are parallel
to the ears. They based their arguments on:

1165. Abi Bakrah had reported to us that: Muammal ibn
Isma ‘il narrated to us stating: Sufyan narrated to us, stating:
Yazid ibn Abi Ziyad narrated to us, from Ibn Abi Layla, from
al-Bara’ ibn ‘Azib, mentioning: “The prophet #, whenever he
made takbir to begin his prayer, he used to lift both of his
hands up to the level that both of his thumbs were close to
both of his earlobes.”

1166. Abi Bakrah reportef: Mu’ammal narrated to us stating:
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Sufyan narrated to us from 'Asim ibn Kulayb from his father,
from W&l ibn Hujr, saying: “I saw the prophet %, when he
made takbir for prayer, he lifted both of his hands near both
of his ears.”

1167. It is reported to us by Salily ibn *Abd al-Rahman, he said:
Yusuf ibn “Adi narrated to us stating: Aba al- Ahwas narrated
to us from ‘Asim ibn Kulayb; he mentioned the same hadith,
with the same chain as the previous one.

1168. Mubhammad ibn ‘Amr ibn Yinus al-Sasi al-Kafi,
reported: “Abd Allah ibn Numayr narrated to us from Sa‘id
ibn Abi “Aribah, from Qatadah, from Nasr ibn “Asim, from
Malik ibn al-Huwayrith, that the Messenger of Allah
performed the same except that the narrator said: “until both
of the hands are above the ears.”

1169. Aba al-Husayn Muhammad ibn ‘Abd Allah ibn
Makhlad al-Asbahéani reported: Hisham ibn ‘Ammar narrated
to us stating: Isma'll ibn ‘Ayyash narrated to us stating:
“Utbah ibn Abl Hakim narrated to us stating, from ‘Isi ibn
‘Abd al-Rahman al-*Adawi, from al-‘Abbas ibn Sahl, from
Abd Humayd al-Sa‘idi, that he once said to the companions
of the Messenger of Allah #: “I am the most learned person
with regards to the prayer of the messenger of Allah s
whenever he stood for prayer, he made takbir and lifted both
of his hands parallel to his face.

Al-Tahawi commented:

“When these reports which came from the Messenger of Allah
#% differed from each other, and the lifting of the hand to a
certain level was mentioned, the hadith of Aba Hurayrah we
had forementioned in the beginning appeared contradictory
to these reports. We should analyse which of the meanings
then is the most likely to be affirmed?”

Al-Tahawi continued:
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1170. And we found that Fahd ibn Sulaymén had reported to
us, stating: Muhammad ibn Sa'id Ibn al-Asbahani narrated to
us mentioning;: Sharik reported to us, from ‘Asim ibn Kulayb,
from his father, from W#’il ibn Hujr, saying: I came to the
Prophet $ and I saw him lifting both of his hands parallel to
both of his ears when he made takbir, when he rose, when
prostrated, etc. He said: Then, I came to him the next year,
they were adorned with garments and burnouses. They had
lifted their hands in them.” Sharik indicated that it was to the
level of the chest.

Then, he concluded:

wa'il ibn Hujr reported in this narration of him, that they
lifted their hands up to their shoulders because their hands
during that time were inside their clothes. He argued that they
will lift their hands paralleled to their ears when their hands
were not in their clothes, We practiced all his narrations. We
opine that hands should be lifted as highest as possible, that is
to the shoulder, when they are prevented from a higher level
by the clothes that were worn to avoid chilliness. When both
hands are bare, they should be lifted to both ears like what has
been done by the Prophet #. It is unacceptable to regard the
hadith of Ton ‘Umar (as) and other similar hadiths, wherein
the lifting of the hands up to the shoulders were mentioned,
as referring to the state in which the hands are bare.
Otherwise, it will yield unresolvable conflict between the
narration of Ibn ‘Umar and the narration of W#'il ibn Hujr.

However, we ought to reconcile both hadiths. Hence, we take
the hadith of Ibn ‘Umar (as) to mean that it was reported from
the messenger of Allah whilst both of his hands were in his
clothes, in line with a version of W&'il’s narration. We take the
hadith of W#il, to refer to the action of the prophet # outside
the time of chilliness i.e., lifting his hands up to his ears. This
should be the preferred opinion and otherwise should be left.
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As to what we had narrated from “Ali (as) from the Prophet
on such matter, the narration was a flawed one. We will
expound that in the chapter on lifting both hands during
bowing (ruka’), Allah willing. Conclusively, after the
authentication of the aforementioned reports, we can affirm
all the narrations of W41l from the Prophet # regarding his
action during the time of chilliness and outside it. And this
was the opinion of Aba Hanifah, Abi Yasuf and Muhammad,
may Allah bless them.”

Such was the methodology of al-Tahawi in his Sharh Ma ‘Gni al-
Athdr. The method of reconciliation has given him a tool to resolve
the apparent conflict between hadiths of the Prophet .

Finally, the book is not limited to this special feature. Other
important features of the book include:

1. The author dedicated the book for resolving various
conflicting and contradictory hadiths on jurisprudence
which had been one of the reasons of dispute by scholars in
legal rulings.

2. He stated hadiths with their complete chains of narration
from the beginning until the end.

3. The author covered most of the juristic hadith which were
contrary and contradictory.

4. The author provided the opinions of critics regarding the
narrators mentioned in the chains of narration when there
is a need.

5. The author applied analogical reasoning in every chapter
for the opinion which he deemed reliable. Such is to ensure
that the ruling which he had deemed reliable would be
accepted by all who held other views.
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2, Baydn Mushkil al-Athar by al-Tahawi

This book is the second work by al-Tahawi in the subject of
contradictory and problematic hadith. If the nature of the former
work (Sharh Ma ‘ani al-Athdr) was on discussions of juristic and
practical rulings alone, the latter work is crucial to cover hadiths
which were problematic where their meaning is inexplicit,
regardless of the cause of such problem, or the subject whether
Islamic jurisprudence, hadith, creed, exegesis, recitation (gira ‘ah),
virtues {fada’il), battles (al-maghazi), expedition (al-siyar} and
others. The author attempted to alleviate problems from the
hadiths using every possible way. This book is considered an
important encyclopaedia for contrary and problematic hadiths, and
a great guide with regards to solving their problems and
interpreting them.

a. The Style of Presentation

In presenting the issues of the book, al-Tahawi employed the
following methodology:

The author normally decided a title for the issue that indicates
a form of problem by saying “Chapter on explaining the problem
of what had been narrated from the Messenger of Allah & regarding
such and such.” Sometimes, he would say “Chapter on explaining
the problem of what had been disputed by the people of knowledge
regarding a form of trades carried by the people,” or “Chapter on
explaining the problem of the narration of Ibn ‘Abbas,” etc.’

Usually, he would begin a chapter by stating the hadith where
such problems were found. If the hadith has numerous chains or is
corroborated by other narrations (shawahid), he would mention
them while giving attention to the defects of the hadith such as

¢ Seer al-Khayr'abadi, ‘Bayan Mushkil al-Athar Li al-Tahawi, al-Juz’ al-Thamin:
Dirasah Wa Tahqiq’, 446.
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disconnection (al-ingitd") in the chain, successor-Prophet link
omission (irsal), or oddness (shudhiidh) in the texts. Similarly, he
would not forget to evaluate certain narrators of hadith if necessary,
accrediting them as trustworthy (fawthig) or discrediting them as
not trustworthy (tad 7f). e sometimes commented on some of the
odd wordings of the hadiths or offered the proper spelling, followed
by mentioning the hadith contradicting the former and addressing
their authenticity and texts.

After completing all the above, he would proceed to deduce the
issue of concern in the said chapter. Then, he mentioned the cause
of the problem either due to contradiction between two hadiths in
their apparent meanings, or the conflict between the apparent
meaning of the hadith and the Qur’an, the consensus (al-ijma ), the
analogical reasoning, the impression of logic, the historical fact, or
its opposition against the practice of the Prophet 4, the practice of
the Companions, or its theoretical and practical impossibility, the
various modes of Quranic recitation, the uncertainty regarding the
exact wording of the hadith (idtirab) or the oddness of its meaning,
the deep connotation of the meaning, or the vagueness of one of the
words of the hadith which would imply two different meanings or
more, etc.

After that, he alleviated these problems whether by reconciling
between the two opposing hadiths, or by explaining the abrogation
in both of them, or deeming one of them being more reliable than
the other, or by providing a commentary which is in accordance
with the Qur’an, the consensus, the analogical reasoning, the
impression of logic, the historical fact, the mode of Quranic
recitation, the language, the practice of the Prophet or the
companions, or by weakening the narration that contributes to
such a problem, or other suitable method.

He would seek help in his treatment from various Quranic
verses, hadiths, reports and sayings of the scholars of language,
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genealogy, and recitation. He did not leave out the issue until he felt
assured that he had fulfilled its right from every perspective. We
observe that he would not discard an issue except that he had
already responded to the opposition raised towards the subject-

matter. Additionally, he would also provide several opinions of the

jurists and general lessons that can be learned from the hadith,

together with the mention of scholarly dispute pertaining to the

subject.

b. An Example of al-Tahawi’s Treatinent of a Problem

Let us now study an example that will better illustrate the
methodology of al-Tahawi in this book. He wrote in Sharh Mushkil
al-Athar?®

“Chapter on explaining the problem of the narration from the
Messenger of Allah # regarding his order to the Jews when
they brought to him a man and a woman who had committed
adultery, accounting them to bring forth what had been said
by the Torah with regards to stoning where it resulted in
stoning both of them soon after.”

5862. Yanus reported to us that ‘Abd Allah ibn Wahb
narrated to us, that Milik ibn Anas reported to him from
Nafi',

5863. and al-Muzani also reported to us that al-Shafi‘l
reported to us from Malik, from Nafi', in both chains: from
‘Abd Allah ibn ‘Umar, he said: “Verily the Jews came to the
Messenger of Allah & and mentioned that a man and a woman
amongst them committed adultery. The messenger of Allah
said to them: What did you find in the Torah with regards to
stoning?” They replied: “We make their wrong action be
known and flog them.” "Abd Allah ibn Salam (a former Jew)

? Ahmad ibn Muhammad ibn Salamah Aba Ja'far al-Tahawi, Sharh Mushkil al-Athdr,
ed. Shu‘ayb al-Arna'at (Beirut: M assasah al-Risilah, 1994), 15:93-95.
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said to them: “You lied, verily stoning was mentioned in it.”
They brought the Torah and spread it out. One of them put
his finger on the verse of stoning and read the preceding and
the following verses. ‘Abd Allah ibn Salam said: “Lift your
finger.” The man lifted his finger. It turned out to be the verse
of stoning. They said: “It is true, " Muhammad, the verse of
stoning is mentioned in it.” Thus, the Messenger of Allah
ordered both to be stoned. ‘Abd Allah ibn “Umar said: I saw
the man leaning over the woman to protect her from the
stones.”

5864. Yunus reported to us saying: ‘Ali ibn Ma‘bad reported
to us, from ‘Ubayd Allah ibn ‘Umar, from “Abd al-Karim ibn
Malik, from Nafi', from Ibn ‘Umar that “the Messenger of
Allah # stoned both the Jewish man and woman when the
Jews seek for his ruling.”

After stating this hadith, al-Tahawi alluded to a problem that
could be raised from the hadith. He presented the problem in the
words of an unknown enquirer who questioned the act of the
Prophet in referring to the Torah which had been distorted by the
Jews. al-Tahawi said:

A person would say: How can you accept this to be derived
from the Messenger of Allah #? He referred to the Torah

transmitted it but included within it what was not originally
from it. Allah says in the Qur’an-
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Translation: Then woe to those who write the Book with their
own hands and then say, “This is from Allah,” to purchase with
it a little price! Woe to them for what their hands have written
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and woe to them for that they earn thereby. [al-Bagarah 2: 79].
Al-Tahawi continues to provide his response:

“Our answer to him with regards to that matter: The
Messenger of Allah £ in fact had done so from what had been
informed by Allah exclusively to him that stoning in the Torah
was among the matters which were kept hidden by the Jews
and they did not make clear of that. Therefore, when he
commanded them to bring forth the Torah for that matter, it
is to pose an argument against them and necessitate them to
follow the ordainment by the Torah towards fornicators,
because there was in Islam a ruling that is similar to the case
which occurred among those who demanded ruling from him.

This is proven by what had been narrated to us by Ahmad ibn
Shu‘ayb who said: Muhammad ibn “Aqil had narrated to us,
he said: “Ali ibn al-Husayn i.e. Ibn Waqid had narrated to us,
and via another sanad by Ishaq ibn Ibrahim ibn Yiinus, he sid:
Muhammad ibn ‘Ali ibn Hamzah had narrated to us, he said:
‘Ali ibn al-Husayn had narrated to us, in both sanad: my
father had reported to me, he said: Yazid al-Nahwi had
reported to me, he said: ‘Tkrimah had reported to me from Ibn
‘Abbis that he said: “Those who defy stoning had obliviously
defied the Qur'an. Such is the word of Allah, Mighty and
Exalted He is:

o Jad ol B Gw ¥ o 2l Pud A B sl e as Y
oja;f«;(\{tx;{,ﬁ%uw{zu__@_’,:@ty%
v & ow o ewm B :le) - B - s oa Bor - P P

g P - = T P

[15 3801

Translation: O people of the Scripture (Jews and Christians)!
Now has come to you Our Messenger explaining to you much of
that which you used to hide from the Scripture. [al-M#’idah 5:
15]. Among the matters which they had kept hidden was
stoning.”
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The wording was by Ahmad ibn Shu‘ayb. Therefore, we can
conclude that the Messenger of Allah £ referred to the Torah
because he found that it contained stoning like what had been
revealed by Allah ™" to him without being altered or changed.
Therefore, the reason is clear, all praise due to Allah and His
blessing, due to which the Messenger of Allah had ordered the
Jews to bring forth the Torah to him. The real state is contrary

to what was believed by this person who questioned this
hadith.”

c. Other Unique Features of the Book

The book has some unique important features which are rarely
found in other books. They are as follows:

1.

Presenting hadiths and reports with their chain of
narration, to the extent that the author even provides the
chain of narrations for the opinions of the jurists, the
sayings of leading scholars of language and the teachings of
the scholars of Quranic recitation. This elevates the merit
of the book in the eyes of the scholars of hadith and jurists.
The path to determining the degrees of the hadiths, reports
and quotes has been laid down in front of them and they
can easily study the respective chains and the conditions of
the narrators.

Cross-referencing the abridged hadiths (mu'allag) and
reports to their respective positions in the book.

Collecting most of the paths of the hadith and its
corroborating traditions with their chains of narrations
from the beginning until the end.

The book is exhaustive of most problematic hadiths
regardless of the type of the problem.
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The wide coverage of the subjects of a chapter from every
relevant angle.

The great number of topics and types of problematic issues.

The evaluation of some of the narrations to authenticate,
determine the defect and explain the conditions of its
narrators.

Being moderate in the length of commentary according to
what is considered adequate for the solution of an issue or
a problem.

The author frequently concludes the chapter by saying:
“Reconciliation is by Allah’s will”, “Allah the sole
Reconciler”, “Allah knows best” or “It is clear, all praise to
Allah, that no contradiction” which indicate his belief that
every conclusion he has arrived to with regards to solving
the problem is a form of reconciliation by Allah the Most
Sublime and Exalted.

d. The Position of the Book Compared to
Other Books in the Same Field

Based on what has been discussed earlier, this book stands in a high
glorious position among other books written in this field. Such can
be viewed from three aspects:

1.

The coverage aspect: The book is the most voluminous
book in its field as it ranges over the largest possible number
of contradictory and problematic hadiths, and in most
subjects of jurisprudence, hadith, creed, exegesis, and
others.

The scientific aspect: The aspect is reflected in many angles.
One of them is stating the hadiths, the reports of the
companions and the successors with their chains of
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narration from the very beginning until the end which
provides an opportunity to those who are trained in the
field of hadith to know their degrees. Other than that, the
author provides a discussion on hadith defects and its
narrators. Moreover, he supports his opinion with Quranic
verses, hadiths, reports, poems excerpts, and sayings of the
leading scholars of language.

3. The ethical aspect: Despite his erudition and the book
containing a lot of benefits, and his ability to explain the
subject, we can observe that he is very humble in presenting
his criticism towards the narrators and the scholars.
Similarly, he ends the book chapters by saying: ‘And Allah
is the sole reconciler’ and other sayings which portrays his
faith, courtesy, and humility. Such is rarely found in other
books in this field.

Furthermore, the book Ikhtilaf al-Hadith by al-Shafi'T was not
intended to cover all contradictory hadiths. In fact, he intended to
put several conflicting or contradicting reports in jurisprudence to
relieve of its conflict. He wished to provide guidance for those who
encounter any forms of contradiction in hadiths. The juristic aspect
dominates the book.

Similarly, Ibn Qutaybah did not cover contradictory and
problematic hadiths as much as al-Tahawi did. Ibn Qutaybah also
did not provide the chains of narration for all hadiths in his work.

For this reason, the book Bayan Mushkil al-Athdr should be
regarded as the most important source for the study of
contradictory and problematic hadiths. The book also outlined the
methodology that should be adopted by those who intend to
reconcile between conflicting hadiths or those who intend to
alleviate problems raised towards hadiths. The book also consists of
an explanation of ways that would help to refute those who are
against the blessed Prophetic tradition, claiming that it contains
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conflict, contradiction, and impossible meaning.

As for Ibn Firak’s book, since the book emphasizes refuting the
atheists who used the hadiths of Allah’s attributes which is
confusedly tantamount to anthropomorphism to demean the
religion and denigrate the scholars of hadith, the author focused
only on such hadiths. He refuted the opponent based on the kalam
method of the Ash‘arite School. His book, although it shares the
same name with that of al-Tahawi, was a bit distant from the core
subject of problematic and contradictory hadiths. For this reason,
we did not find al-Tahawi addressing that kind of hadiths except in
brief whenever necessary. Perhaps al-Tahawi had intended to
address the subject of anthropomorphism in a separate work but
did not manage to pursue it. This was also the opinion of “Abd al-
Majid Mahmad."

3, Typification of Problems Observed from the Issues
Presented in the Book

With regards to the types of problem and its causes as observed
from the issues and discussion in the book, I am happy to list them
as the following:

1. Opposition between hadiths.
2. Contradiction between one hadith and another.

3. The apparent meaning of the hadith conflicts with the
Qur’an.

4, Theapparent meaning of the hadith conflicts with scholarly
consensus.

5. The apparent meaning of the hadith conflicts with

1 For instance, see: al-Tahawi, 1:373-374; Mahmid, Abi Ja far al-Tahiwi Wa
Athruhu Fi al-Hadith, 314-15,
i Mahmad, Abi Ja ‘far al-Tahawi Wa Athruhu Fi al-Hadith, 307-9.
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historical event.
The apparent meaning of the hadith conflicts with reason.

The impossibility of the derived meaning of the hadith
from the perspective of the Shari‘ah.

The impossibility of the derived meaning of the hadith
from the perspective of both the Shari‘ah and human
reasoning,

The impossibility of the derived meaning of the hadith
from the practical aspect.

Opposition to the practice of the Prophet 4.
Opposition to the practice of a Companion.

Inexplicit meaning of the hadith due to the oddness of its
wording.

Inexplicit meaning of the hadith due to its word sharing
multiple connotations (li-ishtirak al-lafz fi ma ‘an ‘adidah).

Inexplicit meaning of the hadith due to its unrestrictive
wording (li-itlaq al-lafz)

Inexplicit meaning of the hadith due to mere subtleness,
not due to oddness, possessing multiple connotations, or
unrestrictive wordings.

Dispute among scholars in their understanding of the
hadith.

Dispute among the scholars of Quranic recitation in
reciting a word from the Qur’an.

Dispute among the scholars of exegesis in interpreting the
verse.

Dispute among the scholars of language in commenting on
the wordings of the hadith.
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20. Dispute among the scholars of kaldm on theological issues.

A Conclusion with a Comment on Problematising Hadith
in Contemporary Times

The issue of problematic hadith continued to be discussed until the
arrival of the contemporary time which saw the fall of the Muslim
state, the domination of colonialism and their eradication from
history, the threat of atheism which had plagued the world, and the
rise of scientific discoveries which had led to the enchantment of
empirical science and regarding every view that stands in opposite
as invalid, despite coming from the side of religion. In fact, Europe
had eradicated religion and its authority in total due to its
experience with its Judeo-Christian background conflicing with
what had been affirmed by science. The Muslim world was not far
from these influences. It has engaged with the Western world which
was armed with science at the end of the 19th century and the
beginning of the 20th century. The Muslim world at that time was
at its weakest point. The Muslim world was bedazzled by the
scientific discoveries in the West and its advancement. Thus, the
thinkers of the Ummah in facing this challenge were divided into
three categories:

First category: They call to abandon the tradition (turath) and
adopt everything from the West. This approach seems to be
reflected by Taha Hussein in his book The Future of Culture in
Egypt and other thinkers who were heavily influenced by the
Western thought.”

Second category: They reject the West and their sciences
altogether, are content with their own identity, become satisfied
with slandering the West by exposing their wickedness, flaws, and

12 See: Taha Husain, The Future of Culture in Egypt, trans. Sidney Glazer (Washington:
American Council of Learned Societies, 1954).
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corruptions especially in terms of atheism in thought, and
deterioration in ethics. This is widespread amongst sincere
scholars, jurists, and thinkers of the Ummah.

Third category: They accept the challenge, hasten to reconcile
between science and religion, firmly believe that there is no real
contradiction between science and religion. However, this group,
despite their sincerity, as per our view, fell into some
methodological errors and presented numerous compromises in
their attempt to reconcile between the ethics of the West and Islam.
This approach seems to be reflected by the school of Sir Sayyid
Ahmad Khan in the Indian subcontinent, and the school of
Muhammad ‘Abduh in Egypt.??

It is crucial to mention that the above bedazzlement is not
limited to discoveries of natural sciences alone but had extended
towards amazement at what the West possessed of freedom and
justice in the face of corruption and dictatorship which had been
experienced in the Muslim world. Similarly, the glorification of the
social status of Western women in terms of their education, culture,
and rights in comparison to Muslim women who lived a despicable
life; their education is considered a flaw, their religious and worldly
culture are almost nothing, and their rights which had been
predetermined by Allah had been repressed, starting from their
inheritance up to their thought on the most important issues in life
such as marriage. Let alone their political and social participation,
it is a matter none would have been able to think of.

This circumstances resulted in scepticism of a new type where
its very basis is the contemporary era consisting of new values such
as reliance on pure reason in making decisions for everything,
rejecting the unseen matters (al-umir al-ghaybiyyah) if they
contradict with reason, reliance on modern science, rejecting
everything that contradicts it, even superficially, reliance on

** Muzaffar Iqbal, Science and Islam (Westport, CT: Greenwood Press, 2007), 164.
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Western social values such as freedom of women and their rights
according to the Western standards, and eradicating everything
that contradicts them despite it being a Shari‘ah ruling.

Not only against hadiths, this has transgressed against Quranic
verses pertaining to women inheritance, polygamy, and others.
However, since the Quran is certain in its establishment
(thubutuhu gat‘iyyan) via mass transmission, they resort to
reinterpretation and alteration. With regards to the Prophetic
tradition, they had furiously assaulted it either by devaluing it
despite being sound according to the criteria of hadith experts, by
rejecting it exploiting its probable establishment (zaniyyat
thubiitiha), or by reinterpreting them to fit their desires.

Many scholars of the Islamic Ummah undertook the initiative
to refute them. There are courses in Islamic universities which are
dedicated to such initiatives. The pioneering university is the
International Islamic University Malaysia where it preceded others
in the same field in terms of effort. The university has outlined the
subject “Contemporary Approaches in the Studies of Prophetic
Tradition” at the undergraduate level, and “Contemporary Issues
in Studies of Prophetic Tradition” for the Master level, and
“Comparative Studies between Hadith Commentaries” at the
Doctorate level. We hope from Allah the Most High and Most
Powerful to provide us the opportunity to perform servitude
towards his Book, and the tradition of His Prophet, peace and
blessings be upon him accordingly.
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Negotiating Meanings: Engagement with Problematic or
Contradictory Hadiths in Medieval and Modern Times is
the first serious study in English on the subject of mushkil
al-hadith (problematic hadiths). Within the pages of the
book, readers will encounter the tradition of engaging with
contradictory hadiths, traversing the realms of law, theology,
and science. This volume emphasises the significance of
the riwayah (transmission) and dirayah (comprehension)
traditions, which provides understanding of the interpretive
process. Going beyond historical investigation, the book
also examines the contemporary problematisation of hadith,
investigating the external and internal causes that have
shaped discussions surrounding these texts. This volume
invites scholars to explore the hidden aspects of the
interpretive tradition, offering new insights and shedding
light on problematic and contradictory hadiths.
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